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EDITOR’S NOTE

The 16th issue of the Journal in your hands has its ISSN
number!  WOW!  It is a landmark in the growth of the Journal.

I am sure many young people will be tempted to send
their papers for publication in our Journal as it will be useful for
their promotions or appointments.

But, on our part, what we look forward to is high quality
Journal worthy contributions.

This issue has brilliant papers by Dr. Radhika Seshan on
‘Late Medieval Tamil Folk Theatre in its Social Context’. A study
of Kurravanchi’, Dr. Vikas Kumar Verma on ‘Trade Between Early
historic Tamilnadu and China’ and Dr. P.C. Venkatasubbiah on
‘Pre and Proto Historic Cultural Strata of Lower Tungabhadra
Region’.

It has also painstaking contributions by Dr. R.C. Misro
and Dr. S. Mohanty, Mr. Ezhilraman, Dr. D. Mercy Ratna Rani
and Mr. A. Munuswamy. Other contributors also deserve my
appreciation.

I would like to sincerely thank Dr. V. Balambal,
Dr. S. Chandrasekaran, Dr. Chitra Madhavan and Dr. S. Vasanthi
for finding time to refree the papers for this issue.

I thank Dr. Krishna Ananth for sending a Book Review
this time.

Last but not least, I would like to place on record my
gratitude to Dr. Nanditha Krishna for all her encouragement,
Mrs. Malathy Narasimhan and Mr. Narayan Onkar for their
support.

Dr. G. J. Sudhakar
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PREHISTORIC AND PROTO HISTORIC
STRATA OF THE LOWER

TUNGABHADRA REGION OF ANDHRA
PRADESH AND ADJOINING AREAS

Introduction

Like many places in India, Andhra Pradesh has also been
recognized as one of the important regions for Prehistoric and
Proto historic cultural phases, especially the riverine zones of
the Krishna, Penna,  Tungabhadra and Godavari covering a major
part of the state. Towards this venture  investigations carried
out  have proved that these regions (Subramanyam 1997; Vara
Prasada Rao 2002; Rao 1966; Rao 1979; Issac 1960; Thimma
Reddy 1968; Sudarsen 1976; Murali Mohan 1994; Soundara
Rajan 1952, 1958; Kasturi Bai 1982, David Raju 1985 and
Venkatasubbaiah 1992, 2007) were congenial for the survival
of  Prehistoric and Proto historic populations with their distinctive
economies and,therefore ,helped in establishing a cultural
continuum. A view of the progress that man achieved during
the Proto historic phase can be visualized as an important human
process of cultural horizons in which a settled way of life on
the banks of rivers led them to practice domestication of plants
and animals, supplemented by hunting, gathering and fishing.
However, the inception of metals, such as copper, silver, gold
and ultimately iron, brought immense progress in many ways
and hence helped in the growth of secondary urbanism with

DDDDDrrrrr. P. P. P. P. P. C. . C. . C. . C. . C. VENKAVENKAVENKAVENKAVENKATTTTTASUBBAIAHASUBBAIAHASUBBAIAHASUBBAIAHASUBBAIAH
Asst. Professor (Senior)

Dept. of History, Archaeology and Culture
Dravidian University, Kuppam-517 425.
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coins, script and town planning, etc. The present paper is one
such attempt to look at the picture of cultural strata of extinct
hunting-gathering and agricultural communities in the Lower
Tungabhadra region of Andhra Pradesh and adjoining areas
based on the data available,  along with the results of
archaeological investigations carried out along the river
Tungabhadra as part of an ICHR major research project.

The Area

        The area under discussion, covers the entire Kurnool
and the southern part of  Gadwal taluk of Mahabubnagar district
of Andhra Pradesh, the easternmost parts of  the Bellary and
Siruguppa taluks of Bellary  and southernmost  part of  Raichur
taluk of  Raichur  district of Karnataka, lying between the
Northern Latitudes of  14°54´and16°18´and the Eastern Longitudes
of  76°58´and79°34´ with an  approximate  area of 18,658 sq.km.
comprising  both banks of the river Tungabhadra.
Physiographically, the area forms part of the northern extremity
of  the Mysore plateau,  composed of  granitic terrain with
hillocks overlooking fields of black and red soil, intervened
between a series of low, cliff-scarped and plateau-topped hills
of the Erramalas . It is an open country, with plains from which
rise a number of granite hillocks with rock shelters, especially
in the western half of the region, whereas the rest comprise of
a plateau of  limestone formations. The region gradually falls
into the Tungabhadra  and Handri valleys with an elevtion range
between 300-600 m. The eastern division consists of the Adoni
and Alur taluks of Kurnool district  and Mahabubnagar districts
of Andhra Pradesh, along with neighboring Raichur and Bellary
districts of Karnataka. It is a treeless tract with isolated pecks
and rock clusters forming the characteristic features of the
region. Geographically, the area can be divided into three  natural
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zones 1. South-western plains of black soils; 2. Western granitic
terrains and 3.Eastern valley between the Erramalas and
Nallamalas. The chief geological formations of the region are
the Archaeans, the Dharwarian,  the Kadapa and Kurnools,
comprising of crystalline rocks such as quartz, granite, gneiss,
dolerite, schists, ferruginuous quartzite, amphiboloite,
metadolerite, basic dykes, etc. The Kadapa and Kurnool system
of rocks confined to Dhone and Kurnool taluks comprise of
quartzites, limestones, etc. The minerals occurring  in the region
consist of  barytes, steatite, limestones, clay, iron ore and soap
stone. Two distinct variety of soils such as black cotton soil
and red soil occur in this region, along with negligible qunatities
of brown soil. The major rivers that flow in the region are the
Tungabhadra and its tributaries of  the Bhavanasi and Handri
along with many hill streams and nalas such
as Peddavanka, Garchivanka, Devaragattuvanka, Maski
Halla, Kundluruvanka, Katarikivanka, Kyadigivanka,
Kanakadinnevanka,Uravanka, Suguruvanka, Kanuguvanka,
Chennarampallivanka, Uppavagu, Irlavanka, Choudammavanka
and Mailvanka. All these local nalas might have been active
during the past, but with different pattern of flow. The vegetation
of the area belongs to southern tropical  dry-deciduous, southern
thorny scrub and  Hardwickia binata type on the hills, hillocks,
along the streams,  river banks and foot-hill regions supporting
wild fauna of  both small and big game. It experiences an
average rainfall ranging from 620 to 675 mm.

I. Lower Palaeolithic Culture

Sites belonging  to this culture are found along the
terraces of the river Tungabhadra, at the edge of granitic hillocks,
in the pebble strata of river terraces and in the river-section of
tributaries, e.g., found at Nittur and Kamalapuram in the Bellary
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district of Karnataka and on
both terraces of the river
Bhavanasi, on the terraces
of the left bank of the
Tungabhadra, in the sections
of pebbly gravel, along the
river bank at Moravakonda,
Chagatur, Alluru, Kudavalli;
along the right bank of the
river Tungabhadra at
Kondadamkottur and

Satanikota. Similarly, but away from the right bank of the river
Tungabhadra, along the small streams and edges of hillocks at
Tandrapadu and Paridempadu. All these assemblages are found
in the layers of Basal old gravel. In the Mahabubnagar district,
on the left bank of the river Tungabhadra at Singavaram the
artefacts were found as surface scatters. The Palaeolithic
settlements on the terraces of the Bhavanasi river found  at
Vamulapadu and Siddiraja-lingapuram belong to primary sites
as the assemblage consists of large amount of flakes, cores and
debitage.

The  trial excavation conducted at Vamulapadu revealed
an in situ remnant of artefactual assemblage that was left on
the naturally formed conglomerate, which later on was covered
by a thick formation of brownish clay soil and hence considered
as in  primary context.  The tool assemblage from the above
said sites belong to Pebble tool and Acheulian culture, consisting
of handaxes, cleavers, discoids, chopping tools, scrapers, cores,
flakes, etc., of both bifacial and unifacial implements. The
hominid species belonging to this culture in  Peninsular India
might have flourished between C.BP 2,00,000 –3,00,000 years
(survived during Middle Pleistocene to Late Middle Pleistocene
era) , according to Uranium-thorium series of dating from the

Fig.1. Lower Palaeolithic and
Megalithic site at Alluru
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Upper part of travertine
deposit (Post-dating)and of
Acheulian occupation in the
Hunsgi valley region of
Gulbarga district, Karnataka
(Paddayya 1991:131-136;
IAR 1959-60:11, 1963-64:24,
1976-77:24-25, 1977-78:11
and 1978-79:37). At Nittur,
Ansari(1970) reported the
fossil remains of Bos
namadicus, Elephas and
cervids in association with

Lower Palaeolitic tools which have been assigned to both the
Middle and Late Pleistocenes, implying a late survival of the
Lower Palaeolithic in Peninsular India (Rajaguru 1985) which
has been well compared with similar horizons(Ur./th. relative
method of dating for the Acheulian artifacts bearing calcrete with
cemented conglomerates)  at Nevasa in the Pravara valley, where
fossils of Elephas,Bos and Equus occurred together with both
Early and Middle Stone Age tools. Similar chronological
assessment may be  assigned to the  cultural period of this region
as well.

II.  Middle Palaeolithic Culture

Investigations carried out through the study of
Palaeo-climatic and typo-technological evolution of human culture
proved that this culture survived after the Lower Palaeolithic
,based on the flake industry in the present region and elsewhere
indis. Extensive field investigations carried out  by  Cammiade
(Cammiade and Burkitt 1930:324-39) in the Kurnool region and
its  river systems identified this cultural strata forming a distinct

Fig.2. Lower Palaeolaithic
artifacts from LTR (after

JVP.Rao 2002)
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lithic component. The
evidence of these cultural
sites are found in several
river valleys of the state
(Murty 1966,Rao 1966,
Sudarsen 1976, Rao 1979,
Thimma Reddy 1968). This
cultural phase is mainly
composed of an assemblage
of implements made on
flakes  but retains certain
Acheulian traditions with a
less percentage of tools
such as handaxes, cleavers,
ovate scrapers, discoids, etc.
These occupations are
found in a primary to
semi-primary context  as
open-air settlements in the
region. A majority of them
are demonstrated in the
form of surface scatters,
riverine coastal belts of
pebbly/ferruginous gravel
layers, lying below gravel

I of lower Palaeolithic tools known as Gravel II,  like in many
parts of  Andhra Pradesh  belonging to the Late Middle Pleistocene
and early part of the Upper Pleistocene stage ,according to
geomorphological parameters. The cultural representation in the
present area has been reported from Nittur on the right bank
terrace of the Tungabhadra in the Bellary district of Karnataka;
on the river terraces at Singavaram in the Alampur taluk of
Mahabubnagar district;  on the river terraces of the left bank

Fig.4. Middle Palaeolithic and

High Level Gravel site at

Satanikota

Fig.3. Middle Palaeolithic and

High Level Gravel site at

Kodadarakatur
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of The Tungabhadra river;
at Balgera, Darasapalle,
Jadadoddi, Palava, Yeltur
in the Gadwal taluk and at
Gurujahal, Hindupur,
Godebelgur, Kalhelli,
Krishna, Kusumurthi,
Madamal, Murahari Doddi
and  Sukralingampalli (on
the sandy-clay, weathered
granitic outcrops, at the
foot-hill regions,and nearby
hill-streams) in the Makthal
taluk of Mahabubnagar
district.  Near to Kurnool,
the traces of this culture
are found on the right bank
of the Tungabhadra river
at Alluru, Satanikota and
Siddirajalingapuram (Raju
2003:39-50;IAR 1963-
64:24; 1957-58:2; 1976-
77:5; 1982-83:8;1992-
93:3).

The tool component
mainly consists of  several types of scrapers (single side, double
side, side-cum-end, straight, oblique, concave, convex, concavo-
convex, notched at the middle, etc); drills, awls, borers, simple
unilateral or bilateral points, tanged or shouldered points. The
raw material used mainly consists of chert, jasper, chalcedony
and quartzite of siliceous nature and the  manufacturing technique
used being  stone hammer, cylinder hammer and Levalloisian.

Fig.5. Middle Palaeolithic and
High Level Gravel site at

Satanikota, Tungabhadra river at
the background

Fig.6. Middle Palaeolithic site
at Panidempadu
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It is observed that
finishing was done by
secondary retouch, which
resulted in leaving behind
a composition of wastage
with several Levallois
flakes, flake-blades,
blades, flake-cores, etc.,
indicating that the scatters
can be designated as
factory sites. The lack of
absolute dating from the
sites leads one to correlate

the cultural horizon with that of  radiocarbon date, on molluscan
shells from a post-Middle Palaeolithic context at Nandipalli
(PRL 293)  from Sagileru basin of Kadapa district with a reading
of 23,670 + 640 years BP. However, the archaeologists have
not considered it as an absolute date since it is carried on shells.
So,Misra (1995:13), while reviewing the dates of Middle
Palaeolithic sites in a pan-Indian context, suggested  (Possehl
and Rismann 1992a:467; Clark and Williams 1986:30) a time
range of C.125,000 BP. to 40,000 BP taking thermoluminescence,

Fig.7. Middle Palaeolithic, High
Level Gravel,Mesolithic and
Megalithic site at kudavelli

Fig.8. Middle palaeolithic
artifacts from LTR

(after JVP.Rao 2002)

Fig.9. Middle palaeolithic
artifacts from LTR

(after JVP.Rao 2002)
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radiocarbon and Uranium/Thorium dates from other parts of
India. Similar dates can be assigned to the cultural phase of
the present area.

III. Upper Palaeolithic Culture

This cultural phase belongs to a closing phase of the
Late Pleistocene and beginning of Holocene eras,  marked by
a material culture derived from substantial variation in the
geographical and intra-subregional sequences of  sites and material
production, mostly based on economy and other features (Bordes
1972, Clark 1967; Garrod 1953;Howell 1959). Hence, in a
general sense, this culture has a distinctive cultural feature with
material remains belonging  mainly to two categories such as
1.Blade tools and bone tool assemblages and 2) art (parietal and
mobile) and the human species belonging  to this culture are
of Homo sapiens. In an Indian context, the first and foremost
work, by placing a firm basis of this cultural evidence in a
stratified context, as Series III, being done by Cammiade and
Burkitt (1930:327-329) comes from the gravel beds in the river
system of the Kurnool region, located in the south-eastern region
of the Eastern Ghats. However, some decades prior to their work,
Robert Bruce Foote(Foote 1884a,1884b,1885) reported the
presence of bone tools in association with Late Pleistocene fauna
(Lydekker 1886) from the excavations at  Billa Surgam caves,
about 5 km. south-east of Betamcherla, belonging  to the southern
part of the present area of discussion. The human groups of this
culture belong to the species Homo sapien sapiens, living in
and around these cave areas, based on hunting and gathering
seasonal fruits and berries,  even fishing at the perennial water
source spots, especially springs, with bone tool technology similar
to that of the Magdalenian culture (European Upper Palaeolithic
culture).
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However, the Upper Palaeolithic culture, as reported
from other parts of Andhra Pradesh, has been  grouped into three
technological groups: 1.Blade industry; 2.Flake-blade industry
and 3.Blade-burin industry(for details see Murty 2003:52-53;
Vara Prasada Rao 2002:130). In the river system of the
Tungabhadra, the evidence of this cultural phase comes from
Satanikota, Singavaram, Ketavaram and the far reaches of the
Tungabhadra river banks and its tributaries neighboring
Betamcherla area, in and around the Quartzitic-sandstone boulders
and outcrops forming part of the Erramala range of hills in the
Banaganapalli -Betamcherla taluks of Kurnool district, where the
author along with British archaeologists, Dorian Fuller, Michael
Petraglia, Nicole Boivin and Ravikorisettar of  Karnatak
University,Dharwad,  located Lower Palaeolithic and Mesolithic
cultural sites.  The Neolithic and Megalithic sites along with,
nearly 400 red ochre paintings  located at 27 sites belong to
animal, anthropomorphic, geometric, handprints, pairs of feet
and other Hindu religious markings(for details see Nicole Boivin
and others 2009:261-278). Similarly, the areas on the right bank
of the river Tungabhadra and its immediate tributaries.,  Upper
Paleolithic localities are found on the river terraces, around low-
lying hillocks, areas nearby springs, etc. at Sasanuru (IAR 1976-
77:7-9), Chinnakottaliki, Joharapuram (lying on the right bank
of the river Tungabhadra), Veerapuram, Tatayyagutta and
Kudavelli. The bone tool composition of the Billasurgam caves
consists of awls, barbed and un-barbed arrowheads, daggers,
scraper-cum-knives, scrapers, chisels, gouges, wedges, axe-heads
and sockets. This evidence has been corroborated by later trial
excavations conducted by Thimma Reddy (1980:206-7).  Near
to this site, in the same geographical location at Muchchatla
Chintamanu Gavi (MCG-I), another  excavation was carried out
by Murty (1974: 196-30;1975:132-38) revealing  the evidence
of  bone tools of similar type of assemblage found at Billasurgam



17

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

and the technique employed in their manufacture obviously
correspond to a stone industry meant for extracting flesh and
marrow from the bones.

 However, from the sites located on the terraces of the
river Bhavanasi and Hundri ,and the  far reaches of the
Tungabhadra river and its immediate areas, there is evidence
of tool assemblage mixed with Mesolithic industry found at
Veldurti, Brahmagundam, Ramalakota, Dronachalam,
Bugganapalli (Vara Prasada Rao 2002:130). These tools are
made on flakes and blades removed from cores and the blade
industry,  mainly composed of retouched blades, flake-blades,
retouched blade flakes, scrapers, scraper-cum-borer, flake points,
flake burins, awls, core rejuvenation flakes, fluted cores, backed
blades, etc.  In the blade-burin assemblage the main tools are
blades, backed-blades, burins, a variety of scrapers, points, borers,
blade points, core rejuvenation flakes, etc. This tool assemblage
does not coincide with the  (blades with straight back and curved
back blades, truncated blades, pen knives, macro-lunates, macro-
triangles, macro-trapezes, burin points, split cores, etc.) tools
found in the Rallakalava and Gunjana regions of Chittoor and
Kadapa districts (Murthy 1966, Raju 1981) respectively, which
is basically due to variability of resources.

Based on the radiocarbon date of 23,000 BP from
Nandipalli, a site in the Sagileru basin(Thimma Reddy and
Sudarsen 1978), carried out on shells from the silt/clay horizon
overlying the Middle Paleolithic horizon (even though not to
be considered accurate for the possibility of post-depositional
contamination); a TL date of  17,000 BP from MCG II cave
on burnt clay samples(Nambi and Murty 1983) and a date of
19,224 BP on a bone obtained from a fireplace belong  to the
same levels through ESR (Gogte and Murty 1986), the Upper
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Palaeolithic culture of the entire region can be placed between
a time bracket of 23,000-17,000 BP and it may well correspond
to the  radiocarbon dates accepted in a pan-Indian context,
i.e.C.23,460 BC to 8090 BC(Possehl and Rissman 1992a:467-
68; 1992b:460).

IV. Mesolithic Culture

This is, essentially, a transitional phase  lying between
the Upper Palaeolithic and Neolithic periods, evolved from the
terminal period of producing  blades for various tool components
through prepared core  technique of  the former, in the form
of tiny implements known as microliths. As such,  the parallel
sided blades during this period produced from the well prepared
fluted cores and out of which tiny tools were reproduced
(measuring from 1-5 cm. length, 1 cm. breadth) ( to fashion
them into a wooden or bone handle in order to have a tool,
e.g. knife, dagger, harpoon, etc. and hence the industry
composed of tool/s kit for different purposes. In the initial
stage ,these communities produced non-geometric tools, but
later on, due to increased economic activities, the component
contained geometric tools. The earlier investigations carried out

by Cammiade and Burkitt
(1930) were in the
Nallamala hills, designated
as the 4th stratigraphical-
cum-cultural horizon of the
riverine system of former
Kurnool region. The sites
were located at Giddalur,
Yerragondapalem, etc. Later
on, excavations conducted
at Muchchatla Chintamanu
Gavi (MCG-II) yielded the

Fig.10. Mesolithic site at
Seripalli.
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Late Mesolithic occupational
layers with tool component
consisting of shouldered
arrowheads, a perforator
with a needle-sharp end,  sling
balls, hammer stones, grinding
stones, etc., all made on locally
available limestone. Either
stratigraphical or separate
occupational localities,
yielding a distinctive

geometric or non-geometric tool component,  has not been so
far found in Andhra Pradesh like that of microlithic industries
in the rock shelters/cave and riverine sites in the Vindhya and
Kaimur ranges and in the Belan and Son Valley regions of Uttar
Pradesh and Madhya Pradesh (Murti 2003:65), where the non-
geometric industry has been considered  a pre-date episode to
the geometric facies. However, the author could locate such non-
geometric tool bearing open air settlements in the Central Pennar
Basin of Kadapa district (for details see Venkatasubbaiah 1992,
1995:15-19).

Based on the occurrence of Neolithic-Chalcolithic pottery,
copper objects such as bangle pieces, a spiral earring, a rod  and
a steatite disc bead, from the Mesolithic-Chalcolithic horizons
discovered in front of a limestone cave at Muchchatla Chintamanu
Gavi (MCG-II), it is presumed that the Mesolithic populations
survived in the second millennium BC and hence, perhaps,
displayed a socio-cultural interaction (exchanging forest products
like honey, flesh of wild fauna, berries, medicinal plants, etc.
for food-grains and other essential things of which the former
have no knowledge) between the hunter-gatherer and early
farming communities. The region also witnessed the occurrence

Fig.11. Mesolithic and
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of  Mesolithic settlements on

the terraces of the  river

Tungabhadra and its tributaries

such as Bhavanasi, Hundri and

other local streams and at foot-

hill zones of hillocks at

Chinnakothaliki, Gurajala,

Joharapuram, Madhavaram,

Mantralayam, Peddakothaliki,

Singavaram, Ketavaram,

Siddalingapuram, Vamulapadu,

Sataniokota, Kudavelli,

Kurnool, Sangameshwaram and

Tandrapadu (IAR 1964-65:3;

1976-77:7-8; Vara Prasada Rao 2002:130). Raw material such

as chert, chalcedony, jasper, agate and quartz have been utilized

for the production of tools similar to that of the Upper Palaeolithic

industry in the region.  As such, the blades were removed from

small size fluted cores and on which backed points, backed

blades, lunates, triangles, trapezes, flake-scrapers, worked flakes,

nodules, flake blanks, penknives, etc were manufactured. Even

though, carbon dates are absent  but a TL date carried on the

potsherds of MCG-II (dated to C.1800 BC) led us to believe

that this culture definitely pre-datesC.1800 B.C. which could be

well compared to the time range of C.8550-2000 BC in a broad

time frame of the Mesolithic culture of India ( Bagor II: 5305+-

90BC, Bhimbetka: 7570+-210 BC and Adamgarh:7240+-125 BC

of Madhya Pradesh and Sarai Nahar Rai: 10,050 +-110 (equal

to 8400 BC) of Uttar Pradesh: Possehl and Rissman 1992a:,461and

470-473; Murti 2003:64-72).

Fig.12. Mesolithic
artifacts from LTR (after

JVP.Rao 2002).
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V. Neolithic-Chalcolithic Culture

This is yet another  important cultural stage in the life
pattern of human populations in which man left his wandering
economic pursuits and settled himself in a geographical area by
producing his own food through available resources through a
special kind of tool technology, i.e. the pecked and ground stone
and blade tool industry, invariably useful in the production of
plant foods, domesticating animals, house construction and pottery
making. This led the human population to adapt themselves to
the surrounding environment, and hence progressed in finding
and extracting copper due to his knowledge (chemical processes
such as extraction of suitable clay material, baking process for
acquiring different fabric of pottery with different shade of
colors and pre-baking process, etc.) ,involved in the production
of pottery. In the initial stage, the pottery was handmade.   As
time passed, slow-wheel was used for a better fabric. along with
the main economic pursuits, as mentioned above. Neolithic
populations tried to utilize the naturally available resources by
supplementing their diet with wild fauna through hunting,
gathering and fishing. So, this cultural process can be understood
as a good example of man-land relationship. This stage of human
life is entirely different from the preceding culture, and hence
has been described as the Neolithic revolution (Child 1951,1964)
which can be seen throughout India in different geographical
settings (Krishnaswami 1960:25-64).  But in southern India,
covering major parts of Karnataka, Andhra Pradesh and
northern parts of Tamil Nadu states, it attained a specific character
with regional variability within the material culture due to
several factors (Paddayya 1973). This variability is reflected not
only in the material culture, but also in the settlement and
subsistence pattern of the culture, with yet another important
aspect containing ash mounds attached to several Neolithic
habitations (for details see Allchin 1999, Murty 1989).
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The distribution pattern of Neolithic-Chalcolithic
settlements in the Lower Tungabhadra region are at Pragatur,
Seripalli(Neo./Meg.), Kyatur, Paidigutta (Neo.-Chal./Meg.),
Karapakala, Pallepadu, Gondimalla (Neo.-Meg.), Bhairavanipalli
(Neo.-Meg.), Chagatur(Neo.-Chal./Meg.),Uligipalli and  Upperu
in the Alampur taluk and  at Ija, Utnur (Neolithic habitation
and ashmound), Talpari-Kurukunuru, Machanpalli (Neelithic
habitations with ashmound remains) and Talmari in the Gadwal
taluk of Mahabubnagar district; in the taluks of Adoni,
Yemmi- ganar, Kodumur, Kurnool and Nandikotkur in the Kurnool
district at Chetnapalli, Nagaladinne, Adoni-East, Suguru
(ashmound site),Hattibellagallu,Gadekal(ashmound site),
Bastipadu, Kosigi, Lanjapoluru, Moravakonda, Pandipadu,
Penchikalapadu, Tangadancha, Satanikota, Veerapuram, Devanuru,
Chintalapalli, Mandlem, Tartur, Gani, Nandavaram, Orvakal and
Stallakudluru(habitation and ashmound); in the Bellary district
at Anegondi, Hampi, Balamudi, Belagal, hakrathirtham,(Habitation
debris with paintings), Chandru, Siriguppa, Tekkalakota (Neolithic-
Chalcolithic habitation), Sanganakallu(Neolithic habitation lying
on the hill terrace and ashmound) and in the Raichur taluk at
Arnaha, Kupgal(ashmound), Arval, Badalli, Kallur, Belgunda
caves, Billarayan-gudda, Chakrampur, Gonal, Gorkal(ashmound),
Hebbal, Hirebenaka, Hirejanthakal, Harakeri, Hunthoji,
Indurikoppal,Kudatini, Maski(Neo.-Chal./Mega-E.H),
Piklihal(Neolithic-Chalcolithic Habitation and paintings), Watgal
and Yebbalu (Sarma 2003:101-117; Ravikorisettar and others
2002: 151-238: appendix III : 436-478; Vara Prasada Rao
2002:129-145, Venkatasubbaiah 1998 : 8-12; Rami Reddy 1976
: 20-29, IAR 1961-62 : 102, 1962-63 : 2,16; 1964-65 : 28-29,
1965-66 : 33, 1967-68:68-74, 1968-69 : 67-68, 1970-71 : 68,
1974-75 : 18, 1975-76 : 19-20, 1976-77 : 24-25, 1977-78 : 25,50,
1978-79 : 10, 1981-82 :5,93, 1982-83 : 3, 1990-91 : 68; Allchin
1960, 1961; Deavaraj 1995 :57-74 and Thapar 1957, Ghosh
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1986, Sastri and others 1984). If we observe the material culture
and distribution pattern of these sites ,it is clear that they
belonged to two phases of the Southern Neolithic culture, the
first one range in time brackets of Circa.2800-2500-1800 B.C.
which are associated with ash mounds and the second phase
vary in the settlement pattern by inhabiting foot-hill regions and
on the banks of rivers, streams, tributaries, which are devoid
of ash mounds to a greater extent.

In the first phase, pastoralism was their basic economy
which is evident from the absence of considerable number of
plant remains (charred grains) which leads one to think that the
settlements are confined to foot-hills and areas close to hillocks
covered with grasses and the areas at their foot strewn with grass
lands that have served as good grazing grounds for their livestock.
This has been supported by the occurrence of faunal remains
recovered from excavations at Piklihal, Watgal, Maski, Utnur
(to cattle 70%, sheep/goats 15% and the rest all accounting to
15%), and  the burning activity of cattle dung in the formation
of ash mounds (proved through chemical analysis: Allchin
1961;Majumdar and Rajaguru 1966)  also support the above
hypothesis. They might have made use of polished axes for
clearing the areas for house construction and small plots for
incipient agriculture; chisels and adzes for making wooden poles
useful for construction purposes ,and wooden shafts used for
knives, sickles, hammers, borers, adzes and dolerite flakeswhich
might also have served as plough shares useful in cultivating
millets, pulses etc.on a small scale.

On the basis of the material culture recovered from the
sites mentioned above, a complete picture of the Neolithic way
of life can be visualized. The first and foremost material is
ceramic fabric and it has been manufactured in two ways;  in
the initial stage it is handmade, without uniform thickness of
the pottery wall and in the later stage, a wooden frame
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(turn-table) moved on an anvil was used. Among these, one can
find coarse and fine fabric ( with uniform thickness with striation
marks on the inner surface of the pottery) which poses slip and
burnish. The shapes represented comprise of bowls, pots, vases,
lids, high-necked jars, narrow mouthed vessels, basins, shallow
dishes and shallow bowls with handles(for holding while serving),
knobs(sometimes with bull figurines attached on the shoulders
as a sort of design), ring bases for resting on the ground. The
functional analysis, on the basis of shapes, emphasize that the
pottery served  different domestic purposes ,such as storing,
carrying, cooking, etc. The stone industry consists of both pecked
and ground stone tools and blade tools. Among the pecked and
ground stone industry, the tools are divided into two categories,
1. edge tools such axes, chisels, adzes, picks, axe-hammers,
fabricators, etc., and non-edge tools such as anvils, sling balls,
rubbers, querns, ponders, pallets.etc. The blade industry consists
of borers, lunates, arrow-heads, triangles, penknives, flake-blades,
scrapers, etc. All these tools and objects were useful for different
domestic purposes such as reaping, cutting, slashing, butchering,
breaking, etc. From the excavations of Veerapuram,  it is evident
that the people lived in pit-dwellings, in circular, oval and broad-
oval plan, in which hearths, ash, post-holes are found and the
super-structure might have been erected with the aid of wooden
posts covered with grasses, chaff, etc and the other material
assemblage consists of grey, red, black, brown pottery, blade
tools, animal bones and circular beads in the first phase similar
to that of Nagarjunakonda (Subramanyam 1975). In the second
phase, the people used black and red, light grey or pale-grey
colored pottery having painting on them, along with the pottery
reported in the previous phase; blade tools, beads, mud-walled
circular structures with plastered floors, burial urns below the
house-floors, extended burials and bone tools.etc..In the final
phase, along with the material remains and structures found in
the preceding phase, there is evidence of copper objects such
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as copper rods, stings, nail-parers, etc.

In view of inter-regional analysis, the Neolithic-
Chalcolithic phases of the present region possessed all the
characteristic features of South Indian Neolithic culture ,depending
basically on pastoralism of cattle, buffaloes, sheep, goats, pigs,
dogs, fowls, etc.  However, cattle were kept primarily for milk
production and its various derivatives.  They also depended on
secondary products like cowdung, skin, hair, bones, etc., and
finally traction. The ash mound excavations at Utnur (Allchin
1961) revealed the presence of hoof marks along with post-holes
and cattle bones.  Taking into account the bone specimens and
post-holes, the excavator has interpreted that the ash mound
served as a stockade and the site might have been a centre for
breeding good quality bulls. But several scholars working on
this problem have given different opinions based on a variety
of material evidence (for details see Paddayya 2001:189-225).
However, the most accepted and possible hypothesis for the
origin and development of the ash mound tradition which formed
a specific character of Southern Neolithic culture would have
been due to accumulation of cow-dung and periodic burning of
the same, or a kind of annual fair performed due to congregation
of Neolithic populations from neighboring regions for the purpose
of an annual festive activity as noticed even today.  (Allchin
1963). From the excavations at Tekkalakota (Nagaraja Rao and
Malhotra 1965), it is known that the Neolithic populations lived
in circular huts built with wattle-and-daub walls and roofs,
practiced mouth-to-mouth burial tradition and in the terminal
stage ,they used gold and copper. Even though the usage of
copper is known from the later stage of Neolithic culture the
usage of copper has not been known due to the absence of traces
of ore and manufacturing equipment in the habitation
layers,supported by the evidence of complete copper objects.
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The stratigraphical evidence of Neolithic-Chalcolithic
culture in the present region comes from Veerapuram
(a multicultural habitation site of Neo.-Chal/ Meg./E.H), located
on the right bank of the Tungabhadra river  (Sastri et al 1984).
Phase I, Phase II and Phase III of Neolithic cultural periods
reveal the intrusion of copper in the  latter phase standing as
a good example and a type-site for regional study. Phase I is
characterized by pit dwelling (in circular, oval and oblong in
shape containing fire places, ashes and pottery with post-holes
on the periphery)cut into the natural soi,as observed at
Nagarjunakonda (Subramanyam 1975) and Maski (Thaper 1957).
The ceramic industry is represented by the occurrence of coarse,
burnished red ware, coarse, burnished  grey ware, burnished buff
and a meager quantity of burnished black ware ,along with
finished blade tools and steatite disc beads; Phase II contains
the occurrence of new pottery wares, profuse blade industry,
increase in disc beads, circular house plans with rammed floors,
urn and extended burials within the house floors. The ceramic
industry consists of slipped buff, slipped and burnished red,
black ware, black and red ware and painted black or purple on
burnished red ware and on buff wares in the prefiring stage.There
is an increased frequency of edge and non-edge tools like querns,
mullers, spheroids and sling stones, along with a variety of
scrapers, borers, awls, burins, backed blades and blades of blade
tool industry. Bone tools like points and borers also occur in
this phase and the burial practices are found in the form of both
primary(extended) and secondary(urn burials) and Phase III  is
observed with the increase of stone beads and ground stone
industry with the introduction of copper nail parers.   The same
ceramic industry and house plans supported by wooden posts
with rammed floors along with fire places, steatite beads and
other material culture continues, except introduction of the use
of  limestone slabs covering the burial horizontally. The faunal
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studies (Sastri et al 1984: appendix V ) reveals the presence
of 21 animal species, including domestic and wild. Out of these
,18 have been utilized for food purposes and with the presence
of wild animals like lime black buck, sambar, chital, pig, gaur
and porcupine indicate that hunting was dominant when compared
with the proceeding Megalithic and Early historic cultural periods.
The predominant domestic animal was cattle (48.65%) and
sheep/goats of 5.41 per cent ,along with a variety of aquatic
fauna of fish, tortoise, crocodiles, birds and mollusks
supplementing the diet.

Recently, the author carried out field investigations into
the Proto historic cultural phase ,surveying parts of Gudur,
K.Nagalapuram and Belagal mandals of Yemmiganur taluk and
the western part of Kurnool taluk and located 28 Neolithic
habitations such as A.Gokulapadu (15° 47' 05" N ;77° 56' 05"E),
Bastipadu (15° 47' 20"; 77° 58' 20 “), Budidapadu (15° 44’10"
;77° 54' 20"), Daivamdinne(15° 49';77° 35' 25"), Doddipadu
(15° 44' 40";77° 55' 58"), Enugubala(15° 48'; 77° 36' 10"),
Gudipadu-east (15° 46'; 77° 52'), Gudur-West and Gudur-northeast
(15° 46' 30';77° 48' 15'), Gorantla (15° 38' 15";77°49’30"),
Julakallu (15° 48' 10";77° 46'), K.Nagalapuram (15° 45' 35";77°
55' 10"), Kalugotla (15° 53' 35";77°58' 05"), Kanakavidu (15°
51'; 77° 33’50"), Kanakavidupeta (15° 51' 45";77° 34'),
Mallapuram (15° 49';77° 49'), Mittasomapuram (15° 53';77° 35'),
Neravada (15° 47' 30"; 77° 58' 05"), Nidzuru (15°52';77°59'),
Parla (15°47’30";77°58’05"), Pandipadu (15°45’05";78°00'),
Penchikalapadu (15°45’05";77°53’45"), Ponnekallu
(15°47’10";77°46’45"), Ponakaladinne (15°50’30";77°36´)
Paramata Singavaram (15°52’05";77°47’10"), Remaduru
(15°40´;77°54’50"),RemataSouth (15°49’30";77°51’15"),
Remata-Northeast (15°50’15";77°51’45"), and Suguru(15° 49';
77° 31' 05") apart from locating two sites, Tsallakudluru
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(Habitation-cum-ashmound) and Kambadahal(only ashmound).

The sites with thick habitation are less in number, as
most of them are subjected to dry farming and hence got
modified in their physical features ,but retained a considerable
sub-surface habitation debris ranging from 30 cm. to 1 m.
thickness and 0.25 to 0.5 hectares in extent, except at Tsallakudluru
,where it exhibited a mound of 1.5 hectares, 1.5 to 2 m. thick,
1.5 m. height from the surrounding fields. The Neolithic material
composed of pecked and ground stone tools and objects such
as querns, rubber stones, hammer stones, axes, axe-hammers,
anvils, sling balls, pallets, etc);pottery of grey, red, brown, buff,
black wares representing the bowls, pots, dishes, vases with
secondary devices such as lugs, lips, spouts, channel spouts and
the fabric is coarse to fine; animal bones of sheep/ goats, cattle,
buffalo along with wild fauna of deer species; blade tools of
quartz, chert, flakes of dolerite and granite, etc.( in press
Venkatasubbaiah 2009)

The absolute chronology of the Neolithic-Chalcolithic
culture of the region comes from three major sites, i.e.Utnur
(C.2555-2285BC), Watgal (C.2900-1530BC) and Tekkalakota
(C.1990-1645BC) and Veerapuram  (C.1670-1255 BC). The
spatiotemporal analysis of the Neolithic-Chalcolithic culture of
the region indicate that the inception of settlements took place
in the form of small hamlets and  small villages inhabiting
terraces of low-lying hills, foot-hill areas, mostly depending on
cattle pastoralism. But, later on, the interaction of the  population
between settlements led to the cultivation of millets, and pulses
on a small scale by bringing terraces and foot-hill areas under
cultivation through felling of trees and clearing grounds. This
ultimately led to  vigorous agricultural activity due to population
increase ,as there is evidence of a  wide range of Early historic



29

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

habitations over lying the Neolithic-Chalcolithic cultural layers
intervened with Megalithic cultural horizons.

V. Iron Age or Megalithic Culture

        This is an advanced stage of human culture in which
agriculture has reached  its zenith with the introduction of iron
useful in many ways. The socio-economic character of this
culture is reflected  in the   intensive cultivation of a variety
of crops that required irrigation facilities ,which was possible
through iron technology and with a specific funerary construction
of burials. The introduction of iron technology (for the production
of agricultural tools, implements for both offence and defense
purposes) was  an important component of this culture .This
led  the population to construct masonry dams across the low-
lying areas for seasonal water to accumulate directly and it
helped in the non-monsoonal seasons for their major crop paddy
and other pulse varieties. Further, the usage of iron not only
made people develop culturally, but also helped indirectly, with
the inception of division of labor in the society, e.g., black
smiths, stone workers, gold smiths, carpentry, etc. Due to these
developmental processes,  there was a surplus production of food
grains which indirectly paved the way  for the growth of trade
and commerce ,through market economy. This is marked by the
inception of organization which required certain leadership under
an able administration ,within a territory comprising of a section
of the population engaged in different occupations or belonging
to a particular group or community w,hich ultimately led to the
process of urbanization to a greater extent, contributing to the
rise of dynasties in the Early historic period.
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     However, the population of this cultural phase settled on
the river banks and foot-hill areas, which are more proximate
to water sources,and  areas with fertile landforms, apart from
selecting certain nearby areas close to hillocks, and low-lying
areas useful for the construction of small-scale irrigation tanks
as well as for the disposal of the dead in several burial types
for which ,naturally ,available rock material was necessary. As
such, the settlements are categorized into hamlets, small and big
villages, which in course of time, became the nodal points due
to economic growth centered at one point. The burial types found
in the area are known scientifically by the  names of cromlechs,
kistavaens, cairns, dolmenoid cists, stone circles, cairn circles,
dolmens, etc(for details of Megalithic burial types in South India
see Krishnaswami 1949:35-45) and they are called locally by
different names in Rayalaseema such as Pandavagullu,
Pandavaslabs, Rakshasagullu, Pattarlu, Daddanalu, Olakalu, etc.
These sites are basically found in three types, habitation-
cum-burial sites, habitational sites and megaltihic burials.

      In the Lower Tungabhadra region ,there are many sites
in the form of habitation-cum-burials at Dharmavaram, Madduru,
Konduru, Gondimalla, Karapakala, Kyatur, Kondadakakottur,
Bairavanipalli, Bheemavaram, Serupalli and Uppalapadu in the
Alampur taluk, and Bijavaram, Dasarapalli, Gonapadu, Sangala
and Kontapalli in the Gadwal taluk of Mahabubnagar district;
at Kurnool and at Alluru, Satanikota, Arlapadu, Veerapuram in
the Nandikotkur taluk and at Kosigi in the Kurnool district; at
Nittur, Sanganakallu in the Bellary and at Maski, Brahmagiri
in the Raichur districts of Karnataka. The burials found at the
above mentioned sites belong to dolmeniod cists, pit burials,
cairns and stone circles. It is a well known method of disposing
the dead ,by constructing a pit in the soft soil area in the
cemetery commonly chosen in the hilly areas, because of easily
available  material for construction, water and other resources
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useful while performing funeral activity. However, it is difficult
to describe all the excavated burials from the region, and hence
the results of some of the important burials exposed ,and
description of burials at Gondimalla, Uppalapadu, Upperu,
Serupalli and Karapakala forming the southern region of
Mahabubnagar district in the Gadwal and Alampur taluks, are
dealt here with.

Gondimalla, located between the rivers Tungabhadra and
Krishna, consists of an extensive group of burial complex, one
group (Site I) lying on the limestone formation abutting the
Krishna river, the second  group (Site II)is situated between
Gondimalla and Uppalapadu,1 km. away,east of  Gondimalla
village proper and the third group (Site III) is located on hill
slopes which spread over the bank of the river Tungabhadra.
Site I is a cist burial complex ,situated on the slope surface
of the shale formation, lying on the right bank of the river
Krishna, consisting mostly of passage graves which are akin to
the Konnur group of north Karnataka; Site II consists of  more
than 100 cist burials which do not possess capstones encircled
by a single or double circle of piled-up shale slabs built over
a surface comprising conglomerates and quartz. Cists contain
four shale slabs, vertically planted, in an anti-clockwise swastika
pattern top form a perfect square.  A port-hole, more than 0.5
m. in diameter ,is seen cut into the eastern slab, opening into
a passage and sealed with another slab and the passage is more
than a meter long, lined up with shale slabs all around, lying
below the port-hole. Site III consisting of pit circles, built of
conglomerate boulders, with interspersed cists in a few of
them,and  lie on the slope of the low-lying hills situated on
the left bank of the Tungabhadra river.

Uppalapadu, situated 2 km. east of Gondimalla, is a huge
burial complex lying in the Tungabhadra-Krishna doab spread
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in three clusters. The second cluster, situated adjacent to the
river Krishna, containing over 200 burials is the largest cemetery,
consisting mostly of cists and a few pit burials. Huge blocks
of locally available conglomerates and shales are cut into slabs,
and are arranged in the form of circles around the burials and
also used as fill-ups inside the circles. Among these is one of
the largest pit burials measuring 4.30 X 2.80 m., exposed to
a depth of 2.7 m. into the natural bedrock. It seems that the
floor was chiseled to a smooth uneven surface for placing the
burial goods. The pottery found in the burial contained red ware
pots of large size and smaller vases of Black-and-red ware, along
with two iron javelins which are vertically placed, measuring
1.30 m. and 1.28 m. in length; an axe-blade 23 cm. long; two
daggers; a long chisel; three unidentifiable objects; four
fragmentary stirrups, each measuring 16 X 17 cm.; a stone pestle,
a grinding stone and a stone quern.  At the same site, another
pit circle measuring 1.80 X 1.75 m. contained three wooden
coffins found in a disintegrated state which were lowered into
the pit through a stone-lined passage. The middle coffin measuring
2.15 X 0.52 m., with north-south orientation, contained three
skulls and a few other bones. A vase and a stand of black ware
were found placed outside the coffin. In the other two coffins
( measuring more or less same size of 1.35 X 0.35 m.), which
were  placed on either side of the middle one, there were
fragments of human bones such as tibia, ulna, ribs, skull and
other bones respectively.

At Upperu, situated 15 km. from Gadwal, there were
four pit circles being enclosed with unhewn boulders and passages
,lined with dressed granite slabs.  These were subjected to
excavation. Among these was a family pit burial in which the
funerary goods appear to have been interred at different times
at three levels. Another burial contained two adult skeletons
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facing each other in the north-south orientation.  These were
found along with pottery of black and red ware, black ware and
red ware. Some of these vessels possessed graffiti marks on them
,resembling the Brahmi letter ‘Ma’ which is dated to the 3rd

century BC elsewhere. Iron objects such as blades, chisels and
knives were also encountered in the burial pit.

Serupalli, situated about 2 km. from Kyatur in the Alampur
taluk, is a megalithic habitation-cum-burial site located on the
right bank of the river Krishna, and revealed three cultural strata
of Megalithic /Early Historic/ Medieval. Huge quantities of iron
slag, iron nodules, charred wooden logs mixed with powered
bricks of  Megalithic layers which indicate that iron was smelted
and possibly forged too, were found along with the traces of
a circular house. The cultural material such as several beads
of terracotta, semi-precious but siliceous stones, two copper
bangles, a bone point, pottery of black and red ware, black ware
and red ware were found in the same layer. Close to the
habitation,  there are burials which comprised of pit circles and
cists, located on a highly elevated area. There is another group
of burials, located to the south-east of the former burials,
overlooking a big tank, where one of the excavated burials is
a square cist measuring 2.85 sq.m. ,divided into two compartments
with two passage chambers,one on the east and another on the
west. The eastern compartment has an eight-legged handmade
sarcophagus with wheel-turned legs which are luted to the coffin
without a lid and human bones. The funeral goods such as black
and red ware bowls, a polished black bowl, a funnel-shaped lid
of red ware, ring stands of red ware along with a few  miniature
pots werealso found outside the coffin,  but inside the cist
chamber.
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The village Karapakala lies over the habitation debris
of the Neolithic-Chalcolithic and Megaltihic culture (revealed
through a trial dig conducted by the Dept. of Andhra Pradesh
State Archaeology and Museums),situated on the right bank of
the Krishna in the Alampur taluk  It  has an extensive burial
complex overlooking the Krishna river. In order to understand
the relationship between the habitation and burials, a cairn pit
burial having a diameter of 9.60 m. was excavated, packed inside
with an enclosed circle of pebbles to a thickness of one meter.
The pit floor containing fragmentary human bones over a rammed
bed of lime nodules was also found  along with a copper bell
having a bronze tongue, and a few black and red and black ware
potsherds.

Another very important, habitation site that went through
for excavation revealing excellent data on the settlement pattern,
economy and chronology ,was the site at Veerapuram (for details
see Sastri et al 1984). However, a brief account of the results
of strata that were noticed here suffice at the moment in view
of the socio-economic aspects of the people. This is a multicultural
habitation site with the strata belonging to Neolithic-Chalcolithic
and Megalithic periods. During the Megalithic period,  the
people built their circular, rectangular and square houses with
super structure supported by wooden posts and gathering of
chaff, grass and other material which might have sufficed as
roofing material and which perhaps required support of bamboo
or thin wood. The house plans were found plastered with cow
dung, one or two hearths, big vases for storing food grains, black
and red, red and black ware pottery, iron tools, other domestic
and toilet equipment, etc. On the basis of plant and animal
remains, very important information has been gathered about
their economy. It seems that this cultural phase had started
around C.1000 BC., depending on animal husbandry and
agriculture. They performed agriculture in two seasons, i.e.,



35

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

monsoon and winter.   This  is known by the discovery of charred
grains of paddy, kodomillet, hyacinth bean, horse gram (cultivated
in the monsoon), barley, common pea, black gram(cultivated in
the winter) along with other pulses like green gram, Bengal gram
and beans also  might have been cultivated by them.  This reveals
that they followed the technique of double cropping and
intermixing cropping system (Kajale 1984:XI). As discussed
elsewhere,  these people were warriors, well versed in horse
riding, and were other than settled advanced agriculturists. The
faunal remains belonging to domesticated cattle such as oxen,
buffaloes, sheep, goats, pigs, dogs; wild species such as black
buck, sambar, chital, porcupine, other deer., birds and aquatic
fauna like fresh water mussels, fishes, crabs, tortoises represented
their hunting and fishing economy which formed their dietetic
habits (Vara Prasada Rao 2002:150-51).

Ghosh (1986:76-77),compared the excavation of pit circles
at Satanikota with that of Nagarjunakonda (Subramanyam
1975:206) where similar pit circles were subjected to excavation
along with the evidence of material culture and assigned a date
to around C. 650 BC., but a much later date for the cist circles
on the basis of architectural features. However, on the basis of
C-14 date obtained from the habitation layers at Veerapuram
assigned to 284+-90 BC.lead us  to presume a time bracket
between C. 500-300 BC for the Megalithic culture in the present
region.

The material culture found in the habitation-cum-burial
sites comprised of iron tools and objects of domestic use,
agricultural tools and implements,and weaponry of both offence
and defense. Among the agricultural tools ,sickles, axes,
plough-shares and other tools useful in plowing operations were
present, which indicate that this  population was possessing
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perfect iron technology and hence were intensive agriculturists.
Hence ,it is presumed that iron technology helped them to
improve their irrigation facilities to a level that was better than
that of the Neolithic-Chalcolithic periods.

References:

1. Allchin, F.R.,  Piklihal Excavations, Andhra Pradesh
Government Archaeological Series 1, Hyderabad: Government
of Andhra Pradesh, 1960

2. Allchin, F.R.,  Utnur Excavations, Andhra Pradesh
Government Archaeological Series 5, Hyderabad: Government
of Andhra Pradesh, 1961.

3. Allchin, F.R., Neolithic Cattle-keepers of South India: A
Study of Deccan  Ashmounds. Cambridge: Cambridge
University Press, 1963.

4. Allchin, B & Allchin, R.,  The Rise of Civilization of India
and Pakistan( South Asia Edition), New Delhi: Foundation
Books,1999.

5. Ansari, Z.D.,  Pebble tools from Nittur, In Indian Antiquary
4: Prof.H.D.Sankalia Felicitation Volume (Deo,S.B. and
Dhavalika M.K. eds),  Oxford University Press,
Bombay,.1970, pp. 1-7.

6. Bordes, F.,  The Old Stone Age.London:Weidenfeld and
Nicolson, (World University Library), 1972.

7. Cammiade, L.A  &  Burkitt M.C.,   Fresh Light on the Stone
Age in South-East India, Antiquity 4. pp. 327-339, 1930.



37

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

8. Child, V.G.,  Man Makes Himself, New York, New American
Library, 1951.

9. Child, V.G.,  What Happened in History. Baltimore: Penguin,
1964.

10. Clark,  J.G.D.,  The Stone Age Hunters. London: Thames
and Hudson, 1967.

11. Clark, J.D & Williams M.A.J.,  Palaeoenvironments and
Prehistory in North Central India, A Preliminary Report.
Jacobson, J. (ed),  Studies in the Archaeology of India and
Pakistan, Oxford and IBH Publishing House, Delhi 1986,
pp.19-41.

12. David Raju,  B.,  Neolithic Cultures of the Central Coast
of Andhra Pradesh, South India. Ph.D. Thesis, Andhra
University, Waltair: 1985.

13. Deavaraj, D.V,  Shaffer , J.G, Patil C.S, & Balasubramanya:
The Watgal  Excavations: An Interim Report, Man and
Environment XX, No.2, pp. 57-74,1995..

14. Foote, R.B;  Rough Notes on Billasurgam and  Caves,
Record of the Geological Survey of India” 27(2),pp.27-34,
1884a.

15. Foote, H.B., Foote’s work at the Billasurgam Caves, “Records
of the Geological Survey of India”, 27(4), pp.200-208,  R.B.
R.B. 1884b.

16. Foote, H.B., Notes on the Results of H.B. Foote’s Further
Excavations in the Billasurgam Caves, Records of Geological
Survey of India, 28(4), pp.227-235, 1885.



38

Journal of Indian History and Culture

September  2009, Sixteenth  Issue

17. Garrod, D. A.E:  The Relations Between South-West Asia
and Europe. Journal of World History 1, pp.13-37

18. Ghosh, N.C., Excavations at Satanikota (1977-1978),
Archaeological Survey of  India, New Delhi, 1986, taking
thermoluminescence, radiocarbon and Uranium/Thorium dates
from other parts of India.

19. Gogte, V.D &.Murty, M.L.K.,  ESR Dating of Kurnool
Caves, South India.Man and Environment.10, pp.135-

20. Indian Archaeology-A Review (IAR) for the years 1957-
56,1961-62,1962-63,1963-64,1964-65,1965-66,1967-68,1968-
69,1970-71,1974-75,1975-76,1976-77,1977-78,1978-79,
1981-82,1982-83,1990-91,1992-93.

21. Issac, N., The Stone Age Cultures of Kurnool District,
Ph.D.Thesis, University of Poona,  Deccan College Libraries.

22. Kajale , M.D.,  New Light on Agricultural Plant Economy
During Ist Millennium B.C.Palaeo-botanical Study of Plant
Remains from Excavations at  Veerapuram, District Kurnool,
Andhra Pradesh. In Veerapuram: A Type Site for Cultural
study in the Krishna Valley (Sastri,  T.V.G,  Bai,Kasturi M.
and Rao, J.V.P Eds.), Appendix B(15 pp.), Hyderabad:Birla
Archaeological and Cultural Research Institute, 1984.

23. Krishnaswami, V.D., The Neolithic Pattern of India, Ancient
India 16, pp.25-64, 1960.

24. Krishnaswami, V.D., Megalitic Types of South India, Ancient
India 5, pp.35-45, 1949.



39

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

25. Kasturi  Bai, M., The Stone Age Cultures of the Eleru River
Valley in East Godavari District, Andhra Pradesh,
Ph.D.Thesis, Nagarjuna University:Nagarjuna Nagar, 1982.

26. Lydekkar, R.,  Preliminary Note on the Mammalia of Kurnool
Caves, Records of the Geological Survey of India 19, pp.120-
22, 1886a.

27. Majumdar, G.G & Rajguru,  S.N; Ashmound Excavations at
Kupgal, Poona: Deccan College, 1966.

28. Misra,  V.N:  Geoarchaeology of the Thar Desert, In
Quaternary Environments and Geoarchaeology of India
(Wadi, S; Korisettar, R ; and Kale V.S; Eds.),  pp. 210-230,
Geological Society of India, Bangalore, 1995.

29. Murali Mohan, S: Patterns of Pre-Neolithic Settlements in
Coastal Andhra., Ph.D.Thesis, Waltair: Andhra University,
1994.

30. Murti, B., Mesolithic Cultures. In Prehistoric and
Protohistoric Cultures in Andhra Pradesh Up to 500 B.C.
(Murty M.L.K eds.), Andhra Pradesh History Congress and
Dravidian University, pp.64-72, 2003.

31. Murty, M.L.K., Upper Paleolithic Cultures.in Pre and
Protohistoric Cultures in Andhra Pradesh Upto 500 B.C.

32. Murty, M.L.K:  Stone Age Cultures of Chittoor District,
Andhra Pradesh, Ph.D. Dissertation, University of Poona,
Poona, 1966.



40

Journal of Indian History and Culture

September  2009, Sixteenth  Issue

33. Murty, M.L.K., Late Pleistocene Cave Site in Southern
India, Proceedings of the American Philosophical Society
118(2):196-230, 1974.

34. Murty, M.L.K:  Late Pleistocene Fauna of Kurnool Caves,
South India. In.Clason A.T Ed. Archaeological Studies, 132-
138, Amsterdam: North Holland Publishing Co., 1975.

35. Murty, M.L.K., Pre-Iron Age Agricultural Settlements in
South India: An Archaeological Perspective. Man and
Environment 14(1):66-81, 1989.

36. Nagaraja Rao, M.S & Malhotra, K.C.,  Stone Age Hill

Dwellers of Tekkalakota, Poona: Deccan College, 1965.
Nambi,  K.S.V & Murty, M.L.K.:  An Upper Palaeolithic

Fireplace in Kurnool Caves, South India, Bulletin of the
Deccan College Research Institute.42: 110-116, 1983.

37. Boivin, Nicole, Hampson, Jamie, Blinkhorn, James, Korisettar,
Ravi & Petraglia ,Michael D: Re-Examining Rock Art Studies

in India: A Case Study from Kurnool District, Andhra Pradesh.

In Recent Research Trends in South Asian Archaeology,
Proceedings of the Prof. Sankalia H.D, Birth Centenary
Seminar(10-12Dec.2007), Paddayya Eds., pp.261-278, 2009.

38. Paddayya, K., Investigations into the Neolithic Culture of

the Shorapur Doab, South India. Leiden:E.J.Brill,1973.

39. Paddayya, K., The Acheulian Culture of the Hunsgi-Baichbal

Valleys, Peninsular India: A Processual Study, Quartar 41/
42:111-138, 1991.



41

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

40. Possehl,  G.L &  Risman, P.C., The Chronology of Prehistoric

India: From Earliest Times to the Iron Age, In Ehrich R.W.,
(ed) Chronologies in Old World  Archaeology (Third edition),
Vol.1 (India), 465-90: University of Chicago Press, Chicago,
1992a.

41. Rajaguru, S.N., The Problem of Acheulian Chronology in

Western and Southern India, In Recent Advances in

Indo-Pacific Prehistory (Misra, V.N & Bellwood,
P: Eds.),pp.13-18. New Delhi: Oxford-IBM, 1985.

42. Raju, D.R., Middle Palaeolithic Cultures in Andhra Pradesh.
In Prehistoric and Protohistoric Cultures in Andhra Pradesh
Up to 500 B.C.,  (Murty, M.L.K. eds.), Andhra Pradesh
History Congress and Dravidian University,Pp. 39-50, 2003.

43. Rami, Reddy, V., The Prehistoric and Protohistoric Cultures
of Palavoy, South India: With special Reference to the
Ashmound Problem, Hyderabad:Government of Andhra
Pradesh, 1976.

44. Rao, S.N., Stone Age Cultures of Nalgonda, Ph.D.Thesis,
University of Poona, Poona, 1966.

45. Rao, V.V.M.,  Stone Age Cultures of Prakasam District,
Andhra Pradesh, Ph.D.Thesis. Waltair, Andhra University,
1979.

46. Korisettar, Ravi & Venkatasubbaiah, P.C.,  and Fuller, Dorian
Q., Brahmagiri and Beyond: The Archaeology of the Southern
Neolithic. pp.151-238., Appendix III, 436-478, Manohar,
ICHR, Delhi, 2002.



42

Journal of Indian History and Culture

September  2009, Sixteenth  Issue

47. Sastri, T.V.G, Bai, Kasturi, M, Rao & Vara Prasada, J.,
Veerapuram: A type-site for cultural study in the Krishan

Valley, Birla Archaeological and Cultural Research Institute,
Hyderabad, 1984.

48. Sarma,  I.K.,  Neolithhic-Chalcolithic Cultures in Andhra
Pradesh. In Prehistoric and Protohistoric Cultures in Andhra

Pradesh Up to 500 B.C., (Murty M.L.K. eds.), Andhra
Pradesh History Congress and Dravidian University, pp.88-
106, 2003.

49. Soundara Rajan, K.V; Archaeological exploration in the

Mahi Valley, Journal of the M.S.University of Baroda Vol.1,
pp. 35-69,1952.

50. Soundara Rajan, K.V.,  Studies in the Stone Age of
Nagarjunakonda and it’s Neighbourhood,  Ancient India 14,
pp.49-113,1958.

51. Subramanyam, R., Nagarjunakonda 1954-60, Memoirs of the

Archaeological Survey of India,  Vol.1, Archaeological  Survey
of  India, New Delhi, 1975, pp.72-162.

52. Subrahmanyam, B.,  Pre-Proto-and Early Historic Cultures

of the Krishna-Tungabadhara Valleys, Bharatiya Kala
Prakashan, New Delhi, 1997.

53. Sudarsen, V.,   Environment and Archaeology of Nellore
District, Ph.D. Thesis, Waltair, Andhra University, 1976.

54. Thapar, B.K.,  Maski 1954:  A Chalcolithic Site in the Tapi
Valley, Ancient India, 20-21:5-167, 1957.



43

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

55. Thimma Reddy, K.,  Prehistory of Cuddapah District, Ph.D.
Thesis, Sagar University and Deccan College Libraries, 1968.

56. Thimma Reddy, K.,  & Sudarsen V., Prehistoric Investigations
in Sagileru Basin.Man and Environment, 2:32-40, 1978.

57. Thimma Reddy, K.,  Billa surgam: an Upper Palaeolithic
cave site in Southern India, Asian Perspectives 20(2), pp.
206-27, 1980.

58. Rao, Vara Prasada J,  Prehistoric Environment and
Archaeology of The Krishna-Tungabhadra Doab,  Bharatiya
Kala Prakashan, Delhi, 2002.

59. Venkatasubbaiah, P.C; Recent Archaeological Investigations
in the Kurnool District, Andhra Pradesh : A Preliminary
Report, Proceedings of the  22nd Session of A.P.History
Congress, Hyderabad, pp.8-12, 1998.

60. Venkatasubbaiah, P.C.,  Protohistoric Investigations in the
Central Pennar Basin, Cuddapah District, Andhra Pradesh,
Ph.D Thesis, University of Poona , Poona and Deccan
College Libraries., 1992.

61. Venkatasubbaiah, P.C.,  Mesolithic Phase in the Cuddapah
District of Andhra Pradesh, In Proceedings of the 19th

Session of Andhra Pradesh History Congress, Ananatapur,
pp.15-19., 1995.

62. Venkatasubbaiah, P.C., A Preliminary study on the Ashmound
sites in the Lower Tungabhadra Region of Andhra Pradesh,
Ancient Asia Vol. 3 (in the Press), 2009.

63. Venkatasubbaiah, P.C., South Indian Neolithic Culture, Pennar
Basin, Andhra Pradesh. New Delhi, Bharathi Kala Prakashan,
2007.



44

Journal of Indian History and Culture

September  2009, Sixteenth  Issue

RIVER NARMADA AND VALMIKI
RAMAYANA

SUKANYA AGASHE
Shakuntal, Shakuntal Sahawas

Bandra(E), Mumbai

The Ramayana describes many rivers, for instance, the
Ganga, Yamuna, Sarayu or Ghaghara, Sumagadhi or Son, Gomati,
Tamasa (Tons), Mandakini flowing near Mount Chitrakut, and
also the  Godavari, Pampa, Ratisini and Narmada.

Which of these rivers was of supreme importance
providing flesh and blood to the story of the epic? The answer
is neither simple nor straight forward.   Outwardly none of the
rivers has been given special importance by Valmiki.

In Balakanda, and towards the end of the story in
Uttarkanda,the river Sarayu is often mentioned since it flows
near Ayodhya, the capital of the Ikshvakus.  Later, Sage
Vishwamitra leads the two brothers Rama and Lakshmana across
the  Ghagra and then its confluence with the Ganga to enter
‘Tatakavana’, where Rama’s first encounter with the Rakshsas
(forest dwellers) takes place.  They also come across the river
Son.  Later, during the exile,the  rivers Ganga and Yamuna have
to be crossed by Rama, Sita and Lakshmana.  Aranyakanda
refers to a number of rivers including Ganga, Yamuna and also
their confluence.  Rama performs the death rites of his father,
king Dasharatha in the river Mandakini.  When Rama settles
in Panchavati, the beautiful Godavari flowing near sage Agastya’s
hermitage is described to be flowing not very far from Rama’s
parnakuti at Panchavati.  The description of  the River Godavari
and her surroundings draws the reader’s attention.
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Kishkindhakanda, Sundarkanda and Yuddhakanda do not
specially describe any river except the  Pampa.  For any reader
of the epic, outwardly no river can  be claimed to be the mother
nurturer of the story.

The mighty rivers Ganga and Yamuna are important, but
only functionally.  Rama and Sita  worship these rivers so that
they reach the far bank safely.  Moreover, Ganga which descends
from the Himalayan heights in the Gangavatarana story is the
story of Rama’s ancestors Bhagiratha and Sagara.

The name Narmada is of little significance in the story.
The river is not crossed by any of the characters of the story
during the course of events described.  She remains in the
background like a backstage worker for the drama.  However,
it is the river Narmada which plays an important role in the
Ramayana story.

Mount Vindhya and Narmada are the two outstanding
topographical features of central India.  Many scholars have
propounded a theory that all the events of Rama’s story, their
probable sites, and also the names of the characters, mountains
and rivers described by Valmiki have to be looked for close to
the Naramada belt and to the north of Mount Vindhya.

The Rigveda (Khilasukta) mentions  the  river Narmada.
Ptolemy refers to the Narmada as Nammados.  It is one of the
seven holy rivers of India.  The  Skanda Purana has one full
chapter Rewa Khanda devoted to Narmada.   She is named Rewa
since the river breaks down and grinds everything that comes
in the way to mere powder.  Devout people undertake a  parikrama
or a circuit around the river.  No other river of India enjoys
reverence of this kind, ‘narmada sadrushee loke n gangaapi
varaanane’ meaning – no other river, not even Ganga, is as holy
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as Naramada. (Narmada-mahatmaya).  As a result, literally
countless legends and tales of pilgrimages and Tirthas (holy
water sites) have come to exist.  Many of these names and stories
revolve around Shiva, Kubera, Ravana, Hanuman, Sahasrarjuna,
Kartavirya of the Haihaya dynasty etc.  Such place names of
pilgrimage on the banks or in the Narmada bed indicates her
connection with the Ramayana story.  The Narmada is also
known as Mandakini or Trikuta as a consequence of the Ramayana
influence.  River Narmada herself has literally a thousand names
as given in Shri Narmada Pradakshina, some of these names
explain her character (eg. Nagabhagini, Makaragamini, Nakreshi
etc.).  Uttarakanda (Sarga 31:14-40, 32) describes an incident
where Ravana has a confrontation with Haihayadhipati
Sahasrarjuna on the banks of the  river Narmada near Mahishmati.
(Omkar Mandhata). The  Ramayana tells us that Sahasrarjuna
at the time was enjoying bathing in Narmada with beautiful
damsels. He was trying to block the flow of  the river Narmada
with his thousand strong arms, but then the river escaped by
forming  a thousand currents.  Ravana after his combat and
defeat, had to finally submit to Sahasarjuna.  Valmiki Ramayana
gives the details of his story. A point to be noted is that Mount
Vindhya and especially  the  river Narmada have been described
here in great detail. (Uttarakaanda; 31,32).  The river here is
hence known by the name Sahasradhara.  (Uttarakanda: 42:4-
6, 15) The  Haihaya king Sahasrarjuna is said to have won over
the city of Mahishmati (or Bhogavati in Anupa Desha) from
the Naga king Karkotaka.  (Was Narmada therefore called
Nagabhagini?).

The Narmada might not have been of significance to
Rama, but it is still an extremely important river for the aboriginals
dwelling in the Narmada belt and among the Vindhyan ranges,
forests, valleys, plateaus and plains.  The Narmada is also adored
by Ramayana characters like Ravana, Kubera, Vanaras, Yakshas,



47

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

Nagas, Gandharvas, Asuras, Rakshasas etc. Interestingly, the
aboriginals of the region hold characters from Ramayana like
Ravana, Kubera, Meghanada, Kumbhakarna etc. in high esteem.
(Heeralal 1937 pp. 151-163).

Some of the names given in Narmada Sahasranama
Shlokas in Shri Narmada Pradakshina  are particularly strange
and intriguing.  For example Bibhishavanavarprada – (the one
favouring Bibhishana).

Bhramari – (from mount Bhramara) – the goddess of
Janasthana (Chitra V .S. 1964, p. 302, 303, 933; Kalhana 3:394).
Bhramari is also a name of Goddess Vindhyavasini.
(Aravindakumar 1999, p. 169). Some more names
(Omkaranandagiri, 2002; p.p. 181-196) are: Yakshini,
Yakshapalika.

Rakshika
Rakshasabhaksha

Ramakaryakari, Rama, Ramarajyapratishthita
Rasabhi, Rasabhaprita – (Rasabh is an ass, a hardy

animal used by Ravana for his chariot)

The most astonishing names are as follows:

lankaapaalee c lankesheee lokaalokaprapoojitaa (Sloka:102)
lavanaabdhitaree lankaa lankeshee lankapaalikaa (Shloka:107)

Lank (Sanskrit) is a type of grain (Oak J.V. Ed. 1960,
p. 409) Lanka is Ravana’s abode and the above mentioned nouns
clearly indicate the correlation of Ravana’s Lanka with the river
Narmada.  One can therefore  infer that the geographical location
of Ravana’s Lanka is in the Narmada belt.
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The Uttarakanda (5:31, 32) informs us that, originally,
even before the birth of Ravana, when the Rakshashas had
occupied Lanka, there lived a self willed Gandharvi whose name
was Narmada.  She had three beautiful daughters and she happily
married them off to three mighty Rakshasas, namely Mali,
Sumali and Malyavan (Ravana’s grandfather and ancestors).
Thus, Ravana is from a Rakshasa lineage with Narmada
(obviously, river Narmada personified by the poet) playing an
important role. One can presume from the birth story of
Ravana that it indicates the most probable location of the original
home of Ravana’s ancestors, to be Lanka, in the Narmada belt.

Some more names of the river Narmada also draw our
attention, as they remind us of Ramakatha. For example:

Simhi, ika, Simhapalika (Simhika was the demoness guarding
the Lank-Sagar)
Shabari,Shabaratmika
Hanumatpritimatpanna
Hari-Roopa (Hari (Sanskrit) means Vanara)
Hari-Priya
Kartavirya-Vilasa
Kartavirya-Prabodhini

Kalanjara-Nilasini (Kalanjar is another name of Shiva,
or a hill Fort to the south-west of mount Chitrakutand ,also a
small hill adjacent to Mount Amarkantak-the source of Narmada).
Khareshi, Kharabhakshi (Khara means an ass, Khara was
a Rakshasa)

Khara Dooshana Mardini (Khara and Dooshana were
Rakshasas, Ravana’s cousin brothers and army generals, stationed
in Dandakaranya, and were killed by Rama in Janashthna).
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Grahini (Graha means crocodile, an important predator
of water reservoirs, swamps and  marshes of the region, often
mentioned in the epic.)

Godha, Godhamini (Godha means crocodile or monitor
lizard)

Dhaneshi, Dhanapali, Dhanadeshwari(Dhanesh or
Dhanada means Kuber)

Naravahanashobhaddhya (Naravahana means Kuber)

Jaleshi, Jalashayy, Jalasagarvasini (The word Sagara
does not necessarily mean a sea.  It is also applied to any big
lake or a water reservoir or water-logged swampy area and many
such ‘Sagaras’ are known to have been formed by river the
Narmada in M.P.)

Tankini,Tankaroopa,Tankatma, Tankaneshwari
(Omkaranandagiri 2002, p.p. 181-196) are some more interesting
names given to Narmada.  Shabdeshwari (Aravindakumar, 1999;
pp. 191-207) gives names of Asura  pairs, one of which is Asur
Lank and his aide Asura Tankat (also a male Asura).

Names of demonesses (females of the creed) are:

Tankata, Lanktankata and Lankini.

These names are fascinating indeed as they arouse the
spirit of enquiry.  The words Tank or Tankika (Sanskrit) means
a hand-axe or a tool for breaking stones. It is possible that these
Asuras, the tribals, were expert stone-breakers.  Ravana’s capital,
the hill-top city Lanka was Tankachhinnachaturdisi, chiselled
from all four sides.
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The River Narmada is also famed as Rewa and is known

to break rocks and stones by the force of her current, and it

is for this very reason that she might have been given names

like Tankini, Tankaroopa etc.

Another possibility is that if Lank and Tanka twere

Asuras or Rakshasas of a particular tribe, then Ravana as their

head-man would be named Lanknayak, Lanknath, Lankpati etc.

If this is the basis for their abode name being Lanka (from the

Lank tribe) then Ravana and later Vibhishana would be known

by the names Lankanath, Lankesh, Lankadhipati Lankeshwar, as

is the case. These adjectives thus point to a special and significant

meaning.  All this is only conjecture at the moment.  However,

although literary, these evidences suggest Ravana’s close

association with the river Narmada.

There are innumerable places of  pilgrimage in the

Narmada basin. Some names are, Meghanada Thirtha),

Ravanaeshwar (at Mahishmati), Vateshwar, Pingaleshwar,

Kubereshwar, Kuber-Bhandari, Marutalaya, Anjana-Tirtha,

Ahalya-Tirtha and many more.  There are also a number of

places of  pilgrimage of Shiva and legends connecting them with

the  Rama story, for example Ahalyeshwar, Vanareshwar,

Kubereshwar ‘etc.

It is in Madhya Pradesh, the home land of the river

Narmada, that one finds a maximum number of place names,

legends, customs etc. which compels one to connect Ramakatha

with the  river Narmada as the most important river providing

flesh and blood for the story of Rama.
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Vishnu - the protector among the trinity of Hindu pantheon
is popularly worshipped in his ten avatara forms.  The earliest
indication of the evolution of the avatara theory occurs in the
Bhagavad Gita.1 Though there is no definite idea of the avatara
in Vedic literature, there is a pre-figuration of several later
stories, including the story of the Vamanavatara.  Vishnu is here
described as a youth of vast body and as striding over the
universe, planting his step in three places.2 One phrase of the
Rig Veda appears to indicate an epithet, which could be attributed
to the form of Vishnu as Narasimha. It clearly calls the qualities
of Vishnu that are seen only in this avatara as “like some wild
beast, dread, prowling, mountain-roaming”.3

With the tremendous growth of the Vaishnava religion,
the avatara concept of Vishnu also developed.  J.N. Banerjea
says that according to early accounts like Satapatha Brahmana,
Taittiriya Samhita and even the Mahabharata, the Matsya, Kurma,
and Varaha avatars are considered to be the manifestations of
Brahma.4 It is difficult to find when and where these legends
were assimilated to the scheme of the avatars of Vishnu.

The kings of north and south India patronized Vaishnavism
and had given importance to the Dasavatara concept of Vishnu.
The Varaha and Trivikrama avataras gained greater importance
during the Gupta period of 4th – 6th c. C.E. This was a period
which saw a great revival of Vedic-Brahmanism, the evolution
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of Puranic religion and the development of the Vaishnava
pantheon.5  The retrieval of land or lost kingdom as well as
acquisition of a kingdom to rule over is the concept preached
in these avataras.  So, the king who redeemed or captured a
kingdom erected a temple at that place for Vishnu in Varaha
form.  As far as the Tamil country is concerned, the early Pallava
rulers did the same. The Varaha cave and Adivaraha cave
temples at Mamallapuram stand as examples of this. The concept
of terrifying the enemy and protecting the citizens by the rulers,
who possesed the power of beast and man like Narasimha was
also given importance during the Gupta period.  Numerous
images of Narasimha show that he must have been greatly
worshipped in the Gupta period, even after that he continued
to exert considerable influence in the religious life of the people.6

The Pallavas who emerged in the Tamil country during the 5th

- 6th c. C.E. patronized Vaishnavism.  The fact that many of
the Pallava rulers bore the name of Narasimha is itself
significant and in contemporary records they are often compared
to Vishnu as Narasimha.7

Narasimha in Tamil Nadu

In the ancient Tamil country, the avatara concept was
well-known but the traditional list of ten avataras does not
appear to have been fully evolved. The Sangam period
(3rd c. B.C.E – 3rd c. C.E.) Tamil literature Paripadal clearly
refers to the avataras of Vishnu, namely Kurma, Varaha,
Narasimha, Vamana-Trivikrama, Balarama and Krishna. Apart
from Paripadal, Silappadikaram also speaks about the Narasimha
avatara of Vishnu.8 The half-man and half-lion form of Vishnu
(Narasimha) played an important role in the
socio-political state of the Tamil country.
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In the period of the Alvars, Narasimha was an
extremely popular deity, as evidenced by their hymns.  During
the Bakthi movement, the Alvars (5th - 9th c. C.E.) gave a
complete list of Dasavataras in their hymns - Matsya, Kurma,
Varaha, Narasimha, Vamana (Trivikrama), Parasurama, Rama,
Balarama, Krishna and Kalki are the Ten. The generally
accepted age of the Alvars is 7th to 9th c. C.E. except the early
three, Poygai, Pudam, and Pey Alvar belong to 5th – 6th c. C.E.
who were born at Kanchipuram, Mamallapuram, and Mayilai
(Mylapore) respectively. All the three places come under the
Tondaimandalam region of the Pallava Dynasty. Tirumangai
(8th c. C.E.) was a contemporary of Nandivarman II, Pallava
Malla (731-796 C.E.). 9

In the Tamil country, the earliest epigraphic reference
to the Dasavatara is found at the Adhivaraha cave temple in
Mamallapuram in the Pallava grantha (used to write Sanskrit)
inscription. 10 The inscription reads as:

Matsyah Kurmo Varahasya Narasimhacha Vamanah
Ramo Ramasya Ramasya Budhah Kalki ca te dasa.

(Translation - Fish, Tortoise, Boar, Narasimha, Dwarf, Rama
(Parasurama), Rama (Dasarathi Rama), Rama (Balarama),
Buddha and Kalkin are the ten avataras of Vishnu).

This inscription is dated to the 7th c. C.E.

Early phase

The earliest known image of the two-armed seated
figure of Narasimha was found along with other divinities such
Brahma, Siva as linga, Siva’s consort Parvati and Skanda(?)
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from a stone slab found at Munnur in Villupuram district. The
figure of Narasimha was shown with a lion head wearing a
crown and with a human body. The figures are executed in low
relief.  The slab with images may be assigned to the early Pallava
period i.e. about the beginning of the 7th c. C.E. 11 Such stone
slabs are found in several other places in northern parts of
present-day Tamilnadu, known as Tondaimandalam during the
Pallava period. R. Champakalakshmi further states that the
above plaque resembles, in many aspects, the one found at
Kondamotu in the Andhra country of a slightly earlier date.

The plaque from Kondamotu shows Narasimha as the
main deity in the centre of a group.  Narasimha is represented
as a couchant lion in teriomorphic form with taut legs. The
Srivatsa appears prominently in the centre of his chest.  At the
level of the neck, this lion has two human hands holding the
mace and disc.  This type of zoomorphic figure, except for the
two human hands, is a noteworthy character of this particular
image.  Though no such image has been found from northern
India, it is probable that this cult also existed there in or before
the Gupta period. 12

These types of plaques were also found in Manimangalam,
Uttiramerur, Wallajabad and Kaverippakkam villages of
Tamilnadu.  All the panels are represented with a series of
relief sculptures of deities with non–sectarian character.  In the
Manimangalam plaque, the figure of Narasimham is shown
seated on a lotus pedestal along with other deities like Siva,
Parvathi and Skanda.  Iconographically, this plaque is of greater
importance as, by the side of the seated two–armed Narasimha
figure, is also seen Lakshmi in her symbolic form of the Srivatsa
on a high lotus pedestal.  The significance of this symbolic figure
of Lakshmi is that here, Narasimha is visualized for the first
time in the combined aspect of Lakshmi-Narasimha.
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After analyzing these stone plaques that are found in
the Pallava region and dated by scholars as early Pallava images,
it may be inferred that these were worshiped by the people at
a primitive level. The references of Narasimha in early Tamil
literature and the stone plaques found with Narasimha and
Lakshmi-Narasimha images show that the Tamils of the Sangam
period knew well about the Narasimha incarnation of Vishnu
and they also developed new ideas by adding their own concepts.
Kalpana Desai says that the images of Lakshmi-Narasimha are
not to be found before the 13th c. C.E. in northern India. 13

The socio-religious conditions that prevailed in Tamilnadu
are well-known from the early Tamil literature.  Tamilnadu was
a place of many religions and sub-sects. Apart from  Saivism
and Vaishnavism, Buddhism, Jainism, and Tantricism were also
practised.  During the Pallava period (6th to 9th c. C.E.), all the
religions were patronized by the kings. This can be seen from
the material remains of these kings. Inscriptions and copper plate
grants also speak about donations made by these kings to various
religious groups.

Many Pallava rulers were staunch devotees of Vishnu.
Starting from Simha Vishnu, the founder of the Pallava dynasty
in the Tamil country, several others had their names with Vishnu’s
titles.  Narasimhavarman I and II were both very famous kings
of the Pallava dynasty.  The names Simha-Vishnu and Narasimha-
Varman both refer to the half-man, half-lion incarnation of
Vishnu.

The Pallava rulers built independent temples for
Narasimha avatara and also created beautiful Narasimha
sculptures as part of Vishnu temples. A Pallava cave temple in
Singaperumal Koyil in the Kanchipuram district is dedicated to
Narasimha.  Here the rock is cut into a cave with a sanctum
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in square shape.  Inside the sanctum we find a stucco image
of Narasimha with four hands.  In his top two hands he holds
a  conch and chakra, the lower right hand is in the abhaya pose
and left kept in kati pose.  He is shown seated on a lotus pedestal
in sukasana pose. This cave temple is dated to the 7th c. C.E.
14

Later phase

Narasimhavaraman II or Rajasimha built many beautiful
temples in Kanchi and Mamallapuram after his grand father
Narasimhavarman I.  The big shore temple complex at
Mamallapuram and Kailasanatha temple at Kanchipuram are the
best examples of his style.  The theme of Narasimha killing
the demon king Hiranyakasipu was well-executed in a sculptural
panel in the Kailasanatha temple.  This is the earliest panel (early
8th C.E.) with this theme found in the Tamil country, which
represents the fight between Narasimha and Hiranyakasipu.  The
relief sculpture of Narasimha fighting Hiranyakasipu is depicted
picturesquely.  Narasimha has eight arms. Each carries a weapon,
while Hiranyakasipu holds a sword and khetaka.  Narasimha is
shown advancing towards Hiranyakasipu, with one of his left
hands holding the hair of the demon and pulling him down and
one of the right hands held as if he is going to slap the demon.
Their legs are shown interlocked. At Ellora we can see a
beautiful panel of the same theme at the Kailasanatha temple
with the same depiction of Narasimha fighting Hiranyakasipu.
Champakalakshmi believes that the Kanchi Kailasanatha temple
image precedes the Ellora panel by at least more than half a
century.14

Yet another relief representing Narasimha in a standing
posture with four hands is found in the Vaikuntha Perumal
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temple at Kanchi.  This temple was built during the reign of
the Pallava king Nandhivarman II (730 – 765 C.E). The relief
sculpture of Narasimha in sandstone looks damaged due to
natural deterioration.  Narasimha is depicted with four arms, the
upper right and left carrying the chakra and shanka respectively,
while the lower left is in the kataka mudra and the lower right
is not clear and seems to be in the chin mudra.  To the right
of Narasimha ,there is a seated figure with a long crown on
his head and hands in anjali pose. This may be Prahalada.  This
entire relief seems to represent the Prahalada varada form of
Narasimha.

The Parthasarathy temple, Tiruvallikeni, Chennai,
dedicated to Lord Krishna was built during the reign of
Nandivarman II Pallavamalla (731-795 C.E.). A sub-shrine is
dedicated to Lord Narasimha in this temple complex. The statue
inside the sanctum is Yoga Narasimha with four hands. Pey alvar
(6th c. C.E), Thirumazhisai alvar (early 7th c. C.E.) and Thirumangai
alvar (8th C.E.) contemporary of Nandivarman II are the three
saints, who sang in praise of the principle deity Krishna and
others in this temple.

Final phase

A late Pallava representation of the fighting scene comes
from the Pundarikaksa Perumal temple in Tiruvellarai in the
Tiruchirapalli district.  This vertical panel seems to belong to
the late Pallava or early Chola period on account of its evolved
style. It presents a slightly different picture of the fight. This
panel is almost as same as the early ones but the demon is lifted
up from the earth by Narasimha. Also depicted are women
kneeling at the foot of Narasimha with bent head in utter
surrender. This may be the wife of the demon. In a subsequent
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panel, the demon is shown resting on the lap of Narasimha, who
is tearing open the chest of the demon.  Two successive panels
representing the story of the killing of Hiranya by Narasimha
started to evolve from the late Pallava period.

Conclusion

In the Tamil country, the worship of Narasimha was
well-known from the Sangam period onwards. During the Pallava
period, Narasimha worship and the icon of Narasimha evolved
in different stages as seen above.  The characters like terrific
beast - man, killer of demons, protector of devotees and his
universal presence made him one of the important incarnations
of Vishnu.  The Tamil literature of the Alvars mentions him as
Azhagia singar, which means beautiful lion.

During the Bakthi movement, the Alvars chose the
Narasimha incarnation of Vishnu as their weapon to safeguard
Vaishnavism.  The Vaishnava Alvars did not merely include this
form but gave descriptions of the God and the story of his fight
with Hiranyakasipu, whom he killed in order to protect Prahalada.
Specific descriptions of this avatara occur in the hymns of
Pudam, Thirumangai and others. Pudam particularly mentions
that Vishnu took the combined form of Nara and Simha to kill
the Daitya, who refused to worship him.15  Peyalvar mentions
that Vishnu killed Hiranyakasipu by tearing open his chest with
his nails and that the act was done in twilight (just before
nightfall).16 Thirumangai alvar’s Periya Tirumadal states that
Narasimha, while fighting with Hiranyakasipu, caught him by
the hair and placed him on his lap and tore open his chest with
his nails.17 The Alvars in the course of their pilgrimage to the
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sacred shrines of Vishnu, not only praised the particular deity
enshrined in the temple, but used all epithets applicable to him.

The Pallava rulers built temples for Narasimha as seen

above. Even though they made relief sculptures of Narasimha

fighting and killing on the outer walls of the shrines, the images

installed in the sanctum were his pacified forms like the yoga

form or accompanied by his consort.  Narasimha was also known

as vimana devata i.e. his statue is placed on the vimana of both

Saiva and Vaishnava temples

R. Champakalaskhmi believes that the Yoga-Narasimha

form was apparently an early development in the Tamil country,

for images of this type are found in the sculptured panels without

the consorts in some of the Vishnu temples datable from late

Pallava times. She shows an example for this from a late Pallava

figure of Narasimha seated in the utkutika posture with a yogapatta

binding the knees with the body of the figure, found on the

inner side of the east wall of the Svastika tank to the south

of the Pundarikaksa Perumal temple in Tiruvellarai in the

Tiruchirapalli district.  The tank was dug in the fourth regnal

year of Dantivarman (796 – 846 C.E.), whose inscription recording

its construction is found on the west wall of the tank.18

The Narasimha avatara of Vishnu was well-known to

the Tamil people and it can be confirmed with the available

literary and archaeological materials. During the Pallava period

the Narasimha form of Vishnu was worshipped.  Many new ideas

emerged during this period, paving the way for the iconographical

development of this form.  As we have seen above, the early

Pallava plaque proves that Narasimha shown seated with Lakshmi

(Srivatsa) is one of the early representations of Laskhmi
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Narasimha. The yogic form of Narasimha also had its early

development during the Pallava period.
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Ancient trading contacts between India and China before
the 6th century A.D have not hitherto attracted sufficient attention
of researchers and investigators.  The trade between the
Mediterranean World and India in the ancient period, on the
other hand, has been highlighted through scholarly researches.
This is probably due to the fact that there is scarcity of sources
for the interaction between India and China during the Early
Historical period.  However, this fact may also be linked with
the volume of exchange.  In other words, the volume of Indo-
Roman trade was more than that with China.  Nevertheless, there
has been overemphasis on the Indo-Roman contacts and its role
in the economic sphere. An important question arising out of
this issue is that of  whether the volume of the traded commodities
is the sole determinant of the contacts between the  two countries.
But the Sino-Indian trade in the Early Historical period should
be studied in connection with the transmission of Buddhism from
India to China in the 1st century A.D and the changes brought
about by this development.  It is also to be noted that though
trade is an economic activity, its impact is felt in various other
segments also. Rather, trade should be treated as a part of the
cultural process brought in by foreign influences. An attempt
has been made in this paper to review the contacts between India,
especially Tamil Nadu, and China in the Early Historical period
with special reference to trade.
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The trade between India and China is not to be viewed
exclusively in relation to the interaction between the two at various
levels.  It is to be viewed in a larger framework, as a part of the
international trade such as contacts with the Mediterranean World.
That is, when we talk of the maritime trade between India and
China,we should no fail to note the export of Chinese goods such
As silk to Rome ,through Indian ports. The geographical location
of India and China has favoured the interaction between these
neighbours since prehistoric times.  However, the first mention
of India in Chinese records dates back to about 138 B.C during
the Former or Western Han dynasty (206 B.C-A.D 9).  It refers
to the mission of a Chinese envoy, Zhang Qian, to Daxia (Bactria).
Fourteen years later, after spending ten years as a captive of
Xiongnu (the steppe people originating in Mongolia beyond the
northern frontiers of China), he escaped and returned to China.
In his report to the Chinese emperor, he referred to the country
of Shen-du (India) at the southeast of the Yuezhi country.  Since
then, there are a number of recorded evidences in support of
the movements of people and exchange of ideas between India
and China1.

Any attempt to glean over the past of Tamilakam has
to take into account the interaction with the East and the West
alike.  This is rooted in the fact that the peninsula is located
almost in the centre of an ancient international maritime trade
route which helped in the synthesis of many cultures. The
discovery of the  monsoon in about A.D 56 heralded a new
era of thriving trade between the Mediterranean World, India,
Sri Lanka, Southeast Asia and the Far East.  This dominant sea
trade was to remain till modern times.  From then on western
merchants sailed the Red Sea, the Indian Ocean and the Bay
of Bengal.
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Literary and Archaeological Evidences

Chinese historical sources refer to maritime traders
bringing typical Indian products to China as far back as the 7th

century B.C.  This information is attested by the discovery of
a number of Iron-age finds in the  Philippines and other regions
of Southeast Asia, which show close resemblance to the objects
found in South India in the contemporary period, that is, the
first millennium B.C.  The antiquities include iron implements
and weapons such as knives, axes, daggers and spearheads; glass
beads and bangles (both green and blue); and beads of semi-
precious stones such as agate, carnelian, amethyst and rock
crystal.  Only green glass occurs in the earlier Iron-age strata.
The green colour is due to the presence of copper.  The iron
as well as the glass objects are similar to, and in some cases
identical with, the prehistoric glass and iron objects found in
South India.  These finds occur in the dolmen tombs (megalithic
burials), which are dated earlier to the historic Chera, Chola
and Pandyan kingdoms with their history dating back to the
beginning of the Christian era or before2.

.
Recently, similar glass beads and bangles have also been

discovered in the Malay peninsula, in the  dolmen tombs of Java,
and in North Borneo.  These evidences are clear indicators
oftrade contacts between the northern Philippines and South
India in the first millennium B.C3.

The extensive trade colonization and later conquests of
the South Indian kingdoms in Sumatra and Java, as well as in
Indo-China in the early centuries of the Christian era, are well
known.  The new evidence, however, seems to suggest that this
was far from being the beginning of such contacts, but rather
the last stages in an association reaching as far as the northern
Philippines, which had its origin prior to many centuries4.
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India has been referred to by various names such as
Shendu, Tianzhu, Xiandou, Yindou, Yingdiu, etc. in the Chinese
literary works of the  ancient period.  Some of these books were
written even earlier to the 1st century A.D.5.  Similarly, the Indian
literature such as the Mahabharata, the Ramayana and the
Arthasastra, written much before the beginning of the Christian
era, mention the name Cheena for China.  According to Ji
Xianlin, the term “Cheena” owes it origin to the Chinese word
“Qin” probably in the 3rd century B.C6.  He also believes that
some kind of trade between the people of India and China was
prevalent before 222 B.C and Chinese silk was bought by Indian
traders7.

In the context of South India, we come to know from
the record of a Chinese embassy to Kanchi (Houang-tche) that
the maritime contacts between China and South India existed
as early as the 2nd century B.C.  The Chinese annals of the 3rd,
4th and 5th centuries A.D also show that the Hindu kingdoms
of Indo-China and the archipelago were in active links with
South India on the one side and China on the other.  It is further
mentioned  that on many occasions they sent gifts to the Chinese
court, which included vaidurya (the semi-precious ‘cat’s eye’ or
beryl or lapis lazuli), sandalwood and pearls obtained from South
India8. Although Fa Xian’s description about the Deccan and
the ‘Pigeon monastery’ was based on hearsay as he did not visit
the mainland of South India and boarded a ship from Tamralipta
to Ceylon (Sri Lanka), it is known from various sources that
many Buddhist monks from South India and Ceylon went to
China by sea and settled there9

The foreign trade of South India, thus, was not confined
to the West.  There was a brisk trade with the East too from
the early period.  According to some scholars, the earliest trade
contacts with the East appear to have commenced with China.
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On the basis of the Chinese annals, W.H. Schoff suggests that
the trade with China flourished as early as the 7th century B.C10

As mentioned earlier, the Mahabharata mentions silk
from China (Cheena) among the tributes received by Yuddhishtira.
But the view advanced by certain scholars11 that this trade was
in vogue as early as the 2nd millennium B.C, seems unsustainable12

. According to P.T.S. Aiyangar, if Chinese cinnamon found its
way to the coasts of Arabia and East Africa in Indian shipping,
it follows that there must have been commercial intercourse
between China and India.  But K.K. Pillay finds the premises
of Aiyangar’s conclusion doubtful13.

Pan Kou, a Chinese writer who lived at the end of the
1st century A.D, in his Tselian Lan Chow observes, “After a travel
of 12 months from Jenam (Upper Annam), you reach the kingdom
of Hounang-tche (Kanchi).  There are extensive and populous
lands full of strange products.  From the time of Emperor Wou
(140-86 B.C) all of them have been sending tribute14. There are
official interpreters who belong to the administration of the
palace houagman (yellow gate); with the recruits; they go by
sea to buy shining pearls, glass, rare stones, and strange products,
giving gold and silk in exchange... The large pearls measure up
to seven inches.”15.

Ma Twan Lin, who lived in the middle of the 12th century
A.D16 a possible contemporary of Chau Ju Kua, also mentions
the relations between Houang-tche (Kanchi) and China in the
2nd century B.C.  He notes , “The kingdom of Houang-tche sent
for the first time some ambassadors at the time of Han and since
the reign of Emperor Outi (140-86 B.C)17 regularly paid a visit
of homage. …  It furnished beautiful pearls, fine stones, and
many curious things.  Pearls which are two tsun (nearly 3
centimeters) in circumference are found there, and others smaller
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with a perfect roundness, which when laid on a polished surface,
keep moving for a whole day before coming to a standstill”18.

From the above two extracts, we may infer that the
Chinese knew the use of pearls, which they imported from
South India, especially the Tamil region, as early as the
2nd-and 1st centuries B.C. Moreover, the commercial contacts also
resulted in political relations between South India, China and
other countries.  Ma Twan Lin, cited above, clearly mentions
the embassy sent by Kanchi to China It is to be  be noted that
there was exchange of embassies between Rome and India
between 25 B.C and 11 B.C during the reign of Augustus.  The
important trade centres exporting pearls to foreign countries
were Korkai, Nelcynda, Muziris, Uraiyur, Kaveripattinam and
Kanchi19.

Chinese sources describe the Chola kingdom referred to
as Cholamandalam in early times, located between the Pennar
and Palar rivers to the northeast of the territory ruled by the
Pandyas.  It further says that the Chola kingdom was situated
about 3,000 li in the far southeast of the country.  Its climatic
conditions were characterized by a very hot summer with a high
level of humidity.  In these sources, Shaqi has been probably
used as the Chinese name for Puhar (Kaveripattinam) from
where the king ruled.  Besides this, ten other prominent
cities are also mentioned in the early Chinese texts20. It is a
well-known fact that Puhar was a significant port city of the
Cholas of the Sangam age.

Ban Gu, a historian of the Later or Eastern Han dynasty
(A.D 25-220), records the arrival of embassies from Huangzhi
identified as Kanchi in Tamil Nadu.  The usurper Wang Mang,
whose reign came midway through the nearly 400 years of
Han rule, was reported to have sent gifts to the king of Kanchi,
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with Chinese silk and gold being exchanged for shining pearls,
rare gems and strange products21.

The literary works of the  Sangam age also suggest
contacts between China and Tamilakam in the  Early Historical
period.  According to the Sangam Classic Purananuru, an ancestor
of Atikaman22 (Adiyaman or Adigaman), a Sangam age chieftain,
brought sugarcane from China to be cultivated in India23.  The
analogies in the name of articles traded in ancient times have
survived in Tamil till today.  For example, silk is known in Tamil
as pattu as well as chinam.  Moreover, there are references to
cina as well as cinapattu and numerous other products of an
obviously Chinese origin in the Mahabharata, the Ramayana,
the Manusmriti and ancient Buddhist sutras.  Similarly, sugar
has been known as sini through the ages.  The Chinese origin
of these names is an indisputable fact24.

Although very limited ,but no less significant, is the
archaeological evidence found in the context of trading contacts
between China and South India.  A Chinese coin dated to the
2nd century B.C. has been discovered at Chandravalli in the
Mysore region.  This suggests the intercourse between the two25.

Ports on Tamil Coast

The chief ports, on the East Coast of the Tamil region
or the Coromandel coast, were Camara (Kaveripattinam/
Kaveripoompattinam/Poompuhar/Puhar), Poduke(Arikamedu),
Sopatma (Markkanam) and Korkai(Kolkai/Colchi).  According
to contemporary literary works, with the help of numerous
interpreters, one could purchase both local products and
merchandise which arrived from China at these ports26. On the
East coast, Kaveripattinam and Arikamedu in the south, and
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Tamralipta at the mouth of the river Ganges were the most
important ports for sea-borne traffic.

Besides the cultural interactions, Chinese sources also
mention Sino-Indian trade through both, land and sea routes.
Contemporary literature mentions Poduke and Bharuch as the
main ports on the Indian coast, while Canton was their counterpart
on the East China coast27.

Trade Routes: Land and Sea

The discoveries and researches have outlined six routes
of communication between India and China — four by land and
two by sea.  Of these, the most important prior to the 8th century
A.D, were the two land routes which passed through Central
Asia and formed part of the famous Silk Route between the
Roman Empire and China.  Both these started from north-
western India and reached the plains at Kashgar after crossing
the Pamirs.  From Kashgar the two routes diverged.  One
followed the northern edge of the formidable Taklamakan Desert
,bordering the Tian Shan mountains. The other followed a
southerly course, and passed through the strip between the
southern edge of the desert and the Kunlun mountains28.

The other two overland routes were via Assam-Burma-
Yunnan and Tibet.  The Assam-Burma route to China started
from Pataliputra (modern Patna) and passed through Champa,
Bengal, Assam and Burma.  The route through Tibet was opened
in the second quarter of the 7th century A.D when the Tibetan
king was converted to Buddhism. From this period onwards
Indian and Chinese missionaries began to pour into Tibet and
contributed to the growth of Buddhism in Tibet. This helped
in the passage of Buddhist missionaries from India to China and
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Chinese pilgrims from China to India. Though  no detailed
description of the Tibetan route has come down to us, a Chinese
pilgrim named Xuan Zhao, who came to India in A.D 627 by
this route, has left a short description of his travels29.

During the reign of the Later Han or Eastern Han (A.D
25-220) in China, the trading activities between India and China
were carried out through the Assam-Burma route to China30.  The
Book of Later Han, Houhan Shu and Record of Three Kingdoms,
Sanguo Zhi mention the political, economic and social conditions
of the Assam and Bengal regions.  The latter work, Sanguo Zhi,
authored by Chen Shou (A.D 233-297) records that the Chola
kingdom and Koramandalam (Cholamandalam) were known to
the Chinese people through the same Assam-Burma route31. The
Cholas are referred to by different names in various Chinese
classical writings.  They are mentioned in Hou Hanshu, Xi Yuji,
Zhu Fan Zhi, Wenxian Tong Kao, Song Shi, Ying Ya Seng Lan
and Wai guo Zhuan32.

One school of thought considers the Assam-Burma route
to be the earliest known route of passage between India and
China.  This theory draws the inference from the reference in
the Historical Records (Shi Ji) of the great historian Sima Qian.
In this, there is mention of the expedition by the Han envoy
Zhang Qian to the western region between the period 138-126
B.C.  It further says that Zhang Qian, on his return to the Chinese
court, reported to have found bamboo and cotton cloth from
Sichuan in Daxia (Bacteria) which had supposedly been brought
there by Indian merchants.  This has been taken as indirect
evidence of the existence of a south-western route between
China and India, which dates prior to the routes through Central
Asia.  However, this theory has been disputed on the grounds
that there exists no other substantial evidence of trade or
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intercourse along this route as early as this33.

Nevertheless, despite the doubts about its antiquity, and
the fact that it was never as significant as the Central Asian
or the sea routes, the Assam-Burma-Yunnan route was definitely
used, perhaps mainly by the people of those regions34.

The Bactria-Taxila route was famous but dangerous. It
crossed through the Himalayas and was open for only a part
of the year.  The Assam-Burma-Yunnan route followed an equally
hazardous course over rivers and mountains with thick woods
sheltering wild beasts and hostile tribes.

The archaeological excavations enable us to differentiate
between the products which came from southern China through
north-eastern India and those which came from northern China
through the Central Asian route.  It seems that towards the end
of the 1st century A.D, the majority of the silk imported by the
Mediterranean World was carried by sea and not by the land
route through Persia.  The Periplus also mentions that ‘seric
silk’ was shipped from Indian ports together with South Indian
species and other products.

Now we shall turn our attention to the sea routes. The
Book of Han, Dili Zhi of Hanshu also mentions the maritime
route between India and China with a number of destinations
on this sea route.  It also refers to in detail the Huangzhi
kingdom of India.  However, there is no unanimity among
scholars regarding the identification of many regions and places
mentioned in Chinese sources.  Harprasad Ray has identified
Huangzhi kingdom, mentioned above, with a place in the  Bengal
region35.  Most Chinese scholars, on the other hand, opine that
the name Huangzhi was used for the city of Kanchipuram in
Tamil region36.
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Of the sea routes, one route that was followed in early
times from India, was via the open sea.  This passed through
Ceylon and Java.  But in the early phase, when navigational
techniques were unsophisticated, a more cautious route along
the coast of the Bay of Bengal and the Malay peninsula was
also in use.

The sea routes, however, developed in the early centuries
of the Christian era. Various factors were responsible for their
increasing importance. The rise of strong and prosperous states
along the route, as in Central Asia, were favourable developments.
These regions also felt the influence of Hindu and Buddhist
culture.  Moreover, their cordial relations with China made the
sea routes popular.

The sources reflect that the sea route starting from
Guangdong (Kwangtung) or Guangxi (Kwangshi) in China passed
through Java, Sumatra, Malaysia, Thailand, Vietnam and other
Southeast Asian ports and reached Huangzhi kingdom in India.
The same route proceeded further up to the Persian Gulf and
some African regions.  It is by following this route that the
Buddhist missionaries and traders from South India went to
China and those from China came here37.

Yet another sea route came into popular use by the end
of the 1st century A.D. This started from the southern coast of
China in the region of Guangzhou (Canton) and reached the
mouth of the river Ganges passing through the peninsula of Indo-
China and the Malacca straits38.

The direct sea route between India and China, however,
came into popular use by the 5th century A.D.  Fa Xian travelled
from Ceylon in a merchant vessel which carried about 200 Indian
and Ceylonese merchants.  Ijing (7th century A.D) also mentions
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the names of 37 of his contemporaries, who took this route to
India at different times39.

For many centuries, the overland and sea routes were
used simultaneously. Many travellers, including monks and
merchants, chose to travel by land one way and by sea on the
return.  Fa Xian’s journey can be cited as an example here as
he reached India through the land route but boarded the vessel
at Tamralipta for his return from India. However, at different
times, one was more important than the other.  From the latter
half of the 7th century A.D, however, when China lost its hold
on Central Asia, the sea route remained the only line of
communication between China and India.  Later, from the 14th

century A.D, after the death of the Mongol Kubilai Khan, the
Central Asian route fell into disuse and the sea route became
virtually the only route of traffic between India and China40.

Trade Goods: Exports and Imports

Pearls, coral and beads of different varieties were the
chief items of export from India to China.  Pearls were highly
valued in ancient China.  The chief sources of pearls were
located in South India and Ceylon. Indian pearls were also
exported to the Mediterranean World.  Though pearls from Persia
were also traded, the South Indian pearls were of superior
quality41.

Korkai in Tamil Nadu was a very important pearl-fishing
centre.  Fa Xian mentions the skillful pearl-fishing in Ceylon
too.  It was more convenient to ship these pearls to South China
via the sea than the overland route to the north through Central
Asia.  However, the evidence suggests that pearls were more
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easily available in North than in South China.  But it is difficult
to determine if pearls in North China came by sea or through
Central Asia42.

Coral was another important commodity of export from
India.  Since the period of the Former Han dynasty coral had
been an extremely valuable commodity.  The literary accounts
mention red coral from the Mediterranean, which was in great
demand in China as well as India43. Red Coral from South India
was also sent to China44.

Glass beads produced in India also were important traded
items.  Like coral beads, pearls and beads of semi-precious
stones, glass beads too were associated with Buddhist remains.
Like China, India began to produce glass much later than Egypt
and Mesopotamia.  But unlike China, India produced a superior
quality of glass very early.  It is important to note that very
few samples from Taxila, Nalanda, Ahichchatra, Arikamedu and
other sites contain traces of lead and all of them are devoid
of Barium45. This characteristic helped Indian craftsmen to
manufacture transparent and clear glassware.  Pliny also mentions
about the high quality of Indian glass46.

Bead-making started very early in India. Besides
semi-precious stones, shell, conch, etc., glass was an important
material used in lapidary craft.  Beads were used as popular
ornaments and that is why we find these from almost every
archaeological site of different periods.  A striking fact in this
regard, is that in all those sites glass beads occur much more
in number than other varieties of beads, except those made of
terracotta47.
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Other imports from South India to China were pepper,
cardamom and incense.  The demand for pepper in particular
was remarkably steady48.

The main imports from China included silk. Silk was
an important Chinese product transported to the Mediterranean
world through India in order to bypass the conflicts between
the Roman Empire and the Persians before the establishment
of the Tang Empire in China.49.   However, evidence indicating
a market for Chinese silk within India is not as clear.  One reason
for the limited finds of silk or its products can be observed in
the cultural traditions of India.  Indians primarily practised
cremation in the early centuries of the Christian era.  Moreover,
the climatic conditions in India eventually destroyed any textile
exposed to it.  Therefore, we do not find any sample of silk
to enable us to evaluate the extent of the trade.  As a result
of this, our information is based on the literary references of
the contemporary period and textile fragments from Central
Asia50.

According to the Periplus and the accounts of Pliny,
China was the main supplier of silk to the Mediterranean
world. Roman traders obtained their supply from the sea ports
along the western Indian coast, where Indians acted as middlemen.
Besides the route through the Red Sea, the Persian Gulf was
also a major route for shipped silk and other exports from India
to the Mediterranean world.  Thus, it is very much likely that
Indians as middlemen in this trade network also kept some of
the fabric for their use.  Buddhist texts such as the Buddhacharita
and the Mahavastu refer to silk being used for fashion and
decoration in the palaces of kings and cities. The role of silk
in Buddhist rituals is evident from the finding of a piece of
silk in a Buddhist relic casket dated to the early centuries of
the Christian era51. However, there is no information about the
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origin of the silk. In fact, the silk trade with China might have
stimulated the growth of silk industry in India.  From the literary
sources it is seen that by the the time of the Gupta period, silk
attained wide popularity52.. The Mandasor inscription records a
guild of silk-weavers, which patronized a temple.  This suggests
the strength of an established  organization engaged in a mature
profession of silk-weaving53. As mentioned before, pattu and
chinam as the Tamil names for silk through the ages attest to
the fact of its Chinese origin and its use by Tamils in the Early
Historical period.

Sugar was another item of import from China to the
Tamil region.  Although the volume of sugar import could have
been very less as compared to that of the silk, the Tamil word
sini used for sugar indicates the Chinese contacts and influence54.

Vessels / Ships / Boats

Sangam literature mentions the  various types of vessels/
ships/boats  used by the Tamils of the Early Historical period
to cross the water.  These are referred to as punai (pinai/
kattumaram), paricil, otam, ampi, timil, pahri, kalam, toni, pataku,
nirmatam, navay, vankam, kappal, matalai, mitavai, teppam,
kaipparcu, conku, palakam, mutuku and panu55.But all of these
were not used for maritime trade and neither was their carrying
capacity the same. Of these, kalam, navay, vankam and kappal
were large ships used for sailing on the great seas.  Foreign
travellers also mention the name, size and nature of ships used
for trading purpose.  However, they too appear to resemble the
types mentioned above.  For example, the Periplus mentions the
‘Sangara’ of indigenous traditions as ‘Megala Ploia’ (a large
ship).  The word ‘Sangara’ is derived from Sanskrit word
‘Sangadam’ meaning a raft. It was probably the largest kind of
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ship made of two canoes joined together by a deck platform.
Such ships are found even now in South India and Ceylon.
According to Periplus, ‘Megala Ploi’ (Sangara) was seen at
Emporia and was used for export of large quantities of pepper
and malabathrum (cinnamon) from the ports of the Tamil region56.
But these types of ships are similar to the navay mentioned
earlier.  Similarly, Colandia mentioned in the Periplus was a
cargo ship larger than the Sangara.  Probably, ‘Colandiai’ is
derived from the Sanskrit ‘kolan tara pota’ meaning ‘ships going
to foreign shores’.  According to S. Thani Nayagam, however,
the term Colandia is none else than the Tamil word ‘Kalam’
which is frequently mentioned in ancient literature for sea going
vessels57.

It is probable that the Chinese of the pre-Christian era
brought all their ships to be used for the high seas from India58.
This may be due to the lack of advanced navigation techniques
in China.  Moreover, the ghats of peninsular India had thick
forests of teak, which was a durable material for building ships.
This helped in the growth of the  indigenous engineering art
of ship-building.  The literary works of the contemporary period
refer to the technicians, who constructed the ships, as Kalam
Cei Kammiyar and Kalam Punar Kammiyar59. Thus, insufficient
availability of the suitable building material for ships in China
also added to the limitation.

By the 9th century A.D, the countries of Southeast Asia
had developed elaborate maritime networks which helped them
to attain great prosperity.  Besides India, the Tang Empire in
China, Sri Vijaya under the powerful line of the Sailendras, and
the Abbasid Caliphate at Baghdad too were the beneficiaries of
this network.  In the latter part of the 9th century A.D, political
instability in China made it unsafe unsafe for foreigners to sail
in Chinese waters or to tread over Central Asian routes.  However,
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Chinese ships made regular visits at Southeast Asian ports to
buy foreign goods.  This marked the beginning of the advanced
stage of Chinese navigation on the high seas.

Nevertheless, direct relations between India and China
began with trade, and it was trade that sustained this relationship
when Buddhism lost its dominant role and when political relations
also faced crisis.  The contacts beteen countries in ancient times
owed a lot to monks and merchants alike.This further suggests
that Chinese trade with South India,including the Tamil region
continued to flourish for a much longer period than Roman
contacts.As regards its antiquity,expanse and influence expanse
and influence, the trading relations with China certainly occupy
a very significant place in the Early Historical period.
Unfortunately, besides the textual references, we have very few
archaeological data available for the study of Sino-Indian contacts
in the Early phase. This is probably due to insufficient digging
or excavations. Thus, further archaeological explorations and
excavations are needed to reveal a vivid picture of the ancient
trading network between the two countries.
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South India is famous for its pilgrim centers. Temples
were abundantly found everywhere in South India, since ancient
times. In addition, the architecture and sculptures of these temples
also attract the attention of scholars and lay men alike. Not only
the sculptures of the main deities, but also the sculptures of
human beings, animals, birds and other mythological figures in
the form of anthropomorphic figures, engraved in the inner and
outer walls of temples deserve special study.  Such unique and
intriguing anthropomorphic images are discussed in this paper.

Generally mythical creatures are considered to be the
most attractive elements among art and architectural works. It
is interesting to see the depiction of bodies of human beings
with other animals and birds. Many interesting sculptural works
with the combination of various animals are available in the
walls of temples, such as yaali – the animal with lion body and
elephant trunk, kinnaras – the animal with lion body and horse
head, and other combinations of animals and birds.

In this research, the sculptures that depicted with the
head of the human being and a body of animal mostly with
half body of man in a tiger (Vyaghrapada), the head or face
in a lion (purushamriga); half human body in a bird (Kinnara
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or Kinnari), or in a peacock (Mayurapurusha) or man with wings
(Garuda), and face of a woman and body of  a cow wings and
peacock feathers (Kamadhenu), half serpent and half man
(Patanjali or Naga); women with wings (devatas or divine angels),
etc. are discussed with proper photographical evidences and
available literary sources. But, frequently those mythical sculptures
are depicted with a head of horse (Hayagriva), lion (Narasima),
boar (Varaha), elephant (Ganesha), parrot, Suka, etc. Most of
those sculptures are worshipped as deities in the forms of god
and considered as an incarnation of the Supreme Being. An
attempt is made in this study to identify similar sculptural
representations found in the selective temples of Sri Kalahasti,
Gopalakrishna temple at Tadipatri of Ananthapur District;
Mallikarjuna temple of Srisailam, Ahobilam and Lepakshi of
Andhra Pradesh; Jalakantesvara temple of Kalasapalya, Somesvara
temple of Ulsoor, Big Anjaneya temple and Bull temple of
Bangalore, etc. in Karnataka and various historically important
temples of temples of Tamil Nadu and Puducherry.

These composite beings are well known from the ancient
civilizations of West Asia, Egypt, and the Mediterranean area.
They are called as Sphinx. It is rendered as a lion with a human
head. However, only little is known from the ancient sources.
These sphinx are considered as highly sacred, but not worshipped
as a deity. In South India, similar sphinx type of mythological
beings are found in the prakara walls of various temples. They
are called by various names according to its appearance based
on legends and folklore.

Mythological beings of these kinds are found in every
temple built during the medieval times in the area undertaken
for this study. The exact reason for chiselling these sculptures
is still unknown. However, the tradition of chiselling such
anthropomorphic images is continuing with modern trends in
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the recently erected temples. It is believed that, these sculptures
would ward off evil, remove the impurities and sins1 of the
people as well as the village in which the temple is situated.
The association of animals and birds as vehicles (vahanas) to
the deities is a common feature in Hindu mythology. Even these
animals and birds are given the status of ‘lesser deities’ associated
with legendary stories. It is a duplicate representation of the
energy and character of the god2.  “…the composite monster
occupies the place of the vahana in Indian art and serves the
identical function. It represents and embodies on an inferior
plane, the energies of the anthropomorphic god and serves as
a vehicle”.3

The sculptures of anthropomorphic images are mostly
engraved in places which have ritual importance, particularly,
on the temple entrance (gopura dwara), prakara walls, opposite
the sanctum sanctorum, and the places which attract the devotees.
Such types of anthropomorphic mythological beings are
abundantly found in the inner and outer prakara walls of the
South Indian temples. In some temples, these anthropomorphic
images are also used as vahanas (vehicles) of the god, during
the procession of the deity on festivals. Though, Siva temples
are largely found in South India, these sculptures are found both
in Saivaite and Vaishnavaite temples with some variations in
its sculptural depictions. We may classify those anthropomorphic
images found in the temples such as Purushamriga, Vyaghrapada,
Patanjali, Kinnara, Garuda, Mayurapurusha, Kamadhenu, Nagas,
Devatas (divine angels) etc.

Numerically the Saivite shrines are more in number than
Vaishnavite temples in South India. Most of these temples such
as Moolanatha (Siva) temple at Bahur, Siva temple at
Tiruvandarkoil, Varadaraja Perumal temple at Tribuvanai, Siva
and Vishnu temple at Navamal Maruthur in Puducherry region
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and Somesvara temple of Ulsoor; Jalakantesvara temple of
Kalsaplaya in Karnataka region belong to the Chola period and
some of them were modified by the later dynasties like
Vijayanagara. In the same manner, most of temples in Andhra
Pradesh, Tamil Nadu and Karanataka regions were  often modified
by the ruling dynasties of that period. ‘Temples of Vijayanagara
period are treasure-houses of sculpture’4. The Tirukamiswara
temple at Villianur and Sri Lakshmi Narasimha temple at
Singirikudi, Sri Lakshmi Narasimha temple at Ahobilam (both
lower and upper), belong to the period of Vijayanagara in which
abundant sculptures are found in and around the temple complex
and its gopura. In other temples also, the anthropomorphic
sculptures are found on the adhistanas, walls, ceilings and
decorative motifs.

Vyaghrapada

Vyaghrapada is frequently represented mainly on
temple pillars. He generally holds a bell in one hand and an

Fig 1 Vyaghrapada offering Garland to

Linga, Southern Gopura entrance, Villianur
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arati dish in the other. He is sometimes seen worshipping the
Linga and is often shown bearded and wearing a mukuta5.
Vyaghrapada is a minor deity with the feet (pada) of a tiger
(Vyaghra). According to Jouveau-Dubreuil, the duty of
Vyaghrapada was to go and gather flowers for Nataraja (the
dancing god of Chidambaram).  In order to protect him from
the pricks of thorns, the stings of insects or the bites of snakes
etc, Nataraja gave him tiger’s feet6.

Such images are largely found in Villianur Tirukamiswara
temple than any other. Three such figures of Vyaghrapada who
is offering a garland to the Siva linga is seen on the entrance
wall of the southern gopura. A similar image is also found on
the pillar relief facing east in the front mandapa of the sanctum
of the Bahur temple. Vyaghrapada with a bell in one hand and
an arati dish in the other is depicted on the north wall of the
Amman shrine and belongs to Chola or pre-Vijayanagara Siva
temple at Navamal Maruthur7 (Tamil Nadu); in the pillar reliefs
of the Somesvara temple at Ulsoor and Big Anjaneya Perumal
temple of Bangalore and, behind the sanctum beam at

Fig 2  Vyaghrapada, Prakara wall,

Mallikarjuna temple,  Srisailam



90

Journal of Indian History and Culture

September  2009, Sixteenth  Issue

Trikameeswara temple. The same image is also found in the
prakara wall of Srisailam Mallikarjuna temple of Andhra Pradesh.
Vyaghrapada  rising his right hand in a striding posture is
depicted in the west of  a pillar situated left of the sanctum,
opposite the Subramanya shrine and another one in a circle at
the southern gopura entrance of  the Tirukameeswara temple,
Villianur.

Purushamriga

Purushamriga is a mythical anthropomorphic image with
human face and lion’s body. In Sanskrit Purusha means human
and mriga means animal, therefore it is called as purushamriga
or human beast8. According to the Mahabaratha, the Pancha
Pandavas wished to perform Rajasuya Yajna, and they invited
all the kings. Bhima went to the North where Kubera is the
guardian deity. There he met purushamriga and invited him.
Purushamriga accepted it with a challenge that Bhima must run
before him, and if he caught Bhima before reaching Indraprastha

Fig 3 Purushamriga entering the temple,
Southern wall of Sanctorum, Tribuvanai
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the country of Bhima,  Purushamriga would eat him. Accepting
this, Bhima began  to run very fast to reach his country. Bhima
had received some magical stones from Lord Krishna. When
he threw the stones, they became stone temples; therefore
Purushamriga, a staunch devotee of Lord Siva would worship
instead of chasing Bhima9.  Such a story of raising a stone temple
before the striding purushamriga is depicted in the southern side
of the sanctum wall of Varadaraja Perumal temple at Tribuvanai.

In the same temple, another kind of purushamriga image
is found in the base of the raised platform of the mandapa,
decorated with a yali-frieze in the eastern left to the Garuda
shrine.  The sculpture of Purushamriga is also found in pillar
relief of Villianur temple,at   the entrance of the Nataraja Temple
at Chidambaram, in the pillar relief of Viruthachalamudaiyar
temple at Vidrudhachalam of Tamil Nadu; in the entrance of
the Sri Kalahasti temple and at the parakara wall of the Srisailam
Mallikarjuna temple of Andhra Pradesh. Similar images are also
found in the entrance gopura and pillar reliefs of the
mukamandapa and placed in the vahana mandapa in wooden
form in the Somesvara temple, Ulsoor. Sometimes the image
of Vyaghrapada is also misrepresented as purushamriga.

Patanjali

Patanjali or Padanjeli is considered one among the Saiva
saints. Patanjali was a yogi,  the lower part of whose body ends
as the tail of a snake.  Not wishing to crush insects with his
feet, he obtained from Nataraja the boon to be changed into
a reptile. Patanjali’s hair is plaited and piled on his head, his
hands are clasped in anjalimudra in front of Siva, and he wears
a pointed beard. Dubreuil mentions that, ‘we have never found
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in ancient low-relief any personage which can be clearly identified
with Patanjali10.

Thus sculptures of Patanjali are rarely found in the
temples of  the Puducherry region. In the Villianur temple, the
sculpture of Patanjali is depicted with five hoods around his
head and human body above the waist, with coiled lower part
of a serpent in anjali mudra. It is the only sculpture of Patanjali
found in the northern wall of the southwest corner mandapa
of the Villianur temple. In the entrance of the Moolanatha
Swamy temple of Bahur11, Patanjali is depicted as half human
and half serpent, standing with the tip of the tail. But his head
is  tonsured instead of  having any hoods above it. In the
Siddhanantha temple at Karuvadikuppam, Puducherry, Patanjali
is depicted as half serpent in anjali mudra standing with the
tip of the tail. But he has a beard and knotted hair in his head
without hoods. Patanjali is considered as one of  the Siddhas,
because of his contribution to yoga. Sometimes Patanjali is also
misrepresented with Naga sculptures which are almost identical

Fig. 4
Patanjali,
Bahur

Fig.5 Patanjali
Karuvadikuppam

Fig. 6, Patanjali,
Villianur
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to him as half human and half serpent. These kinds of
anthropomorphic Naga stones and images are abundantly placed
everywhere under pipal trees in the Karnataka region.

Kinnara and Kinnari

Kinnaras are heavenly musicians in Hindu mythology.
They are half human and half bird12 with elaborate feathery tails.
Kinnaras are believed to be the followers of Kubera. Kinnaris
are their female counterparts13.  They apparently play on an
ancient Indian string instrument called Kinnari Veena. Kinnaras
are considered as parivara devatas, adored behind the  figures
of Vishnu and Dakshinamurthy with other devas, yakshas etc14.
They occur on pillar reliefs in almost all the major temples in
the city from early Vijayanagara times onwards. Such sculptures
are abundantly found in the pillar reliefs of the Vasantha mandapa,
Nayaka mandapa, and entrance of the southern gopura with a
pair at Villianur, and pillar reliefs in the front mandapa of Bahur,
in the pillars of Perumukkal Mukthialeeswara temple and
Bhumeeswara temple at Marakanam and many other temples of
South Tamil Nadu. Similar pair of Kinnara and Kinnari is also
found in the prakara wall of the Mallikarjuna temple of Srisailam;
in the Gopalakrishna temple of Tadipatri; entrance wall of the
upper Ahobilam and entrance of the gopura and mukamandapa

Fig 7 Kinnara and Kinnari, Villianur
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of lower Ahobilam Narasimha temples of Andhra Pradesh and
more than twelve images in the pillars and main shrine; and
in  each side of the entrance of the Kamakshamba shrine of
the Somesvara temple at Ulsoor; in the entrance pillar of the
Kalasapalya Jalakentesvara temple and the pillar mandapa of
the big Anjaneya temple of Bangalore.

Garuda

In most of the Vaishanava and Draupathi temples, a
mythical feature is depicted as a crowned young male figure
with wings and a sharp, beak-like nose seated in the corners
of the outer wall and entrance. This mythical being is called

Fig 8 Kinnari,
Mallikarjuna temple
Srisailam

Fig 9 Kinnara,
Moolanatha swamy
temple Bahur

Fig 10 Kinnara and Kinnari, Gopalakrishna
temple Tadipatri
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Garuda. Garuda is considered the king of the birds, he is ‘half
man and half eagle or vulture,  the vehicle of Vishnu, and
represented as a great enemy of the Nagas’15. Generally, Garuda
appears in four different iconographic forms such as (i) striding,
holding a snake in one hand with the other raised; (ii) standing
with hands folded in anjali-mudra; (iii) kneeling or flying with
hands in anjali-mudra; and (iv) carrying Vishnu. Garuda is
frequently depicted on column reliefs in all the above-mentioned
poses. He is also found in the adorning and heroic postures on
pithas within the sanctuaries of Vaishnava structures, on walls
and gopuras, in the vahana shrines of a few Vaishnava temples16.
In the temples of the   modern period, wings are broadly carved.
But in the medieval period, temples such as Villianur, Navamal
Maruthur, Tribuvanai and Singirikoil, the wings are lightly carved
and are barely visible. However, it is commonly depicted in
every Vaishnavite temple of South India and even in the recent
temples, the images of Garuda is popularly found.

Fig 11 Garuda,
Tirukamiswara temple,
Villianur

12 Garuda,
Varadaradja perumal
temple, Tirubuvanai
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Kamadhenu

The sculpture of Kamadhenu is most commonly found
in the temples of Puducherry. In Hindu mythology, it is considered
as a divine cow and believed  to be the mother of all cows.
Kamadhenu is called also Surabhi, and is the cow of plenty,
which grants all desires, and was produced at the churning of
the ocean by Vishnu17. Kamadhenu is generally depicted with
a face and chest of a woman, body of a cow with wings and
a peacock tail. Such sculptures are also used as vehicles of
Amman deities, and largely found in the temples of the modern
period in Puducherry. In some temples, they are  depicted as
both Siva and Parvati seated on Kamadhenu; in some other
temples, Mariamman is seated on it. Kamadhenu is sometimes
depicted as herself pouring milk on a linga.  Like all other
anthropomorphic images, Kamadhenu is also found commonly
in the temples of South India.

Fig 13. Kamadhenu,
Droupathi Amman temple,
Pillaichavady

Fig 14. Kamadhenu, as Vahana
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Mayurapurusha

Like Kinnara, some sculptures are depicted as half
human and half peacock. The word Mayura means peacock and
Purusha means human being. A pair of Mayurapurusha found
in the sanctum gopura facing east in either side of the gopura
of Tiruvandarkoil Siva temple, belongs to the Chola period.  One
such sculpture is also found on the pillar of the southwest corner
mandapa of the Villianur temple. The legendary evidences of
these half human and half peacock figuresis not familiar like
Kinnaras.

Naga

The worship of Naga is also most
familiar in the Puducherry region. In
almost every temple, we found some
Nagakals depicted with varieties of
designs. Some of the sculptures are
identical with Patanjali,being half human,
the lower part in serpentine form. ‘Only
the cobra rose to the status of a divine

Fig.15. Mayurapurusha, Panchanadheeswara temple
Tiruvandarkoil

Fig.16. Nagadeva,
Siddhananta temple,
Karuvadikuppam
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being. presumably to emphasize its divinity, the cobra is multi-
headed or given a hybrid half-human and half-snake form. The
naga is invariably shown standing on the tip of its tail and
curling upward with expanded hood’18.  The hood rises over
the crowned human head. Its hands are joined in anjali-mudra.
Over her head,she wears the usual hood of one, three, five or
seven heads. The hood of a single head naga is found on the
stone slab which is carved in a separate stone sculpture, at
Siddhananthasamy temple of Karuvadikuppam; and with a  hood
of five heads found at the back of theVillianur temple.  Pillar
reliefs of snakes are to be found carved on the temple columns
of Villianur and Singirikoil of Abishekapakkam, but these are
usually ordinary serpents and not the naga divinity. These kinds
of anthropomorphic Naga stones and Naga images are found
everywhere under the pipal  trees in the Karnataka region.
Particularly near the Bull temple at Bangalore a group of such
stones are placed in separate shrines.

Devatas (Divine Angels)

The Devatas or divine angels
are abundantly found in the temple
sanctum gopuras of the modern period.
Like the sphinx of Egypt, these angles
are carved with wings, mostly in a
flying posture with garland in their
hands. In some temples,it is women
and in some temples it is a young boy
with wings and garland who is flying
to place thegarland on the principal
deity of the temple. Some of these
angels are depicted as guarding deities,

Fig.17 . Devata
Varadarajaperumal
temple Tribuvanai
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arrows in their hand. These kinds of sculptures are mostly placed
on the gopuras of both the Saivaite and Vaishnavite temples
of South India.

Conclusion

Thus ,in Indian art and architecture, these
anthropomorphic imaginary sculptures play an important role in
amalgamating human beings with animals. It also shows the
inner quality and character of such human beings in comparative
perspective with the animals.  These decorative anthropomorphic
sculptures bear witness to the universal conviction that man
believes in supernatural powers. It also shows the ability and
imaginary power, the charm of art and grace of creativity of
the sculptors.  These anthropomorphic images have their own
stories such as warding off evil, remove sins etc, to attract or
threaten the people and to impart divinity among them. Most
of these composite sculptures are vahanas in Indian art and serve
the identical function that represents its inferiority to the human
in one form and symbolizes the character of man in another
form. It is also shows equality towards all living beings. Though
this study is confined only to the regions of South India, such
interesting and attractive anthropomorphic images are popularly
found in the temples of India as well as abroad in different form
with slight modifications.
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India has a rich maritime tradition. It possessed
considerable naval power before the advent of the  Europeans.
The Indian Ocean is of great consequence to India. It is the
geographical position of India that changes the character of the
Indian Ocean.

Among the references to South India by the foreign
writers, the earliest accounts are those of the Greek and
Roman writers whose references to India gain in extent and
accuracy by the end of the second century A.D. Then the
writings of Arab merchants travellers, historians and geographers
began to gain importance. Further, the Chinese sources, more
copious and definite than before, are also important.

During Hellenistic and Roman times,there were many
trade routes which linked the Mediterranean world with the
Indian subcontinent. Among them were the sea routes to
western and other ancient ports of the Mediterranean. The
Mediterranean was the most dynamic, trade network, the one
which connected India via the Red Sea during the first century
A.D. Rome had come to dominate both the Mediterranean and
the RedSea. The commerce was an immense undertaking in
which ancient navigators, financiers and merchants, as well as
suppliers and consumers, all played a significant role. There is
considerable information about Rome’s trade with India and
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other parts of the world from Strabo, Pliny the elder, Ptolemy
and the Periplus Maris Eryharaei.

Graeco – Roman sailing patterns were different from
those of the Arabs. The Graeco – Romans were able to build
larger and stronger ships, which could better withstand the
onslaught of strong monsoon winds than those of the Arabs.
Shipments from the Malabar to the Coromandel coast were
transferred to Indian vessels. Keelakarai, the coastal town, was
familiar in maritime commerce since the first century B.C
The ancient Arabs held commerce in high esteem and exhibited
great interest in developing overseas trade and regularly sent
caravans o the East. Ancient Greek and Roman writers testify
to the brisk maritime activity between the east and the west
which was largely carried on by the ancient Tamils and the
Arabs.  From the earliest times, the products of the Tamils
attracted the merchants of distant lands. It was most probably
from Tamilagam that during the period of Solomon (1000 B.C)
that once every three years, the ships of Tarshish came bringing
gold and silver, ivory, apes and peacocks1.

The Romans conquered Egypt in 30 B.C and it became
a Roman province. The Romans tried to share in the Arab-South
Indian trade. They tried to make friends with the Pandyan King
and there is a reference that a Pandyan King sent an embassy
to Augustus Caeser2 in 20 B.C. and about 45 A.D. to the pilot
Hippalus-3, with the help of either an Arab or Indian sailor who
discovered the theory of the monsoons and found that the
winds blow for six months east to west and then for the other
six months in the opposite direction. From this period onwards,
the Romans devoted their time to further development of their
trade in the east. However, the Arabs did not lose their monopoly
of the Indian trade. It took a fairly a long time for the Romans
to develop their navigation skills in the Indian Ocean 4.
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It is important to mention here that while Pliny and
Periplus make copious references to Arab trade in the first
century A.D., they make only casual references to the Roman
ships moving across the Indian Ocean. Rome purchased Indian
articles from the Arabs in or about 77 A.D (ie) 30 years after
the discovery made by Hippalus deplores the vast sums sent
every year to Arabia to pay for the produce of that country of
India and of China5.

After the death of the Roman emperor Nero (68 A.D),
there was a decline in Roman trade. It shows that Roman
shipping in the Indian Ocean was short lived. This is confirmed
by the fact that Ptolemy who wrote his treatise on geography
in the middle of the second century A.D. does not mention the
Greeks or Romans as sailing to South Indian ports though he
gives a good account of the Tamil country6. On the other hand,
he mentions Mokha7 as the great emporium of trade for south
Indian luxuries. The discovery of Roman coins in many parts
of the Tamil land is considered as evidence of trade between
Rome and Tamilagam.

Further, the Himyarite Arabs minted coins on the Roman
models and a print of two such Himyarite coins has been given
by P.K. Hitti8. We have also evidence to show that in the middle
of the sixth century A.D., India carried on a considerable trade
by sea with Ta-shih (Arabs) and the Anse9( Syrians).

Arab contact with Keelakarai from Seventh
Century A.D

In the early history of South India, the Arabs played
a leading role in the maritime activity that had been going on
on  the west coast. The Arabs were probably the carriers and
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merchants of the Indian Ocean before anybody else. Indian and
Western maritime activity decreased after the fourth century A.D
,partly as the result of growing Hindu reluctance to leave Indian
soil and the fall of the Roman empire. Arabs from south Arabia
and Persians occupied the vacuum, engaging in a steadily growing
inter coastal trade. With the exception of a period of decline
in the Sixth century A.D, the history of the Arabs on this ocean
is one of an expanding commerce which reached its peak in
the Ninth century of the Christian era10.

The Arabs had commercial intercourse as far east as
China, and they were were important for their mercantile interests.
The Arabs had settled in Sumatra and Sri Lanka by the first
century A.D and, in course of time, the Chinese settlements
swelled. The interruption of non-Muslim trading decreased due
to  Islamic expansion in West Asia. This helped the Arabs to
gradually strengthen their trading might  everywhere and to
acquire a virtual monopoly on commerce in the Indian Ocean.

The Hindu rulers of the eastern coast followed an
enlightened and encouraging policy towards the Arab and
non-Arab merchants who visited their coast. The Hindu Kings
of the south needed horses for their army,and they were
largely dependent on the Arabs for the supply of horses of fine
breed, for which they were paid handsomely.

The profitable horse-trade paid rich dividends to the
Arabs who imported more horses from Hurmuz, Qair, Bahrayn
and Oman. These foreign animals were directly brought to
Tiruperunthurai (Keelakarai). The great Saiva Saint
Manickavasagar was sent to Tiruperunthurai by Pandyan King
Varaguna Maharaja (Eighth Century A.D) to purchase horses
from Arab merchants11. About the middle of the nineth century
A.D., the Arabs came into contact with the pearl fishery of



105

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

Ramanathapuram coast and had noticed that the pearl and chank
industries were thriving well. Two of the Arabs writers Sulaiman
and Abuzaid have recorded that pearls were valued as the
greatest treasures by the local Kings12. During the period of the
twelfth and thirteenth centuries, the pearl industry in this region
was a flourishing one. MarcoPolo and Wassaf who travelled to
this region gave a description about the pearl fishery and horse
trade in the  twelfth century.

Horse Trade

The horse trade of Keelakarai was of considerable
political importance and a good part of the revenues of the
kingdom were spent on the purchase of horses for the King and
the army.  Traders from the Middle East countries assembled
in the port of  Keelakarai from very early times. Horses were
imported from Arabia.  Since the climate here was not conductive
to the breeding of these animals, they were usually imported
in large numbers even by the Pandya Kings13.

Manickavasagar14 the great Saiva saint, was sent to
Tiruperunthurai (Keelakarai) by the Pandyan King Varaguna
Maharajan in the Eighth century A.D. It shows that the horse
trade of the Arabs was conducted in the eighth century A.D.
in this region.

MarcoPolo says, “Here are no horses bred and thus a
great part of the wealth of the country in wasted in purchasing
of horses. I will tell you how you must know that the merchants
of Kais and Hormes, Dofar and Soer and Aden collect great
numbers of descriers and other horses and they bring to the
territories of this king and of his four brothers, who are kings
likewise as I told you. For a horse will fetch among them 500
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Saggi of gold, worth more than 100 marks of silver, and vast
numbers are sold there every year”15.

Wassaf’s statements about this trade are even more
specific and furnish interesting details. “It was a matter of
agreement that Malikul – Islam Jamaludin and the merchants
should embark every year from the island of Kais and land at
Maabar 1,400 horses of his own breed and of such generous
origin that, in comparison with them the most celebrated horses
of antiquity, such as the Rukhs of Rustam etc., should be as
worthless as the horses of the chess-board. It was also agreed
that he should embark as many as he could procure from all
the isles of Persia, such as Katif, Lahsa, Behrein, Hurmuz and
Kulhatu.

The price of each horse was fixed  at 220 dinars of
red gold, on the condition that if any horses should sustain any
injury during the voyage or should happen to die, the value of
them should be paid from the royal treasury”16. Wassaf remarks
that Indian horse keepers did not know how to feed the horses.

Marcopolo agrees with Wassaf and says, “There is no
possibility of breeding horses in this country, as hath often
proved by trial “ and the ‘People do not know in the least  how
to treat a horse”. He also adds this, ‘the horse –merchants not
only never bring any farriers with them, but also prevent any
farrier from going thither, lest that should in any degree baulk
the sale of horses, which brings them in every year such vast
gains”17.

Export of goods from Keelakarai

The ancient commercial contact of Keelakarai with other
countries was not only by importing things ,but also by exporting
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Indian articles particularly Tamil products. The Greek and Arabic
names for rice, ginger and cinnamon are almost identical with
their Tamil names18 and clearly indicate that Arab and Greek
merchants transported these articles as well as their names to
the west from the Tamil land.

The foreign writers alluded to the export articles of
Keelakarai (Korkai) in their works. Pliny (first century A.D)
says, ‘In the first century A.D. the Pandyan country had Madurai,
Tirunelveli and Trivancore regions itself. At that time, the Pandyan
country was familiar in pearls of Mannar Gulf. In the Pandyan
country, pearls are fished by accuseds in Kolkai (Korkai)”19.
Ptolemy (second century A.D) mostly  refers to  the Tamil Kings
in his works. Also, he says that the Pandyan country was a small
province. It has Kolkhoi (Korkai) as its sea port. Madurai was
a big city in Pandyan country. From Kolkhoi (Korkai) Muslin
cloth, silk, pearls and spices were exported to Greek”20. Yahuth
(Arab writer) says “There was an island Kais’s near Yemen.
South Indian King well regarded by the kings of Kais because
Kais Kings had many ships. Also Kais was a famous marketing
centre for Indian commodities. Also, it was a best seaport for
Indian ships to stay”21 Here it is important to point out the
famous Kais King ‘Jamaludeen’ who was the Chief Minister of
the Pandyan King as well as a good maritime trader in the
Thirteenth century A.D. His brother was the Chieftain of
Keelakarai. He was also familiar in maritime commerce.

The Arab writer Hajveenee (thirteenth century A.D) says
that Kais imported many commodities from India22.  In the period
of the Satavahanas, Korkai was the capital of the Pandyan
country. Pepper was mostly exported from the  Korkai to islands
like Java and Sumatra. First pepper was imported to Korkai from
‘Darma fattan’ (Malaya seaport) and then it was sold by Indian
traders to Arabs.
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The Arabsin turn  sold them to Romans. Therefore
,pepper was called in the names ‘Kollac’ and ‘Darma Fattan’
in foreign countries.  It was noted in the dictionary of
‘Amarakosam’ in Sanskrit23.Yavanars24 coming in huge wooden
ships with horses, gold, wine and camphor bartered them for
precious stones of the northern hills of Tamilnadu, sandal wood
and ‘Agil’ wood of the  Western ghats, pearls of the Mannar
gulf, coral of the Bay of Bengal.  Thus, wealth poured into Tamil
Nadu through the import and export of the above mentioned
goods. This is confirmed by the Sangam works.

Neerin vantha Nimirpari puravium
kalin Vantha karu kari Moodaum
Vadamalai Pirantha mani ponnum

Kudamalai pirantha Aramum Akilum
Tenkadal muthum kundakkadal thukirum

Elathu unavum kalakathu Akkamum25

When Wassaf writes about the  import and export of
goods from Fitan (Keelakarai), he says, “Not withstanding the
immense wealth acquired by trade, he (Takiud-din) gave orders
that whatever commodities and goods were imported from the
remotest parts of China and Hind into Malabar , his agents and
factors should be allowed the first selection, until which no one
else was allowed to purchase. When he had selected his goods,
he dispatched them on his own ships or delivered them to
merchants and ship owners to carry to the island of Kais. There
also, it was not permitted to any merchant to contract a bargain
until the factors of Malikulislam had selected what they required,
and after that the merchants were allowed to buy whatever was
suited to the wants of Malabar. The remnants were exported
on ships and beasts of burden to the isles of the sea and the
countries of the East and West and with the prices obtained by
their sale, such goods were purchased as were suitable for the
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home market and the trade was so managed that the produce
of the remotest China was consumed in the farthest West”26.

Thus, Keelakarai was a key of maritime commerce for
the Pandyan country from early times. This is confirmed by
Wassaf’s words, “The curiosities of Chin and Machin and the
beautiful products of Hind and Sind laden on large ships (which
they call junks) sailing like mountains with the wings of the
winds on the surface of the water are always arriving there, the
wealth of the isles of the Persian gulf in particular and in part
the beauty and adornment of other countries from Irak and
Khurasan as far as Rome and Europe are derived from Malabar
which is so situated as to be the Key of Hind”27.

Writing about Kayal (Keelakarai) ,the chief emporium
of the Pandyan Kingdom, Marcopolo says, “It is at this City
that all the ships touch that come from the West as from Hormos
and from Kais and from Aden and all Arabia laden with horses
and with other things for sale. And this brings a great concourse
of people from the country round about and so there is a great
business done in this City of Cail”28.

These foreign travellers belong to the middle ages, that
is thirteenth and fourteenth centuries A.D. Even after them, till
the eighteenth century, Keelakarai was an important seaport of
the Tamil land. In the fourteenth century A.D,  Ibn Batuta
mentioned in his notes that the Sultans of Malabar  had ships
of their own. They were sailing often to the Maldives and Yeman
in commercial relations from Fattan (Keelakarai)29.

Sethu Samudram

In the seventeenth and eighteenth centuries A.D,
Sethupaties ruled Ramanathapuram. At that time the sea between
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India and Ceylon in the Gulf of Mannar got the name ‘Sethu
Samudram’. Here a small coastal town also had the name
‘Sethukkarai’. It is very near to the  famous coastal town This
.was the  only seaport of Sethu Samudram. This Sethusamudram
was mostly used as a sea route for commercial ships during the
time of Kilavan Sethupathi (1674 A.D – 1710 A.D). Before that
his father Thirumalai Sethupathi had suzerainty over the Gulf
of Mannar30.

He had appointed Periya Tambi Maraikayar in charge
of the Gulf of Mannar. As a flourishing Arab merchant of
Keelakarai, he had a very good knowledge of navigation and
maritime commerce31. Succeeding him, ‘Seethakkathi’ the son
ofan  Arab merchant, came to that position at the time of
‘Kilavan Sethupathi’32. In 1678 A.D,the  Dutch made a commercial
agreement with Sethupathi for their maritime commerce in
Keelakarai. It helped the Keelakarai traders to develop their
trade.

Thus, Keelakarai port in Sethu Samudram was an
important commercial place in those days and it continued to
be so till the eighteenth century.
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Bhadrabahu, the last Sruta Kevali, along with Maurayan
Emperor Chandragupta led a great Jain migration from the north
to thes south. Arriving at Katavpra, modern Sravanabelagola in
Karnataka, Bhadrabahu gave Upadesa to one Visaka muni and
sent away 12,000 disciples under the leadership of Visakamuni
further South to the Chola and Pandya countries. In 297 B.C.,
170 years after Mahavira, Badrababu died at Sarvanbelgola1.
Chandragupta performed the funeral rites of his Guru and died
twelve years later, doing penance on the Chandragiri hill.

‘The Jains entered Karnataka and colonized the country
on the borders of the Western Ghats, as well as the southern
portion of the Mysore State.  By this time, the zeal for proselytism
grew and the whole Jain Sangam wandered over  various parts
of South India and established themselves in North and South
Arcot districts and in Madurai2.

The Gangas, a sovereign power in the southern region
of Karnataka for nearly 900 years ruled from the  second century
to the eleventh century A.D. The establishment of the Ganga
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kingdom had its origin under Jaina auspices.  The Ganga changes
brought about by Simhananadi, the Acharya of the Jaina
community of those  days, provided strength to establish political
authority in Karnataka region.

The meritorious deeds of Simhanandi have been recorded
in a lithic record, in a fascinating style3; Simahanandi Acharya,
causing goddess Padmavati to appear by his faith, obtained a
boon and gave Dadiga and Madhava a sword and the whole
kingdom”.

Dadiga and Madhava Kongivarma were prudent youth
protégés ,of whom the latter was placed on the throne of Ganga
Perur and, was instructed –

If you fail in which you have promised,
If you do not approve of the Jaina teachings,
If you seize the life of another,
If you eat honey or flesh,
If you form relationship with low people
If you do not give your wealth to the needy,
If you flee from the battlefield’
Then your race will go to ruin4.

The last portion of the enumerated charter is significant.
It insisted on patriotism and heroism upon the warriors as the
moral ethical code, and therefore, the military concept was
encouraged. The political sovereignty of the Jain rulers was thus
made possible by formulating a new outlook, keeping in view
the need of the time, which was indeed a spiritual adventure
and achievement of the Jain monks.  Acharya Simhanandi is
said to have belonged to the Mula Sangha, Kunda Kundanavya
Kranur Gana and Mesapasuna Gachcha.  He was the lord of
Mula Sangha of his time5.
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The annals of the Ganga rulers present a consistent
account.  They were the chief promoters and patrons of Jain
religion,  which enjoyed the official patronage of the state.  The
‘rut elephant and Jain symbols enmarked around was set up as
the royal crest, and ‘pinchadwaja’ adopted as the  Ganga banner6.
As a result, numerous inscriptions dating from the fourth century
testify to the building of the Jain temples, consecration of Jaina
images of worship, hollowing out of caves for Jaina ascetics
and grants to Archaryas by the rulers of the Ganga dynasty7.
With Nandagiri (modern Nandi Hills) as the fort, Kuvalala
(modern Kolar) as their City, Jinendra as their god and the Main
Matta as their faith, Dadiga and Madhavana ruled over the earth8.

Among the twenty five rulers in the list of Ganga
genealogy, the following are a notable few who enthusiastically
promoted the political and cultural prosperity of Jainism.

Avinita (430-482 A.D.) was the fifth ruler in the
genealogical list.  His preceptor was Vijayakirti.  He is described
as an  able King who protected communities and religious
orders that prevailed in the South - the friend of all and a devout
Jain.

Druvinita (482-517) wrote a number of works on grammar,
philosophy, prosody and yoga-Jainendra Vyakarana,
Sarvartasiddhi, Jainabhiseka, Samadhisataka.  His preceptor was
the celebrated saint Pujyapada.

Musshkara (535-585), Sivarama I (670-725) and his
brother Daggarmara are described as bulwarks of  Jainism.
Jainism  became the State creed during the time of Mushkara.
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The earliest of  the Ganga records, referring to royal
patronage extending  to Sravanabelagola, refers to the erection
of a basadi by King Sivamara II, the son of Sripurusa (726-
776),  the twelfth Ganga King in the genealogical list9.

Prithvipati I (828-878) of the collateral line was present
with his queen Kampila at the time of sallekhana of his preceptor
Aristanemi at Sravanabelagola.

Nitimarga (853-869) is described as a bee at the pair
of lotus feet of Arhat Bhattarka.  He died with sallekhana rites.

Rachamalla II ( 870-907) and Narasimhadeva (919-925)
favoured Jainism.

Rachamalla III (925-935) and his successor Butaga
(938-953) were pious Jains who bore the epithets of Satyavakya
and Parama Jian respectively.

The rule of Marasimha III (961-974) and Rachamalla
IV (974-985) are considered memorable on account of their able
minister Chamundaraya, who excels in the list of the constellation
of the brilliant Jaina generals10.

The inscription on Brahmadeva pillar in Sravanabelagola
furnishes information on Narasimha III as the doyen of the
Ganga family;  describes him with many sonorous titles like
– Guttiya Ganga, Dharmavatra, Gangasimha and mentions that
after abdicating the throne, under sallekhana rites for three days
in the presence of Ajitasena Bhattaraka, he died at Bankpura
in 974 A.D.11. His intense faith in Jaina doctrines finds glorification
on lithic; “One who was a very jeweled pitcher where with to
perepetually be-sprinkle jinendra; a bee in the lotus of Jaina;
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who washed out all taints with the water of the dialy bath of
the Jaina idol, who was devoted to the Acharyas, who was an
expert in grammar, logic, philosophy and literature, puranas,
ithihasas”12.  In other words, he strictly adhered to the charter
of moral code instructed by Simhanandi Acharya.

Rachamalla IV (974-984), the twenty-first in succession,
tried to revive the waning influence of the Jains. He continued
the royal patronage and he was the worshipper of Acharya
Simhanadi.  It was during his reign that the famous Chamundaraya,
his minister, erected the colossal statue of Gomateswara, which
in daring conception and gigantic dimension stands unrivalled
in India.

The Gangas of Talakad were the imperial masters of
South India.  During nine hundred years of their reign, they
strongly established the  political and religio-cultural matrix of
Jainism in Karnataka.Temple building activity was liberally
sponsored by the royal family and the laity, visits to Jain Tirthas
and vratas were performed.  Instances of opting for the religious
death like Sallekhana to escape from the cycle of base life and
the destruction of all karmas were considerably numerous.
‘Chamudarya Purana’ refers to the purification of the soul by
the process of Sallekhana rites.  In fact, as many sought voluntary
death at Sravanabelagola at the  summit of the Katavapura hills
keeping in  view the tradition of Srutakevali Bhardrababu and
his king Chandragupta Maurya, who had observed sallekhana,
exclusively a Jaina socio-religious practice13.

The Jaina Community was considerably rich, and the
majority owned agricultural lands. As such, grafting
transplantation methods for increased crop reduction; use of
plants, creepers, herbs for various medicinal and non-medicinal
ends, irrigational facilities and weather forecasts and many
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more developments were encouraged14. The community members
wore rich robes  and were  extensively involved in trade and
commerce. The wealth was freely distributed and liberal land
grants were made for the maintenance of temples.  In general,
socio-cultural impulses grew faster, and it was fostered through
distinguished and discerning patronage by the rulers and equally,
the elite.

It was under such circumstances that a minister and
Commander-in-Chief, mobilized all his political and economic
strength which is lives in AcharyaNemichandar’s Prakit
‘Gommatasara’, an authoritative work on Jain philosophy15.  His
‘Chamundaraya Purana’ is a Kannada masterpriece which sketches
the lives of sixty-three celebrated persons of the Jaina faith.
Added to it, he has helped poets like Ponna and Ranna. When
the latter migrated from northern Karnataka to Talakad,
Chamundaraya extended all help to Ranna.

Chamundaraya died by about 990 A.D. during the reign
of the Ganga monarch Rakkasa Ganga, 16 the 22nd successor in
the list of Ganga genealogy.

Canonical rivalry natural calamity have caused much
damage to the Ganga as well as Jain historical monuments of
Talakad,where a  major area has been submerged in the sands.
Archaeological excavations in the area will, no doubt, provide
evidence to know the history of South India, from 200-1100 A.D.
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The present paper is an analysis of data on the reign
of the Vaidumba Chiefs between A.D. 800-1400. The information
gathered through inscriptions emphasise the subordinate but
independent local chiefs of Vaidumbas, even though they fought
against some important dynasties like the  Cholas, Rashtrakutas,
Pallavas, Nolambas,and the  Gangas to a certain extent. As local
chiefs, the Vaidumbas involved themselves in developmental
activities in the region in the following manner.

The Vaidumba Chiefs were one of the important feudatory
dynasties connected with  parts of Anantapur, Chittoor and
Kadapa districts of Andhra Pradesh, as well as the adjoining
Kolar district of Karnataka state and flourished between the
8th – 14th centuries A.D. In Anantapur district, the source material
in the form of inscriptions is available in the taluks of Anantapur,
Dharmavaram, Gooty, Hindupur, Kalyandurg, Madakasira,
Penukonda and Tadipatri; Bangarupalem, Chandragiri, Chittoor,
Madanapalli, Palamaneru, Pileru, Punganur, Satyavedu, Vayalpad
taluks of Chittoor district and Kamalapuram, Kodur, Pulivendla,
Rajampet,and  Rayachoti in Kadapa district and some inscriptions
in the adjoining taluk of Kolar district of Karnataka are in the
form of Telugu – Kannada script. A single copper plate inscription
belonging to them is in the Madras Museum. About sixty stone
epigraphs of Vaidumba chiefs have come to light so far.
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The Vaidumbas were warlike chiefs, frequently fighting
with their contemporary rulers such as Lonkulas, the Cholas of
Renadu, the Banas of Perubanappadi and the Nolambas of
Nolambavadi. From the epigraphical evidenceit is evident that
the Vaidumba chiefs were the feudatories of Eastern Châïukyas
who ruled Vallurupattanam in Kadapa district and Kalukadapuram,
the present Kalakada of Chittoor district.

Nandi, vehicle of Lord Siva seems to have been the
emblem of the Vaidumba chiefs. The family name Vaidumba
is sometimes refered to as Vaydumba or Vaydumva and their
original home was in Chittoor district with the ancient, capital
Vaidumbavrolu. An inscription from Nerusupalli,1 present
Mosulupalle in the Surabhu valley denotes the Vaidumbavrolu
as the town of the Vaidumbas. However, its identity has not
so far been established. The Vaidumbas displaced the Cholas
of Renadu from Chippili in Madanapalle taluk of Chittoor,
district and then shifted their capital in A.D. 800.

The first ruler, Vaidumba Maharaja came into conflict
with the Lonkulas, another war like tribe, in which the Vaidumba
army was led by Gandara Mutraju, who was killed in battle.

Gandatrinçtra was another ruler of the Vaidumbas. He
was an important and powerful ruler, and his rule covers a large
portion of Kadapa district. He flourished about the beginning
of the 10th century A.D. and he was always involved in wars
with his neighbours. In waging wars, he took the help of the
Bana Chiefs against the Nolamba Pallavas. A record from
Veligallu2 village refers to his claim of rule over Renadu 7000.
It states that Kôra Desiganambu, after seeing the act of the king,
killing Chantamana Dadi in a conflict at Mudumaduvu during
the fight with Nolambi, struck a blow at the generals of
Gandatrinçtra, who had opposed the King i.e. Nolamba King
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who over ruled him. Lines 5-14 extol Chantamana Dadi as a
great valiant with a string of epithets. Lines 14-16 refer to Kora
Design again and mention Vishaya-Sunka and biradaya at
Velumgakunte (Veligallu). The grant portion is obscurely worded
and badly damaged. It appears that Kora Desigamba granted
some income to the Chantaman’s family in memory of his valour.
According to this he fought with the  Nolambas at Mudumaduvu,
identified with Mudivedu in Madanapalle taluk of Chittoor
district. Another inscription at Animela3 refers that refers that
Jata Chola, was the last ruler of the Early Cholas of Renadu
from whom Gandatrinetra wrested the whole of Renadu – 7000.
The Bandapalli4 record states that the Soremadi battle was fought
by Vaidumba Gandatrinetra along with a Bana King, whose name
is not referred to in the inscription against one  Rachamal of
the Ganga dynasty. Gandatrinetra succeeded in capturing the
enemy’s fort. The place Soramadi or Soremati has been identified
with Cholemari in the Penugonda taluk of Anantapur district.
The battle has been referred to  in several inscriptions in the
form of viragals, as a memory of warriors who died in the battle.
The above said inscription also records the death of a hero
named Vinnanapa Vikrama Rediya, a subordinate of Gandatrinetra,
who was embraced by the goddess of victory and thus he
achieved victory  in several battles. Another inscription at
Basinikonda5 records the death of Muruvaka Suramarapalli
Rakkasa Maniyaradeva, son of Baluchcharani, who was ruling
over Suramarapalli, during the attack made by Banarasa and
others on the Soremadi Fort against Nolambi, Dadiga, Rachamall
and Maydadi. The epigraph at Reddivaripalli6 in the Rayachoti
taluk of Kadapa district records the death of a warrior,
Gandatrinetra, who seems to have possessed several titles like
Kaligala Khechara, Ganambaina Potu and Gandera. He died after
capturing the armies of the enemy. Another epigraph at Arevidu,7

Rayachoti taluk of Kadapa district records the death of a hero
who was the son of a certain Ereya (mma) who had been granted
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some land. These two inscriptions claims that, the Chiefs not
only issued hero stones for the dead warriors in the battles, but
also granted lands to them.

Manuja Trinetra was another Vaidumba Chief who ruled
over Renadu comprising portions of Kadapa district. During his
rule, the Cholas led wars against Vaidumba chiefs. Chola Parantaka
conquered Perumpanappadi, which was part of the Vaidumba
territory. Manuja Trinetra maintained friendly and matrimonial
relations with Cholas. Arinjaya, the son of Chola Parantaka
married a  Vaidumba princess named Kalyani, - and their son
was Sundara Chola. In A.D. 949, Chola Parantaka was defeated
by the Rashtrakutas at Takkolam. Then the Vaidumba chiefs
became the feudatories of the Rashtrakutas under Krishna-III
and maintained friendly relations with the Rashtrakutas. But
after the death of Krishna-III, the Vaidumbas aspired for an
independent status once again followed by the ruler Bhuvana
Trinetra.

Bhuvana Trinetra was also  another important ruler. An
epigraph at Upparapalle8 in Proddutur taluk of Kadapa district
refers to this ruler with the eulogy of the Vaidumbas and registers
his Coronation in about A.D. 972. His copper plate inscription
dated A.D. 971 reveals that Bhuvana Trinetra while camping
at Pottapi in Pakanadu, gifted the village of Katicheruvu of
Kadapa-taluk to the Lokesvara Bhatara temple at Artirevula and
entrusted the village to a Kuchi Bhata of Manjaram for the merit
of Bhimaraja and Bhichavva,presumed by some historians to be
the parents of Bhuvana Trinetra. The identity of Katicheruvu
has not been established so far. Kadapa-Twelve evidently refers
to a territorial division of which Kadapa was the head quarters.
Artirevula, the fort of the plantains, is no doubt the present
Mandaram or Manduram situated close to Atterala. But what
is curious about these epigraphs is that while the chief  is said
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to have been crowned in A.D. 972, he is referred to as the ruler
making a gift in A.D. 971. Another inscription at Kalakada9 in
Vayalpduu taluk of Chittoor district states, that the King Bhuvana
Trinetra on the occasion of his coronation granted remission of
all the taxes excluding Dogarachapannu, Padevalepannu
Padiyaripannu and Sandhivigrahi-pannu to the Kapus. It also
refers to certain regulations in respect of the punishment for
adultery and murder.

Another chief of the Vaidumb as was Manuja Trinetra.
However, there is not enough information about this chief . An
epigraph at Peddabalijapalli,10 in Rayachoti, Kadapa district
records the death of a hero named Kadheyarala Vijayaditya
after capturing the elephant of Ganga Racheya while attacking
the enemy. Another undated epigraph belonging to the reign of
the Vaidumba King Manuja Trinetra registers the death of a
certain Padeyyarapulikama in a cattle raid. Some inscriptions
belonging to Manuja Trinetra are preserved in Tirumala Tirupati
Devasthanam Musuem. One of the inscriptions refers to the
death of two heroes Ereyamurakki, son of Kokkulurekki and
Kaliganru in the conflict (potu) at Podamavi Fort with Muni
(cho) Rajanuru, son of Mudundala. These inscriptions refer to
some warriors who died in various battles.

After the death of Krishna-III, the power of the
Rashtrakutas declined when the Cholas power increased.  At the
same time Tailapa-II, the Western Chalukyan ruler increased his
power . The Vaidumbas ruled the southern part of the Krishna
basin. The Vaidumbas supported the Cholas in their struggles
against the Western Chalukyas. They became the feudatories of
Rajaraja-I. An inscription at Tiruvallam refers that the Vaidumba
Chief Tukkarai ruled Ingalurunadu, which is identified as present
day Kalahasti.
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Another chief of the Vaidumbas is Irigaya Maharaja.
Some authorities believe that he is identical with Bhuvana
Trinetra, mentioned in an archaic Telugu epigraph at Animela11

(Kamalapuram in Kadapa) pertaining to A.D. 974.  It refer to
a tax-free grant of land (fifty marturs of land) by him to a certain
Suryakramadhallu as ekoddishtabhuktadakshina, apparently
on the occasion of his father Bejayita  Maharaja’s obsequies.
Another epigraph at Kalakadu, presumbly referring to the same
chief but styling him as “Bhuvana Trinetra Irugeya Maharaja”,
gives some glimpses of the life and conditions, then prevailing
in these tracts of land.

Vaidumba Kaliya Trinetra Bhima Maharaja mentioned
in the Palagiri12 inscription (Kamalapur taluk, Kadapa) seems
to be the last ruler of the  Early Vaidumbas. It also refersto
the fact that he was the son of Ma (du) ka Maharaja.

An epigraph in the Bilvanathesvara shrine at Tirumala,
(North Arcot of Tamil Nadu) pertaining to the twentieth regnal
year, (AD 1005) of the Chola King Rajaraja-I records
“Nannamaraiyar, son of Tukkarai, the Vaidumba, who possessed
Ingallur-nadu of Maharajapedi, gave one perpetual lamp (which)
was to burn as long as the moon and the sun exist, to (the temple
of) Tirutikkali-Alvar at Tiruvallam in Miyarai–nadu (a sub-
division) of Poduvur-Kottam. For maintaining this lamp, it seems
that he gave 90-full grown ewes. Ingallur is identified near
Kalahasti. The same inscription refer that the Vaidumba Chief
Taruvayyar was the feudatory of the  Cholas, at the time of
Raja Raja-I. Taruvayyar’s son was Sankaradeva and his son was
Somanadha.The  Manimangallam inscription states that the
Vaidumba chief marched againstthe Chola Rajendra. But the
name of the Vaidumba Chief is not mentioned in it.
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Information about the Vaidumba Chiefs have not been
found in the 12th century inscriptions. A record at Abbavaram,2

Rayachoti taluk of Kadapa district begins with the titles of the
later Vaidumbas “Kalukadapura-Varadhisvara, aneka-a-samara
Samghattanopalabdha -mana Vijayalakshmi …..” and introduces
the King Maharaja who is said to be ruling Marujavadi from
the capital Andapura. In 13th century A.D.., one Vaidumba family
was the feudatory of the Cholas at first and the Telugu Pallavas,
who ruled over the southern parts of the Nellore district. Among
them, mention may be made of the Mahamandalesvara Malla
Maharaja figuring in epigraphs of Chalukya-Vikrama years 2 and
4 (A.D. 1078 and 1080) at Alampur of Mahabubnagar district
as the ruler of Aije 300,  under the suzerainty of Vikramaditya
VI from A.D. 1078 to1126. The Chief is referred to, as the Lord
of Kalukada, a devotee of Siddhavatadeva and an ornament of
the Vaidumbas. One Ahavamulladeva also figures in an epigraph
at Chintallapatturu and another at Nandaluru of Rajampet taluk
of Kadapa district. He is styled as Mahamandalesvara
Ahavamalladeva in the former epigraph and Bhujabala
Viranarayana Ahavamalladeva Maharaja in the latter. He also
figures in an inscription at Tangluru in Proddatur taluk of
Kadapa, in A.D. 1152 consecrating a temple of Mulasthana
Papavinasadeva which refers, to the reign of the western Chalukya
Taila-III. (A.D. 1149-63) Some authorities are inclined to think
that the Ahavamalla of all these records is identical.

Rayadeva Maharaja has been referred in an epigraph of
A.D. 1232 of Rayachoti3 in Kadapa district. It records the gift
of the village named as Rayanarayanaputteri to a temple at
Andapur in Rajampet taluk of Kadapa. Some authorities are
inclined to identify this ruler with Rakkasa Ganarasa, who
appears without any overlord. A record of A.D. 1247 at Jyoti
of Siddhavatam taluk in Kadapa district records some
benefactions by his subordinate, Chente Rami Nayaka. The
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identification is based on the fact that, in the earlier portion
of the record, Rami Nayaka is said to be a subordinate of
Rayideva Maharaja referring  to almost the same titles as given
in the Rayachoti record and in its later portion the date of the
benefactions is recorded, as occurring during the reign of Rakkasa-
Gangadeva. The record states that Chente Rami Nayaka built
the compound wall and gopura (kotagopuram) of the temple of
Jyotinatha, the temple of Irungalasani at Takaprolu (Takkolu)
and two tanks and a temple at Cheturu or Beturu, which are
yet to be identified.

Rakkasa Ganga was an ambitious ruler. An epigraph at
Mallur15 in Rayachoti taluk of Kadapa district states that when
the Vaidumba King was ruling,a  certain Ranachittu, the ruler
of Nandimangalam, having fought for a long time and
demonstrated the strength of his arms died. He seems to have
possessed the title Rakkasa-Vyali.

A broken slab set up near the Gangamma shrine at
Siradi, Punganur taluk of Chittoor district refers to the rule of
Rakkasa-Ganga. Unfortunately, all other details are lost. He
occupied Manumasiddhis territories (Nellore). Manumasiddhi
appealed to Ganapatid·va, the Kakatiya ruler for help, through
his court poet, Tikkana, the celebrated author of Andhra
Mahabharatamu. Ganapatideva readily conceded to the request
of Manumasiddhi-II. According to the Nayanapally epigraph of
Ganapatideva, the Kakatiya armies marched against the Vaidumba
Chief, Rakkasa Ganga and restored the lost territory to
Manumasiddhi-II. Recognising the ability of Gangaya Sahini, the
Kayastha general of Manumasiddhi was appointed as
Bahattaraniyadhipati (superintendent) of 72 departments of
administration at  his court. He also gave to Gangasahini, the
region of Marjavadi, which was captured from the Vaidumba
Chief.
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Another Vaidumba ruler ,Somideva is referred to in an
epigraph of A.D. 1255 at Machupalle in Sidhout taluk of
Kadapa. It records that Gangaya Sahini who ruled from Valluru
in Cuddapah in Muttivalanadu (Mulikinadu) obtained from
Somideva Maharaja’ the village of Masurupalli (Machupallu)
and gifted it to  Vasudeva Nayaka. It is not unlikely, that this
Somideva is none  other than Somesvaradeva mentioned in a
record of A.D. 1267, at Ellareddipalle in Kamalapuram taluk
of Kadapa district and Somedevaraja figuring in an inscription
at Chintallapatturu in Kadapa dated AD 1268 AD. It records
a gift to Gokarnarasi Gurudeva, a teacher of the Pasupata school
and a disciple of Kamalasankaradeva, probably by Bhujabala
Viranarayana Somesvaradeva Maharaja. The Chief is stated to
have been ruling over Muliki 300 Homnahati (Honnavadi) 90
and Pemdekallu 800 from the capital at Valluru pattana. It also
records a gift of Vedullacheruvu by Murali Kesvadeva Maharaja
and Somideva Maharaja to the temple of Indresvara at Pushpagiri
on the occasion of their visit to the sacred place. Somideva is
also referred to in an epigraph corresponding to A.D. 1284 at
Gundluru in Rajampet taluk of Kadapa. All this makes it likely
that the Vaidumbas of Kalukada must have extended their
principality, about this period considerably in the north.

There is a possibility of finding epigraphs of some other
Vaidumba chiefs located in remote places in Kadapa district.
An epigraph at Somireddipalli in Badvel taluk of Kadapa district
mentions  Mahamandalesvara Jotiraja Gundayadeva Maharaja
with many of the usual Vaidumba titles.

Even though the Vaidumba chiefs were frequently engaged
in fighting with their neighbours, they were interested in providing
general facilities to their subjects. All the power rested with
the King, as he was the central authority  in all branches of
administration. He attended the royal court regularly, except
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when away on any expeditions and the administration was
carried on with the help of ministers of various capacities.  As
there is no primary source of information regarding the names
of portfolios belonging to various ministers, it can be presumed
that the people were allowed to manage their local affairs.  As
such people of a village governed themselves through a body
of administration.  As we noticed in the medieval period, the
terms like Rattadi, Rattodi appear to mean Gramani of a village.
So, it is clear that the village population possessed not only
agriculturists but also semi officials approved by the rulers as
heads of the civic body.  The Kalakada epigraph testifies that
Rattadi and Rattodi indicated certain official designations with
slight variation in status.  According to Sastry, in course of time
these posts were merged into a single one and all the terms
Rattakudu, Rattadi, Rottodi, Raddi etc, belonged to one series
and Gaonkut, Gamunda, Gauda etc, were grouped to another
series, which denoted the village headmen.  The above said
epigraph also refers to the Vaidumba prince Irugaya Maharaja
of 10th century A.D. addressing the Kapus of Venadu in a general
sense, who were named as Rattadis and Rattodis.  So, there was
no difference between the Kapus and Reddis at the beginning.

Agriculture was the main occupation of the people. The
Kalakada epigraph refers to the word kunta, which is pronounced
as Kunda in some instances, eg. Rakunda kodya, Rakunda is
Identified with the Village Ratikuntapalli in the Vayalpadu taluk
or gunti in Telugu meaning  an unit of cultivable land.  So,
Kundikatu may mean an officer for supervising the fields, who
is almost the same as Chela-kalu (supervisor of the fields) in
the Velpucherla and Tippaluru epigraphs¹17, the word appears as
Chema-galu (Chenu-kalu) which means  an agricultural land.
According to the Kalakada inscription, the word chela in plural
form and chenu in singular, both convey the same sense. It also
refers to chelakalu Aytanna mention along with Gamundas,
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Rattagudi, Rattodi and Gamunda.  The Pedabankur seal mentions
an officer, ratha and plough symbol associated with farmers and
agriculture.  During their rule, several developmental activities
in agriculture took place like constructing tanks followed by
granting lands to their subjects.  An epigraph at Jyoti, Siddhavatam
taluk of Kadapa district refers to   the construction of two tanks
at Cheturu.  The tanks were presumably utilized for drinking
water and also for irrigational purposes.  Another epigraph at
Abbavaram in Rayachoti taluk of Kadapa district refers (1234
A.D) that the grant of land to the tank Gangasamudra for the
anga-bhoga and ranga – bhoga of the God Abbavara of
Abbavaram.  This evidence shows that the land was granted for
the maintenance of the tank as well as for food offerings in
the temple.  Another epigraph of 1374 A.D. found at Pulivendla
refers to a gift of land on Dasavandha (an inam or copyhold
tax at tenth of the produce) tenure by Bairavadvaraja of
Pulivendla who bore among others, the characteristic titles such
as Pandyayagajakesari and Kalukadapuravardhisvara.  The gifted
land was situated near the canal to the west of Pulivendla dug
by the same chief.

There were many sources of revenue for  the Vaidumba
chiefs. They usually collected certain taxes through the village
gramani.  (Rattadi or rattodi or gramakuta).  He collected and
utilized the taxes by the village committee, as per the requirements
of a village.  The Kalakada epigraph refers to the coronation
of the Vaidumba prince Irugaya Maharaja who on one occasion,
asked the Rattadis and Rattodis of the village namely Venadu
to pay only four major taxes namely  (1) Dogarcha Pannu or
the tax intended for maintaining the King designate. Y(uvaraja)
The King nominates his successor as Yuvaraja and collects some
tax from the subjects for the future King, (2) Padevala Pannu
is intended for maintaining the officer Padevala who is commander
in chief of the army, (3) Padiyari Pannu is the tax intended
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for maintaining the official Pratihari or doorkeeper, similar to
the body guard appointed for the King and (4) Sandhivigrahi
Pannu is intended to meet the expenses of foreign relations,
peace and war.  All the remaining minor taxes were exempted
by the King.  (details not yet available).  According to the
Kalakada and Koravi epigraphically records,  there was a revision
of the rates of certain taxes, which the gramani was entrusted
to collect and the rates of fine regarding the offence of adultery
are 25 drannas and 64 gadyas respectively.

The Brahmanas received the grant of lands from the
Vaidumba chiefs.  An epigraph at Animela states that the Irigiya
Maharaja of the Vaidumba family made a grant of one hundred
and fifty marturs of land around Animela as ekoddishta-
bhukta-dakshina to a brahmana, named Suriyakramavedi for
the merit of his father, Be (jayi) to Maharaja.  Another epigraph
at Palagiri18? in Kamalapur taluk of Kadapa district states that
80 Khandugas were given previously to the God Samarthesvara
by the Rashtrakuta King Akalavarsha Kannaradeva, was broken
by the Vaidumba King, Kaliya Trinetra Bhima who carried out
repairs to the temple, confirmed the previous grant and made
a further grant of 200 marturs of dry land to the diety in 1056
A.D.  The Pushpagiri epigraph also records the grant of the
village Vedullacheruvu for the angaranga bhogas of the God
Indranath by Mahamandalesvara Murali Kesavadeva and
Somidevaraja, the lords of Kalukadapura, who had the titles
Bhujabalavira Narayana and Nissamka-Pratapa.  It also records
two grants to the same God on two former occasions.  These
epigraphs are the statements of the chiefs who granted lands.
The income generated through them was spent for the repairs
carried out to the temples.

Through epigraphs, it is known that the main duty of
a ruler is to protect their subjects from wrong doers on the one
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hand and see that the individuals obey their own social principles
on the other.  The ruler had to oversee, the proper functioning
of social laws and ethical principles.  Severe punishments were
given to the offenders.  The Kalakada epigraph of a Vaidumba
prince mentions cutting of the nose as a punishment for adultery
for females and monetary fine of 64 gadyas to the male. It is
clear that the rates were fixed for specified offences, leaving
others unrecorded ,perhaps permitting the local Nayaka or gramini
to follow the prevailing practice.

An epigraph at Lingala in Pulivendla taluk of Kadapa
district seems to record a gift of taluk mattars of land in the
9th A.D.  The contents of the epigraph are not clear.  Another
undated, damaged and unintelligible inscription near
Tupakulapalli, hamlet of Gollapalli in Madanapalle of Chittoor
district records that someone granted a panasa (rent free land)
to some one (the name of the receiver is not clear or known.)

A hero-stone (No.2) lying in a field about tw furlongs
to the east of Lokanathesvara temple at Kapalle in Punganur
taluk of Chittoor district states that, while Pallorasa (Pallavarasa)
was ruling the Nadu, Satearasa of the Vaidumba family was
administering this place and Konakki attached, the village in the
operation of cattle – raid collecting marukotta Porighateswre,
son of Vaidumba Suraparasa, the chief of Muttukura, died after
gaining victory for the  king and for himself and saving the
cattle.  He was granted some land (mannarasimg inpadu?).

Another here-stone set up in a field to the west of the
village Bodinayanipalle in Punganur taluk of Chittoor district
refers to  a gift of 7 Kula of land in memory of a hero who
died in a fight with Pallavadhavala in the reign of Paramesvara
Pallavamalla.  An epigraph at same place (No.6) refers to a gift
of Kalnadu (land) by the king and the villagers, who obviously
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belonged to the family of Racha of Belaturu who died in a cattle
raid at Mangala.  It refers to Permadi as ruling the kingdom
and Mayimana Pallavareya as governing Puli-nadu.

The epigraphs of th Vaidumba chiefs mainly belonged
to the class of viragals (hero-stones).  Most of the records of
the Vaidumba chiefs refer to some warriors.  These viragals do
not give much information on the political or cultural history
of the period.  A definite chronological order with the regional
periods of the chiefs cannot be constructed. On the basis of the
epigraphical evidence, it is clear that the Vaidumba chiefs ruled
in the Rayalaseema area and the adjoining Kolar district of
Karnataka State.

There is every possibility of getting more information
about these chiefs in a historical perspective, which may establish
the historiography and chronology of these chiefs,thus  resulting
in a substantial document of their rule in the Rayalaseema
region, at least in parts of Kadapa, Chittoor and Anantapur and
also parts of the  Kolar district of Karnataka State.

Revised Version of the Paper presented in Andhra
Pradesh History Congress, 32nd session, Warangal 2008.
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The research paper entitled “Architectural Monuments
in Padmanabhapuram” represents an attempt to analyse and
discuss the architectural features of Padmanabhapuram Palace,
Fort and Temples.  The arguments are based on archaeological,
literary and secondary sources as well as evidence gathered
through the field study carried out at Padmanabhapuram.
Padmanabhapuram is situated at the Kalkulam taluk of present
Kanyakumari district in Tamilnadu.  It is located within two kms
to the east of Thuckalay on the Nagercoil and Thiruvananthapuram
road.  It was the capital of the erstwhile Travancore State and
has been a Centre of political and social activities.

The Padmanabhapuram Palace is a testimony to the
greatness of the rulers and architectural beauty.  The full fledged
facilities available in the Palace premises surrounded by the Fort
that stands the test of the time reflect the life style of the
Travancore Kings.  Its original name was Kalkulam. This fact
has a reference in an inscription dated 753 Kollam Era
(1578) 1.  The inscription asserts that this place was known as
Kalkulam before it was called Padmanabhapuram. It was
Maharaja Marthanda Varma, the founder of modern Travancore,
who annexed more territories and dedicated the entire state of
Travancore to Lord Padmanabha and changed the old name
Kalkulam to Padmanabhapuram. This historical episode is
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inscribed in the Padmanabhapuram inscription of 925 M.E.
(1750 AD.).2  There are two other names to this palace, namely.
Perumal Palace and the Valiyakoyikkal Palace.3

The exact year of construction is disputable. M.K.
Devassy claims that the palace was built in 1335 AD4. Records
indicate that the palace and the Fort around it were built in 1600
AD.5  The palace extends to an area of six acres and a Fort
surrounds this majestic building.  The surrounding wall, which
was originally built of mud, encloses one hundred and eighty
six acres of land6. When Maharaja Marthanda Varma took
possession of the palace, he renovated it and constructed a square
forificaton 7.  The walls were built of granite slabs under the
supervision of a reputed architect, Taikkattu Nampuri. The King
built the wall thirty feet high8 .

Some notable buildings in the palace campus are the
Darpakulangara palace, otherwise called Thalaikottaram (mother
palace), Poomukham, the Clock Tower, the Navaratri Mandapam
and Uttupura, the Uppirika Mallika (storeyed building). It seems
that the other edifices were built later, but the Thaikottataram
should have been the original palace.  The Manthrasala (Council
Chamber) is just above the Poomukham where the King met
his advisers to discuss important matters9.  All the buildings
within the palace are built in the traditional style of Malabar
architecture with gables, dormer windows and long corridors,
the earliest of the structures being dated about 1335 AD10. On
account of the wood carvings, the wall paintings, unique sculpture
and architecture, the palace has become very popular among
students of art and architecture and historians alike.

The Padmanabhapuram Palace is a feat in engineering
because of its compactness. It is an outstanding model of the
present call given by modern architects about economy in the
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utility of space and efficiency in the usage of rooms and sturdiness
of structure. As the Padmanabhapuram Palace was built not in
a day, a survey of the various structures in the palace would
reveal the changing architectural features across many epochs
of Travancore history.  The progress of time can be seen in the
changing style of architecture. J.H. Cousins who made a systematic
study of Travancore architecture observes that the
Padmanabhapuram Palace is an important subject for students
of art and architecture11.

The Padmanabhapuram Fort still speaks of the might of
the past rulers and its architectural grandeur still glorifies the
Padmanabhapuram royal heritage.  The imposing presence of the
Fort adds grandeur to the elegance and grace of the palace.  The
Padmanabhapuram Fort is a square fortification that surrounds
the Padmanabhapuram palace.  Its circumference is two and half
miles.  The area of the ground that falls within the Fortification
is about 186 ¼ acres12.  The walls of the Fort are three feet
thick and built of granite upto eight feet of the parapets, the
remaining portion being laterite 13.  There are four main bastions
built  at the four corners of the Fort.  They are more or less
square in size and shape.  The height of the walls varies
according to the level of the ground, the highest elevation being
twenty five feet and the lowest fifteen feet.  The parapets are
three feet high through out.  Four gate ways, one on each wall
form main entrances to this Fort.  There are also some other
smaller gateways.  The Fort is constructed to defend the palace
and the celebrated temples14.  Within the Fort there runs a tunnel
which goes upto Charode which is two kilometres  away from
the Fort.  The secret tunnel was used by the royal family for
escaping at the time of danger from the attacks of chieftains
and the invasions of foreigners15.  Rather than seeing the tunnel
as a mere instrument of escape during emergency, the labour



138

Journal of Indian History and Culture

September  2009, Sixteenth  Issue

and planning behind the subtle underground structure needs to
be recognized.

According to the Mudaliyar manuscript of
Azhakiapandiyapuram, both Padmanabhapuram and Udayagiri
Forts were planned in 776 M.E. (1601 AD) 16.  It says that “A
palace with Fort in mud and with trenches was built at
Padmanabhapuram in theKollam Era 776 (1601 AD) 17.
However, the Fort attained a better status during the rule of
Marthanda Varma and he reconstructed the old Fort into a
granite Fort in 1745 AD.18  The present appearance and elegance
of the Fort blossomed into full prominence in the last phase
of the construction work done during his reign.  So much royal
attention towards the Fort down the ages was paid mainly due
to the fact that it was the capital city of the Travancore state.
Now the Fort has lost its vibrant activities and is reduced to
a historical monument that tells the tale of the regal past.

As religion is a vital force in India culture, the
Padmanabhapuram Fort proudly has two famous temples, one
dedicated to Siva and other to Rama, representing Saivism and
Vaishnavism respectively.  The architectural style of these
temples is a blend of Dravidian and Malabar culture19. Besides
these two temples, the Fort has a number of other temples. One
can see twelve Siva temples in and around the Fort. During
‘Sivaratri’ festival,  a ritual called ‘Sivalaya Ottam’ performed
between these temples is an interesting feature. On the south-
western side of the Fort stands the temple of Neelakantaswamy
for Siva and its architecture resembles the Dravidian style.20  The
northern side of the Fort has a Ramasamy temple and it is purely
in the Malabar style.

The Padmanabhapuram Palace and Fort reflect the
personal ambitions and achievements of the rulers and temples
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prove their attitude towards their spiritual development. These
architectural monuments manifest the aspirations and achievements
of the rulers of Padmanabhapuram. Padmanabhapuram, the
capital city of Travancore royal house is a proud centre of art
and architecture and this is one of the true yardsticks to measure
the greatness of any rule.
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How does one study, as a source, something that has
come out of an oral tradition, and which has been written down
much later? In the discipline of history, oral sources and orality
as a whole have been regarded with a degree of suspicion, as
not being sufficiently ‘authentic’. There is no denying,that at
one level, oral sources have an immediacy that cannot be part
of a written text, for oral sources need not be bound by a specific
spatio-temporal dimension. There is an inherent mutability in
such sources, which enables them to transcend time and space
barriers, and therefore to have the ability to be always
‘contemporary’. On the other hand, this very immediacy also
enables such sources / traditions to be absorbed into other
spheres, far distant from those in which they originated, and
then to be used in ways ,different from the earlier. In this paper,
an attempt is made to study the change that one such oral
tradition underwent, in the course of the late 17th and 18th

centuries in South India.

The Kuravanchi is part of the oral tradition of Tamil
Nadu, as can perhaps be gauged from the name, for
etymologically, the root word would probably connect with the
Tamil word for speech. The Kuravanchi can perhaps be termed
‘drama’, in the sense of something meant to be performed. It
is, therefore, part of the performing art tradition, and like many
such traditions, it has its roots in orality. This oral tradition
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includes, broadly, three main elements – the Kuravanchi, the
Kuram, and the Kuratti Kummi.  The last can be defined as
‘gypsy songs’, usually accompanied by some rhythmic movements;
in the 20th century, these songs and the dances began to be
included in dance performances on stage. Among the more
famous of these is the Kuttala Kuravanchi, which has been part
of a great many dance performances.

A Kuravanchi is basically a story with minor
dramatisation and is linked to the gypsies and follows a certain
set pattern, in terms of style and exposition. According to the
Saraswati Mahal Library, Thanjavur, the Kuravanchi belongs
to the Prabandam form, of which 96 have been identified in
Tamil literature. There are 55 to 60 Kuravanchis, as well as
six Kurams, which are apparently slightly more elaborate
versions of the Kuravanchi. These seem to have been written
down from about the late 17th century, so that, while the basic
structure in terms of story outline was retained, the Kuravanchi
began to be part of a different kind of performance, aimed at
a different audience. Thus, while it remained in the genre of
the performing arts, the nature of the genre itself began to be
slightly redefined to mean a stage performance, rather than an
extempore, outdoor one. The 17th century thus witnessed changes
in the form of a tradition, which reflected, to some extent, the
changes in the society of the time. In this paper, I propose to
focus mainly on two Kuravanchi, both located geographically
in the Thanjavur region, and belonging to the 17th century. The
first is called the Vellai Pillaiyar Kuravanchi, and the second
is called the Mohini Vilasa Kuravanchi. As a tailpiece, I will
also make a brief reference to another Kuravanchi, belonging
to the late 18th century, called the Devendra Kuravanchi will
be given.



143

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

The first two Kuravanchi belong to the later half of the
17th century, but are not contemporary. The Vellai Pillaiyar
Kuravanchi seems to refer to the last years of the last of the
Thanjavur Nayaks, Vijayaraghava, and perhaps to the beginning
of Maratha rule over Thanjavur. The second is very clearly set
in the time of the Maratha Raja Shahji II of Thanjavur. So, while
the first can be dated to not later than 1673 (the period of
Vijayaraghava’s rule being 1633-1673), the second probably
belongs to the period 1684-1710, which is when Shahji II ruled.

The Kuravanchi has a certain set format, and is usually
a fairly stereotypical love story. The hero can be a king, or any
rich man, or even God. The heroine is generally said to have
seen him when he was out on a walk – or a ride, or a hunt
– and have fallen instantly in love with him. However, she has
no idea how to go about meeting him or marrying him, and
it is at this juncture that the Kuratti, the gypsy, enters the scene,
carrying the basket, which is apparently the identifying factor.

The Kuratti is perhaps the central figure in any
Kuravanchi, much more so than the hero and heroine. She was
a fortuneteller, and in the Tamil folk tradition, was identified
as one who travelled, either in search of her own husband, the
Singan or the Kuravan, or who left her own homeland in search
of love. On her travels, she meets and predicts the fortunes of
many heroines, for which she is, of course, amply rewarded,
and the Kuravanchi traditionally end with the marriage of the
hero and the heroine. The Kuratti’s own love story may or may
not end at the same point, but the Kuratti generally leaves after
prophesying many children for the newly married couple. The
stories are thus typically both stereotyped and open-ended. Within
the broad story line of travel and love, any number of permutations
and combinations are, of course, possible. What is of particular
importance is the nature of the depiction of the Kuratti. She
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is portrayed as one  who is not really restricted to any one place
or part of society – she was in some sense ‘free’, to explore
the world around her, her own self, and,therefore,to interact with
others on her own terms. A crucial part of her identity was,
apparently, knowledge. As a fortune teller, she ‘knew’ or could
‘see’ the future of specific individuals; more importantly, she
had deep knowledge of illnesses and their cures. Thus, she was
what in modern parlance would be called an ‘herbalist’.1

It is believed that the first Kuravanchi is the one that
is most famous, the Kuttala Kuravanchi, which probably belongs
to about the same period. However, the first of the Kuravanchi
taken for study is claimed to be of an earlier date,2 and is thus
stated to be the forerunner of the Kuravanchi tradition.

In what is again apparently traditional fashion, the Vellai
Pillaiyar Kuravanchi begins with invocations to the gods –
Ganapati, Muruga, Chokkalinga, Vaidyanatha and the goddess
Anandavalli are specifically mentioned. What is important is that
the opening prayer itself places this Kuravanchi squarely in the
City of Thanjavur, for all the gods mentioned have temples
dedicated to them within the City. While this stanza is in praise
of Saivite gods, the following stanza invokes the Vaisnavite gods
– Gopala Perumal, Singha Perumal, Adi Kesava Perumal, and
others. As in the earlier stanza, all the gods mentioned here have
temples in the City. Thus, the opening stanzas outline a very
specific sacred geography, which places Thanjavur at the centre
of all such activity, and so makes it the logical scene for all
subsequent temporal activity.

Immediately after these opening stanzas, the Kuratti makes her
appearance. In this, there is a departure from the accepted norm,
for the Kuravanchi normally begins with introducing the hero
and the heroine. The basic storyline is also slightly different
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from the traditional one, for here, the heroine is already married
to the hero, who has, however, left her as she has been unable
to bear children. The Kuratti having entered, proceeds to give
a brief history of her own clan, the Kurava, which, she says,
hails from the “Kumari Mountains” as well as from other
mountains. The other mountains mentioned here include
“Kochimalai, Kudagumalai, and Kurattimalai”. The clan is thus
placed in the context of the entire oral memory of Tamil Nadu,
which believes that the Kumari Mountains were swallowed up
by the Indian Ocean in a distant past, when the old continent
of Lemuria was a reality. Following this stanza, there are others
in praise of the fertility of the Thanjavur region, and a listing
of the major temples, especially those dedicated to Muruga, the
patron god of the gypsies, in the region, after which the Kuratti
goes into details about the kind of work in which her clan is
involved. Only after all these preliminaries are over, does she
get to the actual task of fortune telling. Here, too, her credentials
are established with reference to various myths, such as that
of the birth of Ganapati to Parvati, or that Daksha, the king,
would have his head cut off, all of which, she claims, were
foretold by her own ancestors. She then goes on to predict that
the heroine’s husband would return to her, and that they would
then have many children. In this section, there is praise of the
heroine in terms specifically related to gift giving, and, in fact,
seems to relate also to an earlier section which praises the
fertility of the Thanjavur region. The Kuravanchi ends with
prayers asking for blessings to be showered on Vijayaraghava
Nayaka, his Dalavay Venkatendra, the “durais” or smaller Kings,
the Chettiars and the Tamil language itself.

The entire Kuravanchi is in fairly simple Tamil. While
not colloquial Tamil, it is not the other extreme either, and is
not the Sangam Tamil. According to the editor of the work, the
“original writings suffered extensive damages, changes, reductions,
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scratches, thinner letterings, bolder letters – giving a feel that
the author of this Kuravanji might be illiterate. There were also
plenty of grammatical errors”.3 The work seems to be basically
a fairly simple dramatisation of a story, performed before an
audience familiar with the general themes (though not this
specific one), and so, part of the folk tradition of the region.
There are no elaborate sets or designs, and in fact, there seem
to be only two actors – the Kuratti and the heroine, both female.
Obviously, such a performance would be in the language of the
common people. Also significant is the location, in the City of
Thanjavur, which would probably indicate that it was meant to
be performed in the City, and for its residents. The language,
the simplicity of form, and the fairly loosely structured story
indicate that this is possibly a written version of what was
essentially an extempore art form, performed perhaps in the
market place or in any other place where a large audience was
likely to gather– a public performance, in other words, where
lines did not have to be recited by rote, but could be improvised
according to the audience and the specific circumstances.
Geographical location was far more important than other features,
for they placed the entire story within familiar boundaries. This
familiarity was then enhanced by the storyline, in which only
the details were different. The other places that are mentioned
are all famous pilgrimage sites, either for the Saivites or the
Vaisnavites, and everything is then placed in the context of the
Chola Kingdom. However, the hero and the heroine are not
named – in fact, the only names that one gets in the entire work
are those of the Nayak and his Dalavay, both historical figures.

The element of gift giving is a crucial part of the
structure of the Kuravanchi. The idea seems to evoke both the
early Sangam tradition of the gifts that were distributed, as well
as the specifically Nayaka tradition of annadâna, where the
Nayaks undertook large scale, public distribution of food,
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especially in temples. Thus, the opening line of the stanza on
the heroine says “This is the Hand that does not say no, but
gives food to everybody” 4.

The Mohini Vilasa Kuravanchi5 is rather different from
the Vellai Pillaiyar Kuravanchi, even though, in some ways, it
does follow the traditional pattern. It too begins with
invocations, but not in the same manner as the first, for the
prayers here are addressed to Saraswati, Vinayaka, Subraman
and Thyagaraja, respectively. There is no mention of temples
or specific forms of Siva or Visnu, as in the first. While Vinayaka
and Subramani are common to both, it is perhaps worth pointing
out that the names used are different – so Ganapati in the first
is here Vinayaka, while Muruga in the former is here Subramani.

Following the opening prayers, the hero and the heroine
are introduced. The hero is Shahji, the King of Thanjavur
himself, and the heroine is here identified as one Kamalavati6.
Shahji is further identified as being of the “Bhonsale-kula”, as
being an ornament to that kula as King, as the object of
Kamalavati’s love, and perhaps most importantly, as the ruler
of “Cholanadu”. This is followed by a list of Kamalavati’s
virtues, which make her a ‘suitable’ mate for him.

The Kuravanchi then introduces the Kuratti, but here she enters
without the basket that she is traditionally
supposed to carry, and this is specifically mentioned in the text.
Kamalavati tells the Kuratti of her love for Shahji, and asks
her to foretell the future. In the traditional fashion, the Kuratti
obliges, and, of course, prophesies the required happy ending,
but in rather ambiguous language. Asked to be more specific,
the Kuratti goes into great detail about all the gifts that
various kings have given her in the past, and asks what Kamalavati
will give that will match or exceed all that she has earlier
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received. The list is extremely interesting. Beginning with the
‘manikuntalam’ of the ‘Pandya-desa’, it goes on to mention the
‘mrigitrusa’ from the King of Nepal, the ‘kanganam’ from the
Konkan, the ‘hara-lata’ from Kerala, and various gifts from the
kings of Anga, Mithila, Kosala and Kausambi. A passing reference
is then made to the “King of Delhi”. It is striking that, other
than the last, where there is no mention of any specific item,
all the gifts and regions that are mentioned belong to a fairly
distant past – i.e., the gifts are those that are traditionally
associated with those regions. Here, one sees a clear difference
from the earlier Kuravanchi in two respects. One is geography
– in the earlier Kuravanchi, all the geography is with reference
to the City of Thanjavur, no gifts from Kings are mentioned,
and the only two names that come in are of historical figures.
The other is in the context of the gifts themselves – in the earlier,
the historical lineage of gift giving is not mentioned.

The following stanzas are a little more in line with the
first Kuravanchi, for Kamalavati asks the Kuratti to list the
sacred places and temples that she has been to, in Shahji’s
Kingdom. The places listed here are the same as those of
the earlier Kuravanchi, including Srirangam, Sirkazhi,
Kumbakonam, Papanasam, and Tiruvaiyaru (which is also called
the Varanasi of the south), but there are two that are missing
in the earlier Kuravanchi, to wit, Tiruchirapalli and Kalahasti.
Both these were not part of the territory of the Nayak of
Thanjavur, but were part of the old Chola Kingdom. The
mountains are also different – here, there is no mention of the
Kumari Mountains, but Ratnagiri is mentioned. However, the
Tirupati hills are mentioned in both the Kuravanchi.

There are other, very visible differences, in the two
Kuravanchi. One is authorship – there is no author named in
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the first, but the second is described as the work of one Mahakavi
Saptarishi. Another difference is language. The Mohini Vilasa
Kuravanchi begins by stating (on the cover page, in fact) that
it is a ‘Sanskrit Natya natakam’ – a Sanskrit dance drama. The
entire Kuravanchi is, moreover, written not in Tamil, but in
Sanskrit and in Tamil, and even the Tamil is written in the
Devanagari script. There are also detailed stage directions that
are given, in both Sanskrit and Tamil, which include not just
where the actors are to stand, but also the kind of music that
is to be played during the scene. In this, one can perhaps see
the beginning of the systematisation of the Carnatic style of
music, something for which Thanjavur became increasingly
famous in the course of the 18th century. What is seen in this
Kuravanchi is not, in any sense, any attempt at a synthesis of
the two languages, but the retention of the two as entirely
separate. Equally noteworthy is the fact that, interspersed in the
Kuravanchi, there are a few stanzas that are in Telugu, and others
which have a few Marathi words.

Both the Kuravanchi end with the blessings of the
Kuratti. However, in the former, the Kulavan does not make
an appearance at all, while in the latter, he appears towards the
end. In keeping with the traditional form, the Kulavan
is peripheral to the story; it is to be remembered that the
Kuravanchi was basically a woman-centred story / performance.

There are significant differences in the two Kuravanchi
discussed above. The language used in the two is, of course,
one of the most important differences. Where the earlier is in
simple Tamil, the latter is in Sanskrit. The difference in language
and style seems to point to the changing audience of the
Kuravanchi. The former is located in the broader context of the
city of Thanjavur, presumably for an audience that comprised
the residents of the City. There are no stage directions, and very
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few actors – in fact, the only two who speak, throughout the
Kuravanchi, are the heroine and the Kuratti. So, there are no
male protagonists visible, even though they are mentioned
throughout. There is a detailed account of the Kurava clan, not
in the sense of establishing a claim, but of reminding people
of their existence, as part of a well-established landscape. It is
in continuation of this, that the Kuratti lists the occupations of
her clan, and the goods in which they traded. What one gets
is a sense of their acceptance, and their fairly well established
place in the society of the time. This acceptance is dated back
to the Cholas, and so, the role of the Cholas as legitimisers is
made ever clearer, as though to say that the reference to the
‘Cholanadu’, and to the Kurava freedom of movement, and
familiarity with, that nadu, guaranteed them a place in society.
There is, thus, also a linking of the various parts of the Chola
Empire – the hills, the pilgrimage sites, the Kaveri River, the
City of Thanjavur itself, and the trade to and from the Empire.
No reference is made here to places outside the Empire, for
the Empire is the guarantor of a certain kind of legitimacy.
Identity in that society, in other words, is linked to the memory
of that overarching empire, even though there is, now, only a
memory left. The literature thus establishes a social system
within which it is placed, and within which it operates. The
legacy of that empire was therefore legitimacy and a specific
orientation of sacred geography, where the two worked in tandem
– i.e. the memory of Empire, and the sacred geography linked
with that Empire, conferred a certain kind of legitimacy on those
familiar with / operating within those paradigms.

With the second, there is a different kind of legitimation
mechanism that is visible. The Kuravanchi makes no pretense
of being anything other than a dance drama, presented in a court,
before a very select audience. The idea of ‘Cholanadu’ continues,
but places the new Maratha rulers as inheritors of that tradition,
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and so, seems to claim legitimacy for the new rulers, as those
who continue an older tradition. One can also see the Kuravanchi
in the same light, for this Kuravanchi transfers a folk tradition
to the court, but in the language/s of the court. Through this
form of literature, an attempt is made to locate a new court
within a context familiar to the people of the region, something
particularly important for the Maratha Rajas of Thanjavur.
However, the very act of legitimation brought in a new audience,
for those to be reassured were the older elites, not the common
mass of people. Locating the new regime within the broad
cultural and other structures of the old would help assert both
the continuities and the changes, by transferring a traditional
pattern to a new setting.

Given the new setting, there are obviously more actors.
The older Kuravanchi had no narrator, the latter does, and in
the fashion of the Sanskrit dramas, the narrator is the sutradhar,
who provides the linkages between one scene and the next. The
hero is the King, and the heroine is obviously one of comparable
birth, and perhaps in accordance with the norms of the upper
classes, does not meet the Kuratti alone. She always has her
companions with her, and so, the fortune telling is not a private
exercise, but a public one, in keeping with the possible public
role that Kamalavati would have to fill later (as Shahji’s wife).

Trade and the Kurava clan are unimportant. There is no
need, here, to assert the role of the clan, or its place in society,
for the Kuratti is, in some sense, taken out of her clan / kin
setting, to be just a travelling fortune teller. There is no need
to mention the tinais of Sangam literature, either, for legitimacy
is being derived from ‘invoking’ the Cholas, not
anyone or anything else. It is, therefore, in this context that one
can locate the historical figures. In the former, the Nayak is not
the one who is at the receiving end of the fortune telling, and
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his name is included more in the sense of acknowledging him
as the ruler of Thanjavur, than as the one who gives permission.
Permission, in fact, is not being sought at all, for it is not
necessary. The King here is a symbol of security and continuity.
History and historical figures are basically extraneous to the
entire story line, for the legitimacy invoked is historical, and
precludes the need for any specific chronological time-frame.
History is excluded in the latter as well, but for what seem to
be rather different reasons. Here, including historical figures
would probably have created more of a problem – the only
historical event clearly mentioned is Zulfiqar Khan’s siege of
Jinji. Given the time in which this Kuravanchi is placed, the
late 17th century, bringing in history would have created more
problems than it solved – the new regime was too new to make
a true historical setting a viable proposition. The political and
social setting had both changed, in a matter of some twenty
years, and the differences in the two Kuravanchi, therefore,
reflect the areas of change.

Folk tradition and oral tradition are part of a cultural
landscape, which has deep roots in India. Such traditions are
by definition adaptable, because they need to be changed
according to the audience. But this adaptability is always within
certain parameters, which make them both comprehensible and
familiar – i.e. the story changes, but not the form or certain
stereotypes. Therefore, their familiarity makes them accessible
and therefore more adaptable. What is being argued here is that
the very orality of the tradition lent itself very easily to an
altogether different context, where the familiarity of form was
being evoked, with a change in content to suit the new
surroundings. These included a new political and social structure,
which needed to lay claim to an earlier form of legitimacy, and
also to assert their own emerging role as the new dispensers
of legitimacy.
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It is in the context of this changed social and political
setting that I will make a brief reference  to one more
Kuravanchi, the Devendra Kuravanchi, written almost
exactly one century later, and which deviates entirely from the
tradition. This Kuravanchi is written in Marathi alone, by
Serfoji, the then Maratha ruler of Thanjavur. The Kuratti does
make an appearance, but not as a fortune teller. Instead, she
is the one who has travelled the world, and therefore brings
information about the different parts of the world to the
people of Thanjavur. The Devendra Kuravanchi is not even a
dance drama. It is termed a “Drama in Marathi”, and is actually
a long poem, giving the “Geography of the World in songs”7.
Based on the books and maps published in England and France,
to which the King had access, it was meant to be introduced
in schools, to make geography more interesting and less
difficult. There is no sacred geography, only geography, and
there is no attempt at legitimising anything. Apparently,
however, the literary tradition had continued, and given its
earlier traditional form, in which geography did have a role, it
could easily be adapted. Thus, an older form of literature
acquired yet another new setting, within a school system.
Perhaps it could be argued here that just as the older form had
been used as a mechanism for legitimacy in the new court, so
also it could be used to establish a framework within which
the new form of education could be established, reflecting the
changes in the mentality and society of the time.

As said at the beginning, there is an immediacy to oral
traditions, which lends itself to multiple uses. The performative
aspect of the Kuravanchi lent itself to use both in the court
and in the classroom, implying both the continuation of the art
form, and its validity within the ideological and legitimating
mechanisms of the south. It must be pointed out here that the
last of the Kuravanchi mentioned in this paper, the Devendra
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Kuravanchi, makes no mention of the Chola inheritance, but
goes instead into the newer, European understanding of
geography. The sacred geography of the earlier tradition and the
earlier tradition itself seem by now to be less important than
that being established by the new rulers of the country. Perhaps
here, one can see the beginnings of ‘modernity’ and its reception
by the Indian elite.

Note: This paper is a revised version of a paper earlier presented
at the  ICHR sponsored National Seminar on Literature and
Social History in South India, held at Mangalore in March 2005.
My sincere thanks to Professor Kesavan Veluthat, Professor
Rajan Gurukkal and others at the Seminar for their comments
and suggestions. A part of this paper has also been published
in the Proceedings of the Indian History Congress, 2004, as
“From Folk culture to Court Culture: the Kuravanji in the
Tanjore court.”

My thanks to Radha and to Srinivasan for all the help with the
translations.

1. As a matter of difference in approaches to this kind of
herbal lore and its dissemination, I would like to point out
here that there does not seem to be any indication of the
kind of fear of ‘witches’ and their counterparts, the ‘wise
women’, that was prevalent in Europe for much of the
medieval period. These gypsy women were definitely seen
as wise, and as possibly dangerous. However, it is difficult
to understand how much of this fear was a result of their
knowledge, and how much in the implicit threat they posed
to the existing social order.

2. Thanjai Vellai Pillaiyar Kuravanchi, Saraswathi Mahal,
Thanjavur, 2nd edition, 1992.

3. Ibid.
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4. Ibid. For gift giving under the Nayaks, see Narayan
Rao,Velcheru, Shulman David, and Subrahmanyam, Sanjay,
Symbols of Substance, Oxford India Paperbacks, 1998, esp.
Chapter III.

5. Mohini Vilasa Kuravanchi, by Saptarshi, Mahakavi and
Saraswati Mahal Publications, 1985.

6. I have not yet been able to find out whether she was actually
Shahji’s queen.

7. Devendra Kuravanchi, by Serfoji Rajah, Saraswati Mahal
Publications, 1950.
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OF FORT ST. GEORGE,  1672-1678

A.D
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The English had gradually established a strongholdon
the Coromandel coast after purchasing a plot of land from the
Raja of Chandraghiri, Sri Ranga Raya in 1639. This land, which
was called Chennapatnam, later came to be known as Madras.
The English fortified their settlement by building a Fort there
and named it Fort St. George,after the patron Saint of England.
New settlements arose inside the Fort for the Europeans,
known as “White Town”. Adjacent to the White town there
arose the “Black Town” where the native population settled1.
Many Governors were appointed by the  English East India
Company to carry on trade activities on the Coromandel coast.
Among the early Governors, Sir William Langhorne was a
significant contribution towards the administrative activites.
During this period, he introduced a good numberof measures
to strengthen the position of the English in Madras,which
undobtably helped the English expansion in India.

Early Career of Langhorne

Langhorne was born in 1629. He was the son of
William Langhorne, a merchant of the East India Company. He
succeeded his father as a merchant, made money and in 1668
was made a Baronet. On 18th January 1672, Sir William Langhorne
was appointed the Governor of Fort St. George2. He held the
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office for a brief period of six years. But it happened to be
a critical period in the history of the English settlement in
Madras. He was an efficient person, and his period proved to
be a period of peace and progress3.  During his period, he
introduced a good number of measures to strengthen the position
of the English in Madras, which benefited the English expansion
in India.

Administrative Changes introduced byLanghorne

Langhorne as Governor wanted to improve the trade
prospects of the English. So he set up a Council of members
and the members were known as Merchants. He categorized
them in several grades such as Factors, Writers and
Apprentices. The Governor or Agent was the first member of
the Council. The Book-keeper was the second member in the
Council. The Warehouse Keeper was the third member and
the customer happened to be the fourth member. Langhorne
also fixed the salaries of each group. The Governor of Madras
received a sum of three hundred pounds a year. The second
member in the council received one hundred pounds a year.
The third member was paid seventy while the fourth member
was given only fifty pounds a year. The writers received only
ten pounds while the Apprentices received five pounds a year4.

During the Governorship of Langhorne, there were five
members to carry on the  Civil and Military administration and
they were John Hynmers, Wilkes, John Bridges, Jacob Smith
and Edward Herrys5.  Langhorne took a keen interest in the Civil
and Military administration6. The first measure that he undertook
was towards the levying of town rent. The lease of Triplicane
was granted in 1672 by Musa Khan and the amount fixed
towards town rent was 1200 pagodas 7 and it was paid to the
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Nawab. This rate was paid until the middle of the 18th Century,
when the rent was finally remitted by Mohammed Ali, Nawab
of the Carnatic. No effective step towards occupation was taken
by the British until 1672. In 1673, the French Admiral placed
a garrison in the Triplicane temple. It was then that Langhorne
raised the issue of the Triplicane area coming under British
jurisdiction. He sent a letter to the Political Agent at Golconda.
The King of Golconda responded by issuing a firman in
1676,which not only confirmed Neknam Khan’s cowle of
1672, but also specified Triplicane as a British territory8. This
is how Langhorne established the English hold in Triplicane.

His next move was towards the imposition of moral
rules. Langhorne himself was a disciplinarian. He wanted to
promote public morals in the colonized territory, and so he
introduced the following measures.

No one would be  allowed to drink more than half a pint
of arrack or brandy; only one quart of wine at a time and
if he exceeded the limit, the house keeper who supplied it
had to pay one pagoda as penalty. Drunkards and addicted
persons were to be imprisoned and to be left out at the
discretion of the Governor.

People telling lies, or absenting themselves from morning
and evening prayers had to pay four panams  for each
offence.

Persons who did not return to the White Town before eight
O’ clock would be punished.

If people jumped  over the wall of the White Town, they
were liable to be punished.
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If a quarrel arose between two, and if they indulged  in
the use of bad words or fire arms, then they would be
arrestedand were to be  to be kept in prison for two months
and they would be fed on only rice and water.

If a soldier told a lie to his fellow comrades, then he would
be tied to a gun and given ten blows with a small rattan
by the one to whom he told the lie.

If any officer indulged in mitigation of punishment, then he
should forfeit a month’s wages9.

Langhorne’s Policy towards the Catholics

Langhorne was always very considerate towards the
Catholics. He permitted the Roman Catholics to rebuild their
Church inside the Fort in 1675. He even permitted an English
man by name Rolph Orde to teach subjects of interest not only
to the children of English inhabitants, but also to children of
the Portuguese and native inhabitants.

Regulations Introduced in Fixing the Emoluments
of the Civil Servants

Langhorne in 1675 established definite grades and
emoluments for the  Civil servants. Apprentices were to serve
for seven years and to receive £5 per annum for 5 years and
£10 per annum for 2 years. They then became writers and after
a year’s service,they were promoted to a higher rank and
placed in the rank to receive £ 20 per annum. The next grade
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was that of merchant and the salary fixed was £ 40 and the
Senior Merchants were paid £50 per annum.

The Governor was paid £300, while his first and second
senior members of the Council enjoyed special emoluments of
£100 and £70 respectively. These rates prevailed for many years
except for slight modifications10. Many Civil servants ,in fact,
were benefited by his wise policies.

Sawcer’s Charges against Langhorne

In 1672, the Company appointed Lawrence Sawcer as
a calico sorter. He wrote in a letter that in Sir William Langhorne’s
administration, there were many irregularities. But his accusations
were never proved ,though he himself was an informer of the
Company. The death of Sawcer led the Company to appoint
Major William Puckle as Commissioner or Supervisor.

Langhorne’s measures towards House Tax

Langhorne made an attempt to impose tax on the
inhabitants of Madras as early as 1675. When the old houses
built by the early batch of people were demolished to construct
new houses, they were asked to pay tax. He fixed only a small
amount on each house but the people refused to pay and they
preferred to leave their houses rather than submit to his
demand. Since he could not impose the tax, it was never
collected11.

Changes in Military Administration

Sir William Langhorne enlarged and strengthened the
fortification of Fort St. George. He increased the number of men
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in the garrision. He undertook improvements within the
Fort. He increased the armour and weapons in order to
equip the soldiers. The French occupation of Santhome in 1672
further made the English to increase the garrison. The English
infantry force was divided into four companies – one in the inner
fort, the second in the outer fort and the third remained as reserve
while the fourth had the opportunity to go to their native place
,and this duty was performed in rotation. In 1676, the pay of
an European soldier at Madras was twenty one shillings per
month12. Thus, Langhorne by streamlining the administration
with specific rules and regulations, strengthened the British
hold on the Indians. In addition, the English administration also
became efficient due to his sagacious policies.

Trade Activities during the Tenure of Sir William
Langhorne

To compete with the French East India Company, the
Directors in England thought of improving the trade activities
of the English in the Coromandel coast. They tried to regulate
the trade by placing checks on the commodities that were
exported. Indigo being a good commodity of trade was exported
through Masulipatnam to Surat and West Asia. Rice or paddy
was another commodity of export and it was exported to South
East Asian markets especially to Batavia and Malacca. When
Langhorne was in power, he appointed officers to trace the secret
movements of the ships carrying on illicit trade13. Turmeric ,an
important commodity ,was also exported to England14. There
were also slaves who were treated as commodities. They were
not fluent in English. They were employed in sugar works and
saltpeter works; and they were paid very low wages15.
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Copper had an important place in the coinage of Madras.
Much of copper came from Japan and China through Chinese
merchants. In 1675, the Company requested Langhorne to obtain
permission from the King of Golconda for minting silver rupees
and copper paise at the Fort16 for trade agreements made during
his tenure.

The Company drafted the following rules in the matter
of contracts while trading with merchants17.

1. Every part of goods sent for export required the Company’s
seal and a label expressing the price of the commodity and
the number of pieces sent had to be clearly written.

2. When the calicoes consignment reached the port, at least
three of the Council Members had to certify that they were
in accordance with the samples and the book-keeper had to
enter the price before the delivery of the goods.

3. Langhorne found it difficult to reduce disorder in trade
activities. So, the Directors appointed William Puckle in
1676 to investigate the matter. Puckle, after verification,
directed that extravagance was to be avoided and the
maintenance charges of each factory had to be considerably
reduced. Langhorne and his Council accepted the suggestions
made by Puckle in order to regulate the activities more
efficiently18. These steps increased trade activities to a great
extent.

Thus, during Langhorne’s period ,trade activities reached
its peak.
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Langhorne’s Relations with the Native Rulers and
other European powers

Langhorne was offered help by the Nayaks of Tanjore

and Madura,and in return he gave them protection against the

Dutch. Langhorne maintained cordial relationship with the

Maratha leader Shivaji19, and he knew fully well that the Maratha

ruler was in possession of the strategic places, namely Gingee

and Vellore. Langhorne sent costly presents amounting to sixty

pagodas to Shivaji. Time and again, he had to write to the King

of Golconda for all affairs through Venkatapathi, the Political

Agent in the Coromandel. In 1674, the King of Golconda finally

granted a general firman  confirming the existing privileges

accorded to the British.

Earlier in 1671, the French fleet arrived in India and

captured Santhome in 1672 from the forces of Golconda which

were led by Bobba Sahib20. Langhorne remained neutral by

neither supporting the French nor Bobba Sahib. He was very

diplomatic in dealing with the Dutch ,because he knew that the

Dutch could attack Santhome and then move towardsFort St.

George. In the meantime, knowing fully well that peace talks

were going on between England and Holland,  Langhorne

maintained a distance from the Dutch. He followed a sagacious

policy in political relations with the powersof the time.

Thus, Langhorne was an intelligent person ,who moved

very diplomatically with the natives as well as with his foreign

counterparts. This actually paid high dividends to the English

who ultimately became the masters of the country.
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Conclusion

Sir William Langhorne was a man of courage and diplomacy.
He became the Governor by sheer  dint of hard work. During
his tenure, trade flourished because he introduced various
regulations and enforced them efficiently. During his
Governorship, he implemented moral codes to improve the
standard of the people and this shows that he was a good
disciplinarian. He increased the efficiency of the Army and
brought discipline to its organisation. His policy of non-
intervention vis-à-vis the native rulers and with European powers
helped him to carry on the government smoothly.

Thus ,the tenure of Sir William Langhorne (1672 – 1678)
proved to be an era of peace and progress in the annals of the
English settlement along the Coromandel coast and it is worthy
of note in the saga of Indian History.
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Chilika lake situated in the State of Orissa, near the
Bay of Bengal coast, is the biggest brackish water lake in Asia
having about 1000 sq. kms. water spread area. It is nature’s gift
to the nation and an important heritage of the country. It is a
lake of international importance due to its bio-diversity character.
This largest Asian brackish water lagoon is situated between
latitude 19028’ to 19054’ north, longitude 85005’ to
85038’ east covering three districts of the State of Orissa.

History reveals that about six thousand years ago, the
lake was a part of the  Bay of Bengal1. Subsequently, due to
the wave action of the sea,a sand bar was formed, which
separated the lake from the sea. But nature kept an opening to
the Bay of Bengal on the eastern side of the lake. In short, it
can be said that the lake was formed by an irruption of the
ocean, and due to formation of sand dunes, it was separated
from the Bay, and a lake was formed with an opening to the
sea. The lake is completely different from any other lake in India
because of its geographical location and unique ecological
situation, having about 1000 sq. kms. water spread area2. Due
to its  rich natural habitat, this lake serves as a potential
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resource for the livelihood of about 2.5 lakh people living
around its peripheral villages3.

The History of Chilika lake represents the natural
history of a group of people, mainly the fisherfolk, who started
to live near the lake periphery from the time when it came into
existence. The continuous changes in their life style solely
depended upon the environmental and ecological conditions of
the lake, and so also their socio-economic conditions.

Two rivers namely Daya and Vargavi, branches of the
Mahanadi , along with other small rivulets discharge fresh water
directly at the north side of the lake. From the western and
southern side, twenty-seven rivulets, coming from the  eastern
Ghat region, also discharge fresh water into the lake. In the east,
the lake is connected to the Bay of Bengal through a
narrow channel 25 kms. long and about 500 meters wide. During
high tide, salt water from Bay of Bengal enters into the lake
through this twenty-five kms. long narrow channel. This gives
the lake a lagoonal character and the lake water becomes brackish.
Due to vast water spread area, a salinity gradient is maintained
over the entire lake4. This creates different varieties of flora and
fauna in different parts of the lake, which is responsible for the
unique bio-diversity character of the lake.5.

The lake harbours different varieties of fauna and flora
which are found both in fresh water and saline water. The fauna
of the lake comprise around eighty-eight varieties of fishes, three
types of prawns, two types of crabs, five types of snakes and
also dolphins. About one hundred and fifty types of both
migratory and resident birds visit the lake every winter. They
come from far off places like Kazakasthan, Siberia and Russia
because they find proper food in the lake environment.
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The various types of flora in the lake consist of about
140 types of aquatic vegetation of submerged, floating and of
emergent types. Some of the aquatic plants grow in the  saline
environment and some of them in the  fresh water zone of the
lake.

Wetland like Chilika has a highly productive ecosystem.
The productivity sometimes exceeds the productivity from
agricultural land, because of its high rich potential resources.
The main resources being fishery, this lake has attracted over
the years, a large number of people who settled down near the
lake periphery. As a result, different types of settlements have
come into existence since the formation of the lake. About 2.5
lakh people, mostly fishermen, live in 132 villages in the periphery
of the lake. They all entirely depend on the lake’s resources
for their livelihood. Their socio-economic and socio-cultural
patterns havea  direct bearing on the lake ecology.

Over the years the lake has suffered from ecological
changes due to environmental degradation like situation, weed
infestation and water-quality changes, and these had adversely
affected the potential resources of the lake. This has been more
during the last fifty years i.e. durin the Post-Independence era.
The diminishing resources have greatly affected the socio-
economic fabric of the people. The drastic ecological changes
have affected their lifestyle, their economic condition, education,
health and sanitation, land use pattern and resource use and
resource developmental patterns.

It has been ascertained that originally the Oriya Keutas
were fishing in the lake. However, in the last few decades other
different caste groups have also taken to the  fishing profession
due to various socio-economic factors. Traditional fisher folk
castes of the Chilika periphery are Kaibartas, Gokhas, Kandaras



169

Journal of Indian History and Culture

September 2009, Sixteenth  Issue

and Tiaris. However, the non-traditional fisher folk Castes which
are now practising lake fishing comprise of Khandayata, Teli,
Barika, Bengali, Rajbansi, Muslims and Noliyas.

The Noliyas are of Telugu origin. They belong to
communities which have been fishing for the  last one thousand
years or so.6 Particularly the Noliyas of Arakhakuda village and
some other villages in the Chilika periphery have migrated from
the Andhra region, probably a couple of centuries ago. These
fisherfolk are of Jalari origin. The Jalaris live in hamlets very
close to the sea shore. The men are exclusively engaged in
fishing, while the women are involved in the marketing of fish.
They practice marine fishing during the lean season.

The most prominent and dominant fishermen are the
Kaibartas around the Chilika lake. Originally this was the
traditional Oriya fisher folk caste found in almost all the districts
of Orissa. The name Kaibarta is synonymous with Kewat or
Keuta. Kaibartas are divided into two sub-castes: Chasi
Kaibarta and Jalia Kaibarta. Jalia Kaibartas are those who have
been traditionally engaged in riverine and estuarine
fishing.7 The Jalia Kaibartas live around Chilika lake and fish
only in the lake. They do not know the art of fishing in the
sea, although they sometimes fish in the channel area.

Besides fishing,the Jalia Kaibartas also cultivate land
around the Chilika lake. Their women are not involved in
marketing fish but sometimes they assist in net mending and
processing of fish.

The Kaibartas are usually owners of nets and boats. A
few of them work as free or contract labourers.The
Kaibartas are often described as the most enterprising of
the Oriya fisherfolk groups who have adopted new fishing
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methods, ventured into new fishing grounds and, arranged for
the marketing of fish etc.

When fishing became more and more rewarding many
people of other castes shifted the emphasis, in their economic
activity, from agriculture to fishing. For the Khandayats, an
initial constraint in taking up fishing occupation has been that
they rank higher in the caste hierarchy than the  Kaibartas and
the Gokhas, and fishing is considered as an inferior occupation
to cultivation of land.

The other traditional fisherfolk castes practising fishing
in the lake and engaging themselves in processing and marketing
of fish or in making and selling fishing gear are the Nikari,the
Jhora,the Machhua the  Kandara,the Karita and the Kuthra.8

Machhua Kandara is a sub-caste of the low ranking Kandara
Caste. The Caste name is said to denote skill in archery. Machhua
Kandaras are predominantly engaged in preparing and selling
contrivances for catching fish. Now they are fishing in the lake
by traps by which they mostly catch prawns of different types.

The brief description of castes which are presently
engaged in fishing in Chilika lake shows that the increased
demand for fish has initiated a process of occupational mobility.
Besides these caste groups which have traditionally practised
lake fishing, several non-fishing castes such as agriculturists,
artisans and scheduled castes ranking both higher and lower in
the hierarchy of fisherfolk castes, have also taken to lake fishing
as another artisanal occupation.

This process of occupational mobility has, however,
been limited to Chilika periphery. The reasons are most probably
that the operation of boats  and technique of net operating in
the vast water spread area of Chilika lake requires too many
skills and experiences to be easily adopted by other castes, as
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compared to the perception of nature and landing of boat at the
time of flood and cyclone. This is directly related to the ecological
situation of the lake which has undergone drastic changes. As
a result, the other caste groups who were not well acquainted
with lake fishing but subsequently took to fishing withdrew
themselves from the regular fishing profession.

The settlement pattern of the Oriya fishermen around
Chilika is as old as the lake. It grew in between well stretched
rice fields, ponds and a well connecting village road to the main
road. The settlement of the Nolias is very far from the main
road and developed in between cashew and casuarinas
plantations.. So, the variation in settlement patterns, which look
quite different, reflects the ecological, geographical and ethnic
as well as cultural differences among them.

In the last fifty years, the condition of Chilika lake had
been considerably changing. This change has taken  place due
to (i) ecological factors, and (ii) socio-economic stresses. The
important ecological factors as mentioned earlier are weed
infestation, water quality changes particularly salinity, shifting
or closing of mouth, as a natural occurrence in an estuarine lake.
The social stresses are due to population growth and considerable
decrease in fish production in the lake affecting their income.
Intensive prawn farming and fish catching by the old traditional
methods etc. also contribute to their social stress. Moreover,
over the last fifty years, the changing ecology of a wetland like
Chilika has directly affected its total eco-system, including the
socio-economic conditions of the people living in its peripheral
villages. To conclude, it can be said that the natural eco-system
of Chilika is disturbed by the changing environment of its
catchment and periphery ,which consequently affect the demand
areas or the people who directly or indirectly depend upon the
ecosystem.
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In the 60 years after our Constitution came into force,

a number of occasions had arisen when sceptics had raised

doubts over its workability. Even if those doubts were justified

and it is too early to pass the final verdict, it may be said ,with

a certain sense of finality, that things have moved in the right

direction in the six decades since 1950. After all, it required

a lot of courage and conviction for the leaders who worked to

make the constitution to embark upon a course that was

democratic, republican and secular. To set out on a system of

Parliamentary democracy based on universal adult suffrage was

indeed an adventurous course, given the times and the context

in which the Constitution was drafted.

And similarly, it called for a lot of courage and conviction

to declare secularism as an article of faith and embark upon

a federal path when the immediate context of the birth of the

Republic was marked by a violent vivisection of the nation on

the basis of religious identity. The immediate context in which

the partition was carried out could have been taken to justify

the making of India into a theocratic state as well. After all
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those  were times when Pakistan had been delivered and its

leaders had declared the formation of a theocratic state. The

Oxford Companion to Politics in India is a collection of essays,

almost all of them by experts in the various fields pertaining

to the praxis of democratic politics, making the volume into a

reference volume.

A number of chapters in this volume deal with the

experience of the various aspects of our democracy, and the

institutions with this historical fact as the backdrop. Many of

them are in the form of attempts to assess the various

institutions and features of our polity in the sixty years of our

constitutional experience. Sudipto Kaviraj’s discussion on the

nationalist project, delving into the different stages through

which the idea of Indian nationalism evolved, also helps discern

that features belonging to one of the stages did linger into the

subsequent stage. In effect, the nation that emerged was neither

based on some notion of identity as some scholars would argue,

nor entirely a modern concept as it happened in the West.

And the historical analysis of the farmer’s movement

in independent India by Sudha Pai stands out for its incisive

treatment of the subject ,as well as its non-doctrinaire approach.

Pai traces the various stages with a sense of clarity: from the

anti-feudal struggles that marked the peasant movement in the

couple of decades after independence, its transformation into a

movement articulating the concerns of the rich peasants and

subsequently into a phase of disjointed and localised anti-state

protests against the compulsory acquisition of land. And John

Harris, one of the few in academia who insist on a class
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perspective even today, seeks to place the various aspects of

our political discourse,including the peasant and trade union

movement, in the perspective of the Marxist method. Hariss

certainly may appear doctrinaire. But then, he does remind

us of the need to internalise ideological premises in any

assessment of the events rather than treat them as mere

incidents.

In her essay on secularism, Neera Chandoke goes deep

into a comparative analysis of the experience in the West

(where secularism has a different connotation from that in a

civilizational state as India) in contrast with our own. Chandoke’s

essay underscores the need to strive for substantive equality

rather than stop with formal equality, if secularism is to survive.

While the discussion is elaborate, Chandoke refrains from

delving into the linkages between the economic policy shift and

the increasing resort to communal rhetoric; an aspect that she

has dealt with elsewhere. It would have been appropriate to

devote a section on that aspect in this essay too.

Zoya Hasan’s narrative is a roving commentary on the

Congress party and its affairs; the editors could have had some

other title to indicate that the essay is on the Congress party

rather  than the title “Political Parties’’. And Ramachandra

Guha’s essay on Political Leadership reads like a stream of

consciousness. The title of the essay suggests that here is a

commentary on the various personalities who dominated the

political process in independent India; but then, the reader who

looks for one of that nature will be disappointed. Guha could

have cared to check more authentic sources than placing
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newspaper reports as evidence. A historian must use contemporary

newspaper sources as corroborative evidence or supporting

evidence and rely more on official documents. For instance,

Guha talks about an incident in the Constituent Assembly and

relies on a newspaper report for that rather than checking its

veracity in the records of the Assembly itself.

An essay on electoral behaviour and parties by

E.Sridharan, similarly, stops with reeling out statistics on votes

secured by parties and does not look for social and other issues

that guided such voting. This, however, may be useful to those

studying elections and looking for statistics at one place.

Amita Bavishkar’s commentary on social movements is

interesting to read and is rich both analytically and factually.

There is, however, a problem with her inclusion of the Naxalite

movement in this category. Bavishkar seems to be in agreement

with John Harris on this count. There seems a common area

that both share and are in agreement with the rhetoric on the

Naxalite movement that is commonplace in any conversation

with the leaders of mainstream Left parties. This leads to

identifying a serious gap in the collection. There is nothing in

the volume on the Left parties, the one state parties (otherwise

called the regional parties) and the demand for smaller states.

These omissions are indeed conspicuous. And similarly, such

parties as the Samajwadi Party, the Rashtriya Janata Dal or the

Bahujan Samaj Party, which are also manifestations of a political

response to the Congress style of political management, could

have been dealt with in separate essays. That would have helped

place Christophe Jaffrelot’s essay on the rise of the BJP and
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Zoya Hasan’s chapter on the Congress party (with fleeting

reference to some other parties, too) in context.

An essay dealing with the swings that are reflected in

the judicial interventions and the fact that these are reflective

of the political and other predilections of the judges, as distinct

from the expectation that the judiciary is guided by principles,

is certainly among the most comprehensive chapters in the

volume. Lavanya Rajamani and Arghya Sengupta have traced

the substantive shifts in the way the judiciary has dealt with

laws during the sixty years after our Constitution came into

force. The essay also points out that, unlike in the earlier period,

when the political executive walked the extra mile to amend

the laws to pursue its egalitarian agenda when the judiciary

struck down one such measure, there is no such political will

in the era of liberalisation.

On the whole, the volume is an extremely useful collection

for anyone interested in making sense of the various aspects

of our political establishment. Each one of the essays is dense

with a survey of the existing literature on the subject and the

long list of references at the end of each chapter will be of

immense use to researchers and serious students of Indian politics.
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